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The Willow Walk 

by Sinclair Lewis 

 

The Willow Walk was featured in The Best Short Stories of 1918. "It has been asserted that when Jasper Holt 

acted a role he veritably lived it. No one can ever determine how great an actor was lost in the smug bank 

teller." 

 

Claude Monet, Weeping Willow, 1918 

I 

From the drawer of his table desk Jasper Holt took a pane of window glass. He laid a sheet of paper on the 

glass and wrote, “Now is the time for all good men to come to the aid of the party.” He studied his round 

business-college script, and rewrote the sentence in a small finicky hand, that of a studious old man. Ten 

times he copied the words in that false pinched writing. He tore up the paper, burned the fragments in his 

large ash tray and washed the delicate ashes down his stationary washbowl. He replaced the pane of glass in 

the drawer, tapping it with satisfaction. A glass underlay does not retain an impression. 

https://americanliterature.com/author/sinclair-lewis
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Jasper Holt was as nearly respectable as his room, which, with its frilled chairs and pansy-painted pincushion, 

was the best in the aristocratic boarding house of Mrs. Lyons. He was a wiry, slightly bald, black-haired man 

of thirty-eight, wearing an easy gray flannel suit and a white carnation. His hands were peculiarly compact 

and nimble. He gave the appearance of being a youngish lawyer or bond salesman. Actually he was senior 

paying teller in the Lumber National Bank in the city of Vernon. 

He looked at a thin expensive gold watch. It was six-thirty, on Wednesday—toward dusk of a tranquil spring 

day. He picked up his hooked walking stick and his gray silk gloves and trudged downstairs. He met his 

landlady in the lower hall and inclined his head. She effusively commented on the weather. 

“I shall not be here for dinner,” he said amiably. 

“Very well, Mr. Holt. My, but aren’t you always going out with your swell friends, though! I read in the 

Herald that you were going to be star in another of those society plays at the Community Theater. I guess 

you’d be an actor if you wasn’t a banker, Mr. Holt.” 

“No, I’m afraid I haven’t much temperament.” His voice was cordial, but his smile was a mere mechanical 

sidewise twist of the lip muscles. “You’re the one that’s got the stage presence. Bet you’d be a regular Ethel 

Barrymore if you didn’t have to look out for us.” 

“My, but you’re such a flatterer!” 

He bowed his way out and walked sedately down the street to a public garage. Nodding to the night attendant, 

but saying nothing, he started his roadster and drove out of the garage, away from the center of Vernon, 

toward the suburb of Rosebank. He did not go directly to Rosebank. He went seven blocks out of his way, and 

halted on Fandall Avenue—one of those petty main thoroughfares which, with their motion-picture palaces, 

their groceries, laundries, undertakers’ establishments and lunch rooms, serve as local centers for districts of 

mean residences. He got out of the car and pretended to look at the tires, kicking them to see how much air 

they had. While he did so he covertly looked up and down the street. He saw no one whom he knew. He went 

into the Parthenon Confectionery Store. 

The Parthenon Store makes a specialty of those ingenious candy boxes that resemble bound books. The back 

of the box is of imitation leather, with a stamping simulating the title of a novel. The edges are apparently the 

edges of a number of pages of paper. But these pages are hollowed out, and the inside is to be filled with 

candy. 

Jasper gazed at the collection of book boxes and chose the two whose titles had the nearest approach to 

dignity—Sweets to the Sweet and The Ladies’ Delight. He asked the Greek clerk to fill these with the less 

expensive grade of mixed chocolates, and to wrap them. 

From the candy shop he went to a drug store that carried an assortment of reprinted novels, and from these 

picked out two of the same sentimental type as the titles on the booklike boxes. These also he had wrapped. 

He strolled out of the drug store, slipped into a lunch room, got a lettuce sandwich, doughnuts and a cup of 
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coffee at the greasy marble counter, took them to a chair with a tablet arm in the dim rear of the lunch room 

and hastily devoured them. As he came out and returned to his car he again glanced along the street. 

He fancied that he knew a man who was approaching. He could not be sure. From the breast up the man 

seemed familiar, as did the customers of the bank whom he viewed through the wicket of the teller’s window. 

When he saw them in the street he could never be sure about them. It seemed extraordinary to find that these 

persons, who to him were nothing but faces with attached arms that held out checks and received money, 

could walk about, had legs and a gait and a manner of their own. 

He walked to the curb and stared up at the cornice of one of the stores, puckering his lips, giving an 

impersonation of a man inspecting a building. With the corner of an eye he followed the approaching man. 

The man ducked his head as he neared, and greeted him, “Hello, Brother Teller.” Jasper seemed startled; gave 

the “Oh! Oh, how are you!” of sudden recognition; and mumbled, “Looking after a little bank property.” 

“Always on the job, eh!” 

The man passed on. 

Jasper got into his car and drove back to the street that would take him out to the suburb of Rosebank. As he 

left Fandall Avenue he peered at his watch. It was five minutes of seven. 

At a quarter past seven he passed through the main street of Rosebank, and turned into a lane that was but 

little changed since the time when it had been a country road. A few jerry-built villas of freckled paint did 

shoulder upon it, but for the most part it ran through swamps spotted with willow groves, the spongy ground 

covered with scatterings of dry leaves and bark. Opening on this lane was a dim-rutted grassy private road, 

which disappeared into one of the willow groves. 

Jasper sharply swung his car between the crumbly gate posts and along the bumpy private road. He made an 

abrupt turn, came into sight of an unpainted shed and shot the car into it without cutting down his speed, so 

that he almost hit the back of the shed with his front fenders. He shut off the engine, climbed out quickly and 

ran back toward the gate. From the shield of a bank of alder bushes he peered out. Two chattering women 

were going down the public road. They stared in through the gate and half halted. 

“That’s where that hermit lives,” said one of them. 

“Oh, you mean the one that’s writing a religious book, and never comes out till evening? Some kind of a 

preacher?” 

“Yes, that’s the one. John Holt, I think his name is. I guess he’s kind of crazy. He lives in the old Beaudette 

house. But you can’t see it from here—it’s clear through the block, on the next street.” 

“I heard he was crazy. But I just saw an automobile go in here.” 

“Oh, that’s his cousin or brother or something—lives in the city. They say he’s rich, and such a nice fellow.” 
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The two women ambled on, their chatter blurring with distance. Standing behind the alders Jasper rubbed the 

palm of one hand with the fingers of the other. The palm was dry with nervousness. But he grinned. 

He returned to the shed and entered a brick-paved walk almost a block long, walled and sheltered by 

overhanging willows. Once it had been a pleasant path; carved wooden benches were placed along it, and it 

widened to a court with a rock garden, a fountain and a stone bench. The rock garden had degenerated into a 

riot of creepers sprawling over the sharp stones; the paint had peeled from the fountain, leaving its iron cupids 

and naiads eaten with rust. The bricks of the wall were smeared with lichens and moss and were untidy with 

windrows of dry leaves and cakes of earth. Many of the bricks were broken; the walk was hilly in its 

unevenness. From willows and bricks and scuffled earth rose a damp chill. 

But Jasper did not seem to note the dampness. He hastened along the walk to the house—a structure of heavy 

stone which, for this newish Midwestern land, was very ancient. It had been built by a French fur trader in 

1839. The Chippewas had scalped a man in its very dooryard. The heavy back door was guarded by an 

unexpectedly expensive modern lock. Jasper opened it with a flat key and closed it behind him. It locked on a 

spring. He was in a crude kitchen, the shades of which were drawn. He passed through the kitchen and dining 

room into the living room. Dodging chairs and tables in the darkness as though he was used to them he went 

to each of the three windows of the living room and made sure that all the shades were down before he lighted 

the student’s lamp on the game-legged table. As the glow crept over the drab walls Jasper bobbed his head 

with satisfaction. Nothing had been touched since his last visit. 

The room was musty with the smell of old green rep upholstery and leather books. It had not been dusted for 

months. Dust sheeted the stiff red velvet chairs, the uncomfortable settee, the chill white marble fireplace, the 

immense glass-fronted bookcase that filled one side of the room. 

The atmosphere was unnatural to this capable business man, this Jasper Holt. But Jasper did not seem 

oppressed. He briskly removed the wrappers from the genuine books and from the candy-box imitations of 

books. One of the two wrappers he laid on the table and smoothed out. Upon this he poured the candy from 

the two boxes. The other wrapper and the strings he stuffed into the fireplace and immediately burned. 

Crossing to the bookcase he unlocked one section and placed both the real books and the imitation books on 

the bottom shelf. There was a row of rather cheap-looking novels on this shelf, and of these at least six were 

actually such candy boxes as he had purchased that evening. 

Only one shelf of the bookcase was given over to anything so frivolous as novels. The others were filled with 

black-covered, speckle-leaved, dismal books of history, theology, biography—the shabby-genteel sort of 

books you find on the fifteen-cent shelf at a secondhand bookshop. Over these Jasper pored for a moment as 

though he was memorizing their titles. 

He took down “The Life of the Rev. Jeremiah Bodfish” and read aloud: “In those intimate discourses with his 

family that followed evening prayers I once heard Brother Bodfish observe that Philo Judæus—whose 

scholarly career always calls to my mind the adumbrations of Melanchthon upon the essence of rationalism—

was a mere sophist—” 

Jasper slammed the book shut, remarking contentedly, “That’ll do. Philo Judæus—good name to spring.” 
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He relocked the bookcase and went upstairs. In a small bedroom at the right of the upper hall an electric light 

was burning. Presumably the house had been deserted till Jasper’s entrance, but a prowler in the yard might 

have judged from this ever-burning light that some one was in residence. The bedroom was Spartan—an iron 

bed, one straight chair, a washstand, a heavy oak bureau. Jasper scrambled to unlock the lowest drawer of the 

bureau, yank it open, take out a wrinkled shiny suit of black, a pair of black shoes, a small black bow tie, a 

Gladstone collar, a white shirt with starched bosom, a speckly brown felt hat and a wig—an expensive and 

excellent wig with artfully unkempt hair of a faded brown. 

He stripped off his attractive flannel suit, wing collar, blue tie, custom-made silk shirt and cordovan shoes, 

and speedily put on the wig and those gloomy garments. As he donned them the corners of his mouth began to 

droop. Leaving the light on and his own clothes flung on the bed he descended the stairs. He was obviously 

not the same man who had ascended them. As to features he was like Jasper, but by nature he was evidently 

less healthy, less practical, less agreeable, and decidedly more aware of the sorrow and long thoughts of the 

dreamer. Indeed it must be understood that now he was not Jasper Holt, but Jasper’s twin brother, John Holt, 

hermit and religious fanatic. 

II 

John Holt, twin brother of Jasper Holt, the bank teller, rubbed his eyes as though he had for hours been 

absorbed in study, and crawled through the living room, through the tiny hall, to the front door. He opened it, 

picked up a couple of circulars that the postman had dropped through the letter slot in the door, went out and 

locked the door behind him. He was facing a narrow front yard, neater than the willow walk at the back, on a 

suburban street more populous than the straggly back lane. 

A street arc illuminated the yard and showed that a card was tacked on the door. John touched the card, 

snapped it with the nail of his little finger, to make certain that it was securely tacked. In that light he could 

not read it, but he knew that it was inscribed in a small finicky hand: “Agents kindly do not disturb, bell will 

not be answered, occupant of house engaged in literary work.” 

John stood on the doorstep till he made out his neighbor on the right—a large stolid commuter, who was 

walking before his house smoking an after-dinner cigar. John poked to the fence and sniffed at a spray of lilac 

blossoms till the neighbor called over, “Nice evening.” 

“Yes, it seems to be very pleasant.” 

John’s voice was like Jasper’s; but it was more guttural, and his speech had less assurance. 

“How’s the book going?” 

“It is—it is very—very difficult. So hard to comprehend all the inner meanings of the prophecies. Well, I 

must be hastening to Soul Hope Hall. I trust we shall see you there some Wednesday or Sunday evening. I bid 

you good-night, sir.” 
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John wavered down the street to a drug store. He purchased a bottle of ink. In a grocery that kept open 

evenings he got two pounds of corn meal, two pounds of flour, a pound of bacon, a half pound of butter, six 

eggs and a can of condensed milk. 

“Shall we deliver them?” asked the clerk. 

John looked at him sharply. He realized that this was a new man, who did not know his customs. He said 

rebukingly: “No, I always carry my parcels. I am writing a book. I am never to be disturbed.” 

He paid for the provisions out of a postal money order for thirty-five dollars, and received the change. The 

cashier of the store was accustomed to cashing these money orders, which were always sent to John from 

South Vernon, by one R. J. Smith. John took the bundle of food and walked out of the store. 

“That fellow’s kind of a nut, isn’t he?” asked the new clerk. 

The cashier explained: “Yep. Doesn’t even take fresh milk—uses condensed for everything! What do you 

think of that! And they say he burns up all his garbage—never has anything in the ash can except ashes. If 

you knock at his door he never answers it, fellow told me. All the time writing this book of his. Religious 

crank, I guess. Has a little income though—guess his folks were pretty well fixed. Comes out once in a while 

in the evening and pokes round town. We used to laugh about him, but we’ve kind of got used to him. Been 

here about a year, I guess it is.” 

John was serenely passing down the main street of Rosebank. At the dingier end of it he turned in at a hallway 

marked by a lighted sign announcing in crude house-painter’s letters: “Soul Hope Fraternity Hall. Experience 

Meeting. All Welcome.” 

It was eight o’clock. The members of the Soul Hope cult had gathered in their hall above a bakery. Theirs was 

a tiny, tight-minded sect. They asserted that they alone obeyed the scriptural tenets; that they alone were 

certain to be saved; that all other denominations were damned by unapostolic luxury; that it was wicked to 

have organs or ministers or any meeting places save plain halls. The members themselves conducted the 

meetings, one after another rising to give an interpretation of the scriptures or to rejoice in gathering with the 

faithful, while the others commented “Hallelujah!” and “Amen, brother, amen!” They were a plainly dressed, 

not overfed, rather elderly and rather happy congregation. The most honored of them all was John Holt. 

John had come to Rosebank only six months before. He had bought the Beaudette house, with the library of 

the recent occupant, a retired clergyman, and had paid for them in new one-hundred-dollar bills. Already he 

had gained great credit in the Soul Hope cult. It appeared that he spent almost all his time at home, praying, 

reading and writing a book. The Soul Hope Fraternity were excited about the book. They had begged him to 

read it to them. So far he had read only a few pages, consisting mostly of quotations from ancient treatises on 

the prophecies. Nearly every Sunday and Wednesday evening he appeared at the meeting and in a halting but 

scholarly way lectured on the world and the flesh. 
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To-night he spoke polysyllabically of the fact that one Philo Judæus had been a mere sophist. The cult were 

none too clear as to what either a Philo Judæus or a sophist might be, but with heads all nodding in a row, 

they murmured: “You’re right, brother! Hallelujah!” 

John glided into a sad earnest discourse on his worldly brother Jasper, and informed them of his struggles 

with Jasper’s itch for money. By his request the fraternity prayed for Jasper. 

The meeting was over at nine. John shook hands all round with the elders of the congregation, sighing: “Fine 

meeting to-night, wasn’t it? Such a free outpouring of the Spirit!” He welcomed a new member, a servant girl 

just come from Seattle. Carrying his groceries and the bottle of ink he poked down the stairs from the hall at 

seven minutes after nine. 

At sixteen minutes after nine John was stripping off his brown wig and the funereal clothes in his bedroom. 

At twenty-eight after, John Holt had again become Jasper Holt, the capable teller of the Lumber National 

Bank. 

Jasper Holt left the light burning in his brother’s bedroom. He rushed downstairs, tried the fastening of the 

front door, bolted it, made sure that all the windows were fastened, picked up the bundle of groceries and the 

pile of candies that he had removed from the booklike candy boxes, blew out the light in the living room and 

ran down the willow walk to his car. He threw the groceries and candy into it, backed the car out as though he 

was accustomed to backing in this bough-scattered yard, and drove off along the lonely road at the rear. 

When he was passing a swamp he reached down, picked up the bundle of candies, and steering with one hand 

removed the wrapping paper with the other hand and hurled out the candies. They showered among the weeds 

beside the road. The paper which had contained the candies, and upon which was printed the name of the 

Parthenon Confectionery Store, Jasper tucked into his pocket. He took the groceries item by item from the 

labeled bag containing them, thrust that bag also into his pocket, and laid the groceries on the seat beside him. 

On the way from Rosebank to the center of the city of Vernon he again turned off the main avenue, and halted 

at a goat-infested shack occupied by a crippled Norwegian. He sounded the horn. The Norwegian’s grandson 

ran out. 

“Here’s a little more grub for you,” bawled Jasper. 

“God bless you, sir. I don’t know what we’d do if it wasn’t for you!” cried the old Norwegian from the door. 

But Jasper did not wait for gratitude. He merely shouted: “Bring you some more in a couple days,” as he 

started away. 

At a quarter past ten he drove up to the hall that housed the latest interest of Vernon society—the Community 

Theater. The Boulevard Set, the “best people in town,” belonged to the Community Theater Association, and 

the leader of it was the daughter of the general manager of the railroad. As a well-bred bachelor Jasper Holt 

was welcome among them, despite the fact that no one knew much about him except that he was a good bank 

teller and had been born in England. But as an actor he was not merely welcome: he was the best amateur 
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actor in Vernon. His placid face could narrow with tragic emotion or puff out with comedy; his placid manner 

concealed a dynamo of emotion. Unlike most amateur actors he did not try to act—he became the thing itself. 

He forgot Jasper Holt, and turned into a vagrant or a judge, a Bernard Shaw thought, a Lord Dunsany symbol, 

a Susan Glaspell radical, a Clyde Fitch man-about-town. 

The other one-act plays of the next program of the Community Theater had already been rehearsed. The cast 

of the play in which Jasper was to star were all waiting for him. So were the worried ladies responsible for the 

staging. They wanted his advice about the blue curtain for the stage window, about the baby-spot that was out 

of order, about the higher interpretation of the rôle of the page in the piece—a rôle consisting of only two 

lines, but to be played by one of the most popular girls in the younger set. After the discussions, and a most 

violent quarrel between two members of the play-reading committee, the rehearsal was called. Jasper Holt 

still wore his flannel suit and a wilting carnation; but he was not Jasper; he was the Duc de San Saba, a 

cynical, gracious, gorgeous old man, easy of gesture, tranquil of voice, shudderingly evil of desire. 

“If I could get a few more actors like you!” cried the professional coach. 

The rehearsal was over at half past eleven. Jasper drove his car to the public garage in which he kept it, and 

walked home. There, he tore up and burned the wrapping paper bearing the name of the Parthenon 

Confectionery Store and the labeled bag which had contained the groceries. 

The Community Theater plays were given on the following Wednesday. Jasper Holt was highly applauded, 

and at the party at the Lakeside Country Club, after the play, he danced with the prettiest girls in town. He 

hadn’t much to say to them, but he danced fervently, and about him was a halo of artistic success. 

That night his brother John did not appear at the meeting of the Soul Hope Fraternity out in Rosebank. 

On Monday, five days later, while he was in conference with the president and the cashier of the Lumber 

National Bank, Jasper complained of a headache. The next day he telephoned to the president that he would 

not come down to work—he would stay home and rest his eyes, sleep and get rid of the persistent headache. 

That was unfortunate, for that very day his twin brother John made one of his infrequent trips into Vernon and 

called at the bank. 

The president had seen John only once before, and by a coincidence it had happened that on this occasion also 

Jasper had been absent—had been out of town. The president invited John into his private office. 

“Your brother is at home; poor fellow has a bad headache. Hope he gets over it. We think a great deal of him 

here. You ought to be proud of him. Will you have a smoke?” 

As he spoke the president looked John over. Once or twice when Jasper and the president had been out at 

lunch Jasper had spoken of the remarkable resemblance between himself and his twin brother. But the 

president told himself that he didn’t really see much resemblance. The features of the two were alike, but 

John’s expression of chronic spiritual indigestion, his unfriendly manner, and his hair—unkempt and lifeless 

brown, where Jasper’s was sleekly black above a shiny bald spot—made the president dislike John as much as 

he liked Jasper. 
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And now John was replying: “No, I do not smoke. I can’t understand how a man can soil this temple with 

drugs. I suppose I ought to be glad to hear you praise poor Jasper, but I am more concerned with his lack of 

respect for the things of the spirit. He sometimes comes to see me, at Rosebank, and I argue with him, but 

somehow I can’t make him see his errors. And his flippant ways—!” 

“We don’t think he’s flippant. We think he’s a pretty steady worker.” 

“But his play-acting! And reading love stories! Well, I try to keep in mind the injunction ‘Judge not, that ye 

be not judged.’ But I am pained to find my own brother giving up immortal promises for mortal amusements. 

Well, I’ll go and call on him. I trust that some day we shall see you at Soul Hope Hall, in Rosebank. Good 

day, sir.” 

Turning back to his work the president grumbled: “I’m going to tell Jasper that the best compliment I can 

hand him is that he is not like his brother.” 

And on the following day, another Wednesday, when Jasper reappeared at the bank, the president did make 

this jesting comparison; and Jasper sighed: “Oh, John is really a good fellow, but he’s always gone in for 

metaphysics and Oriental mysticism and Lord knows what all, till he’s kind of lost in the fog. But he’s a lot 

better than I am. When I murder my landlady—or say, when I rob the bank, chief—you go get John; and I bet 

you the best lunch in town that he’ll do his best to bring me to justice. That’s how blame square he is!” 

“Square, yes—corners just sticking out! Well, when you do rob us, Jasper, I’ll look up John. But do try to 

keep from robbing us as long as you can. I’d hate to have to associate with a religious detective in a boiled 

shirt!” 

Both men laughed, and Jasper went back to his cage. His head continued to hurt, he admitted. The president 

advised him to lay off for a week. He didn’t want to, he said. With the new munition industries due to the war 

in Europe, there was much increase in factory pay rolls, and Jasper took charge of them. 

“Better take a week off than get ill,” argued the president late that afternoon. 

Jasper did let himself be persuaded to go away for at least a week-end. He would run up north, to Wakamin 

Lake, the coming Friday, he said; he would get some black-bass fishing, and be back on Monday or Tuesday. 

Before he went he would make up the pay rolls for the Saturday payments and turn them over to the other 

teller. The president thanked him for his faithfulness, and as was his not infrequent custom invited Jasper to 

his house for the evening of the next day—Thursday. 

That Wednesday evening Jasper’s brother John appeared at the Soul Hope meeting in Rosebank. When he had 

gone home and had magically turned back into Jasper this Jasper did not return the wig and garments of John 

to the bureau but packed them into a suitcase, took the suitcase to his room in Vernon and locked it in his 

wardrobe. 

Jasper was amiable at dinner at the president’s house on Thursday, but he was rather silent, and as his head 

still throbbed he left the house early—at nine-thirty. Sedately, carrying his gray silk gloves in one hand and 
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pompously swinging his stick with the other, he walked from the president’s house on the fashionable 

boulevard back to the center of Vernon. He entered the public garage in which his car was stored. 

He commented to the night attendant: “Head aches. Guess I’ll take the ’bus out and get some fresh air.” 

He drove away at not more than fifteen miles an hour. He headed south. When he had reached the outskirts of 

the city he speeded up to a consistent twenty-five miles an hour. He settled down in his seat with the 

unmoving steadiness of the long-distance driver: his body quiet except for the tiny subtle movements of his 

foot on the accelerator, of his hands on the steering wheel—his right hand across the wheel, holding it at the 

top, his left elbow resting easily on the cushioned edge of his seat and his left hand merely touching the 

wheel. 

He drove in that southern direction for fifteen miles—almost to the town of Wanagoochie. Then by a rather 

poor side road he turned sharply to the north and west, and making a huge circle about the city drove toward 

the town of St. Clair. The suburb of Rosebank, in which his brother John lived, is also north of Vernon. These 

directions were of some importance to him: Wanagoochie eighteen miles south of the mother city of Vernon; 

Rosebank, on the other hand, north, eight miles north, of Vernon; and St. Clair twenty miles north—about as 

far north of Vernon as Wanagoochie is south. 

On his way to St. Clair, at a point that was only two miles from Rosebank, Jasper ran the car off the main road 

into a grove of oaks and maples and stopped it on a long-unused woodland road. He stiffly got out and walked 

through the woods up a rise of ground to a cliff overlooking a swampy lake. The gravelly farther bank of the 

cliff rose perpendicularly from the edge of the water. In that wan light distilled by stars and the earth he made 

out the reedy expanse of the lake. It was so muddy, so tangled with sedge grass that it was never used for 

swimming; and as its only inhabitants were slimy bullheads few people ever tried to fish there. Jasper stood 

reflective. He was remembering the story of the farmer’s team which had run away, dashed over this cliff and 

sunk out of sight in the mud bottom of the lake. 

Swishing his stick he outlined an imaginary road from the top of the cliff back to the sheltered place where his 

car was standing. Once he hacked away with a large pocketknife a mass of knotted hazel bushes which 

blocked that projected road. When he had traced the road to his car he smiled. He walked to the edge of the 

woods and looked up and down the main highway. A car was approaching. He waited till it had passed, ran 

back to his own car, backed it out on the highway, and went on his northward course toward St. Clair, driving 

about thirty miles an hour. 

On the edge of St. Clair he halted, took out his kit of tools, unscrewed a spark plug, and sharply tapping the 

plug on the engine block, deliberately cracked the porcelain jacket. He screwed the plug in again and started 

the car. It bucked and spit, missing on one cylinder, with the short-circuited plug. 

“I guess there must be something wrong with the ignition,” he said cheerfully. 

He managed to run the car into a garage in St. Clair. There was no one in the garage save an old negro, the 

night washer, who was busy over a limousine, with sponge and hose. 
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“Got a night repair man here?” asked Jasper. 

“No, sir; guess you’ll have to leave it till morning.” 

“Hang it! Something gone wrong with the carburetor or the ignition. Well, I’ll have to leave it, then. Tell 

him— Say, will you be here in the morning when the repair man comes on?” 

“Yes, sir.” 

“Well, tell him I must have the car by to-morrow noon. No, say by to-morrow at nine. Now, don’t forget. This 

will help your memory.” 

He gave a quarter to the negro, who grinned and shouted: “Yes, sir; that’ll help my memory a lot!” As he tied 

a storage tag on the car the negro inquired: “Name?” 

“Uh—my name? Oh, Hanson. Remember now, ready about nine to-morrow.” 

Jasper walked to the railroad station. It was ten minutes of one. Jasper did not ask the night operator about the 

next train into Vernon. Apparently he knew that there was a train stopping here at St. Clair at one-thirty-

seven. He did not sit in the waiting room but in the darkness outside on a truck behind the baggage room. 

When the train came in he slipped into the last seat of the last car, and with his soft hat over his eyes either 

slept or appeared to sleep. When he reached Vernon he went off the direct route from the station to his 

boarding house, and came to the garage in which he regularly kept his car. He stepped inside. The night 

attendant was drowsing in a large wooden chair tilted back against the wall in the narrow runway which 

formed the entrance to the garage. 

Jasper jovially shouted to the attendant: “Certainly ran into some hard luck. Ignition went wrong—I guess it 

was the ignition. Had to leave the car down at Wanagoochie.” 

“Yuh, hard luck, all right,” assented the attendant. 

“Yump. So I left it at Wanagoochie,” Jasper emphasized as he passed on. 

He had been inexact in this statement. It was not at Wanagoochie, which is south, but at St. Clair, which is 

north, that he had left the car. 

He returned to his boarding house, slept beautifully, hummed in his morning shower bath. Yet at breakfast he 

complained to his landlady of his continuous headache, and announced that he was going to run up north, to 

Wakamin, to get some bass fishing and rest his eyes. She urged him to go. 

“Anything I can do to help you get away?” she queried. 
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“No, thanks. I’m just taking a couple of suitcases, with some old clothes and some fishing tackle. Fact, I have 

’em all packed already. I’ll probably take the noon train north if I can get away from the bank. Pretty busy 

now, with these pay rolls for the factories that have war contracts for the Allies. What’s it say in the paper this 

morning?” 

Jasper arrived at the bank, carrying the two suitcases and a neat, polite, rolled silk umbrella, the silver top of 

which was engraved with his name. The doorman, who was also the bank guard, helped him to carry the 

suitcases inside. 

“Careful of that bag. Got my fishing tackle in it,” said Jasper to the doorman, apropos of one of the suitcases, 

which was heavy but apparently not packed full. “Well, I think I’ll run up to Wakamin to-day and catch a few 

bass.” 

“Wish I could go along, sir. How is the head this morning? Does it still ache?” asked the doorman. 

“Rather better, but my eyes still feel pretty rocky. Guess I been using ’em too much. Say, Connors, I’ll try to 

catch the train north at eleven-seven. Better have a taxicab here for me at eleven. Or no; I’ll let you know a 

little before eleven. Try to catch the eleven-seven north, for Wakamin.” 

“Very well, sir.” 

The president, the assistant cashier, the chief clerk—all asked Jasper how he felt; and to all of them he 

repeated the statement that he had been using his eyes too much, and that he would catch a few bass at 

Wakamin. 

The other paying teller from his cage next to that of Jasper called heartily through the steel netting: “Pretty 

soft for some people! You wait! I’m going to have the hay fever this summer, and I’ll go fishing for a 

month!” 

Jasper placed the two suitcases and the umbrella in his cage, and leaving the other teller to pay out current 

money he himself made up the pay rolls for the next day—Saturday. He casually went into the vault—a 

narrow, unimpressive, unaired cell, with a hard linoleum floor, one unshaded electric bulb, and a back wall 

composed entirely of steel doors of safes, all painted a sickly blue, very unimpressive, but guarding several 

millions of dollars in cash and securities. The upper doors, hung on large steel arms and each provided with 

two dials, could be opened only by two officers of the bank, each knowing one of the two combinations. 

Below these were smaller doors, one of which Jasper could open, as teller. It was the door of an insignificant 

steel box, which contained one hundred and seventeen thousand dollars in bills and four thousand dollars in 

gold and silver. 

Jasper passed back and forth, carrying bundles of currency. In his cage he was working less than three feet 

from the other teller, who was divided from him only by the bands of the steel netting. 

While he worked he exchanged a few words with this other teller. 
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Once as he counted out nineteen thousand dollars he commented: “Big pay roll for the Henschel Wagon 

Works this week. They’re making gun carriages and truck bodies for the Allies, I understand.” 

“Uh-huh!” said the other teller, not much interested. 

Mechanically, unobtrusively going about his ordinary routine of business, Jasper counted out bills to amounts 

agreeing with the items on a typed schedule of the pay rolls. Apparently his eyes never lifted from his 

counting and from this typed schedule which lay before him. The bundles of bills he made into packages, 

fastening each with a paper band. Each bundle he seemed to drop into a small black leather bag which he held 

beside him. But he did not actually drop the money into these pay-roll bags. 

Both the suitcases at his feet were closed, and presumably fastened; but one was not fastened. And though it 

was heavy it contained nothing but a lump of pig iron. From time to time Jasper’s hand, holding a bundle of 

bills, dropped to his side. With a slight movement of his foot he opened that suitcase, and the bills slipped 

from his hand down into it. 

The bottom part of his cage was a solid sheet of stamped steel, and from the front of the bank no one could 

see this suspicious gesture. The other teller could have seen it, but Jasper dropped the bills only when the 

other teller was busy talking to a customer or when his back was turned. In order to delay for such a favorable 

moment Jasper frequently counted packages of bills twice, rubbing his eyes as though they hurt him. 

After each of these secret disposals of packages of bills Jasper made much of dropping into the pay-roll bags 

the rolls of coin for which the schedule called. It was while he was tossing these blue-wrapped cylinders of 

coin into the bags that he would chat with the other teller. Then he would lock up the bags and gravely place 

them at one side. 

Jasper was so slow in making up the pay rolls that it was five minutes of eleven before he finished. He called 

the doorman to the cage and suggested: “Better call my taxi now.” 

He still had one bag to fill. He could plainly be seen dropping packages of money into it, while he instructed 

the assistant teller: “I’ll stick all the bags in my safe, and you can transfer them to yours. Be sure to lock my 

safe. Lord, I better hurry or I’ll miss my train! Be back Tuesday morning, at latest. So long; take care of 

yourself.” 

He hastened to pile the pay-roll bags into his safe in the vault. The safe was almost filled with them. And 

except for the last one not one of the bags contained anything except a few rolls of coin. Though he had told 

the other teller to lock his safe he himself twirled the combination—which was thoughtless of him, as the 

assistant teller would now have to wait and get the president to unlock it. 

He picked up his umbrella and the two suitcases—bending over one of the cases for not more than ten 

seconds. Waving good-by to the cashier at his desk down front and hurrying so fast that the doorman did not 

have a chance to help him carry the suitcases he rushed through the bank, through the door, into the waiting 

taxicab, and loudly enough for the doorman to hear he cried to the driver, “M. & D. Station.” 
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At the M. & D. R. R. Station, refusing offers of redcaps to carry his bags, he bought a ticket for Wakamin, 

which is a lake-resort town one hundred and forty miles northwest of Vernon, hence one hundred and twenty 

beyond St. Clair. He had just time to get aboard the eleven-seven train. He did not take a chair car, but sat in a 

day coach near the rear door. He unscrewed the silver top of his umbrella, on which was engraved his name, 

and dropped it into his pocket. 

When the train reached St. Clair, Jasper strolled out to the vestibule, carrying the suitcases but leaving the 

topless umbrella behind. His face was blank, uninterested. As the train started he dropped down on the station 

platform and gravely walked away. For a second the light of adventure crossed his face, and vanished. 

At the garage at which he had left his car on the evening before he asked the foreman: “Did you get my car 

fixed—Mercury roadster, ignition on the bum?” 

“Nope! Couple of jobs ahead of it. Haven’t had time to touch it yet. Ought to get at it early this afternoon.” 

Jasper curled his tongue round his lips in startled vexation. He dropped his suitcases on the floor of the garage 

and stood thinking, his bent forefinger against his lower lip. 

Then: “Well, I guess I can get her to go—sorry—can’t wait—got to make the next town,” he grumbled. 

“Lot of you traveling salesmen making your territory by motor now, Mr. Hanson,” said the foreman civilly, 

glancing at the storage check on Jasper’s car. 

“Yep. I can make a good many more than I could by train.” 

He paid for overnight storage without complaining, though since his car had not been repaired this charge was 

unjust. In fact he was altogether prosaic and inconspicuous. He thrust the suitcases into the car and drove out, 

the motor spitting. At another garage he bought a new spark plug and screwed it in. When he went on, the 

motor had ceased spitting. 

He drove out of St. Clair, back in the direction of Vernon—and of Rosebank, where his brother lived. He ran 

the car into that thick grove of oaks and maples only two miles from Rosebank where he had paced off an 

imaginary road to the cliff overhanging the reedy lake. He parked the car in a grassy space beside the 

abandoned woodland road. He laid a light robe over the suitcases. From beneath the seat he took a can of 

deviled chicken, a box of biscuits, a canister of tea, a folding cooking kit and a spirit lamp. These he spread on 

the grass—a picnic lunch. 

He sat beside that lunch from seven minutes past one in the afternoon till dark. Once in a while he made a 

pretense of eating. He fetched water from a brook, made tea, opened the box of biscuits and the can of 

chicken. But mostly he sat still and smoked cigarette after cigarette. 

Once a Swede, taking this road as a short cut to his truck farm, passed by and mumbled “Picnic, eh?” 

“Yuh, takin’ a day off,” said Jasper dully. 
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The man went on without looking back. 

At dusk Jasper finished a cigarette down to the tip, crushed out the light and made the cryptic remark: “That’s 

probably Jasper Holt’s last smoke. I don’t suppose you can smoke, John—damn you!” 

He hid the two suitcases in the bushes, piled the remains of the lunch into the car, took down the top of the car 

and crept down to the main road. No one was in sight. He returned. He snatched a hammer and a chisel from 

his tool kit, and with a few savage cracks he so defaced the number of the car stamped on the engine block 

that it could not be made out. He removed the license numbers from fore and aft, and placed them beside the 

suitcases. Then, when there was just enough light to see the bushes as cloudy masses, he started the car, drove 

through the woods and up the incline to the top of the cliff, and halted, leaving the engine running. 

Between the car and the edge of the cliff which overhung the lake there was a space of about a hundred and 

thirty feet, fairly level and covered with straggly red clover. Jasper paced off this distance, returned to the car, 

took his seat in a nervous, tentative way, and put her into gear, starting on second speed and slamming her 

into third. The car bolted toward the edge of the cliff. He instantly swung out on the running board. Standing 

there, headed directly toward the sharp drop over the cliff, steering with his left hand on the wheel, he shoved 

the hand throttle up—up—up with his right. He safely leaped down from the running board. 

Of itself the car rushed forward, roaring. It shot over the edge of the cliff. It soared twenty feet out into the air 

as though it were a thick-bodied aëroplane. It turned over and over, with a sickening drop toward the lake. 

The water splashed up in a tremendous noisy circle. Then silence. In the twilight the surface of the lake shone 

like milk. There was no sign of the car on the surface. The concentric rings died away. The lake was secret 

and sinister and still. “Lord!” ejaculated Jasper, standing on the cliff; then: “Well, they won’t find that for a 

couple of years anyway.” 

He returned to the suitcases. Squatting beside them he took from one the wig and black garments of John 

Holt. He stripped, put on the clothes of John, and packed those of Jasper in the bag. With the cases and the 

motor-license plates he walked toward Rosebank, keeping in various groves of maples and willows till he was 

within half a mile of the town. He reached the stone house at the end of the willow walk, and sneaked in the 

back way. He burned Jasper Holt’s clothes in the grate, melted down the license plates in the stove, and 

between two rocks he smashed Jasper’s expensive watch and fountain pen into an unpleasant mass of junk, 

which he dropped into the cistern for rain water. The silver head of the umbrella he scratched with a chisel till 

the engraved name was indistinguishable. 

He unlocked a section of the bookcase and taking a number of packages of bills in denominations of one, five, 

ten and twenty dollars from one of the suitcases he packed them into those empty candy boxes which, on the 

shelves, looked so much like books. As he stored them he counted the bills. They came to ninety-seven 

thousand five hundred and thirty-five dollars. 

The two suitcases were new. There were no distinguishing marks on them. But taking them out to the kitchen 

he kicked them, rubbed them with lumps of blacking, raveled their edges and cut their sides, till they gave the 

appearance of having been long and badly used in traveling. He took them upstairs and tossed them up into 

the low attic. 
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In his bedroom he undressed calmly. Once he laughed: “I despise those pretentious fools—bank officers and 

cops. I’m beyond their fool law. No one can catch me—it would take me myself to do that!” 

He got into bed. With a vexed “Hang it!” he mused: “I suppose John would pray, no matter how chilly the 

floor was.” 

He got out of bed and from the inscrutable Lord of the Universe he sought forgiveness—not for Jasper Holt, 

but for the denominations who lacked the true faith of Soul Hope Fraternity. 

He returned to bed and slept till the middle of the morning, lying with his arms behind his head, a smile on his 

face. 

Thus did Jasper Holt, without the mysterious pangs of death, yet cease to exist, and thus did John Holt come 

into being not merely as an apparition glimpsed on Sunday and Wednesday evenings, but as a being living 

twenty-four hours a day, seven days a week. 

III 

The inhabitants of Rosebank were familiar with the occasional appearances of John Holt, the eccentric 

recluse, and they merely snickered about him when on the Saturday evening following the Friday that has 

been chronicled he was seen to come out of his gate and trudge down to a news and stationery shop on Main 

Street. 

He purchased an evening paper and said to the clerk: “You can have the Morning Herald delivered at my 

house every morning—27 Humbert Avenue.” 

“Yuh, I know where it is. Thought you had kind of a grouch on newspapers and all those lowbrow things,” 

said the clerk pertly. 

“Ah, did you indeed? The Herald, every morning, please. I will pay a month in advance,” was all John Holt 

said, but he looked directly at the clerk, and the man cringed. 

John attended the meeting of the Soul Hope Fraternity the next evening—Sunday—but he was not seen on the 

streets again for two and a half days. 

There was no news of the disappearance of Jasper Holt till the following Wednesday, when the whole thing 

came out in a violent, small-city, front-page story, headed: 
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PAYING TELLER 

Social Favorite—Makes Get-away 

The paper stated that Jasper Holt had been missing for four days, and that the officers of the bank, after first 

denying that there was anything wrong with his accounts, had admitted that he was short one hundred 

thousand dollars—two hundred thousand, said one report. He had purchased a ticket for Wakamin, this state, 

on Friday, and a trainman, a customer of the bank, had noticed him on the train, but he had apparently never 

arrived at Wakamin. 

A woman asserted that on Friday afternoon she had seen Holt driving an automobile between Vernon and St. 

Clair. This appearance near St. Clair was supposed to be merely a blind, however. In fact our able chief of 

police had proof that Holt was not headed north, in the direction of St. Clair, but south, beyond 

Wanagoochie—probably for Des Moines or St. Louis. It was definitely known that on the previous day Holt 

had left his car at Wanagoochie, and with their customary thoroughness and promptness the police were 

making search at Wanagoochie. The chief had already communicated with the police in cities to the south, 

and the capture of the man could confidently be expected at any moment. As long as the chief appointed by 

our popular mayor was in power it went ill with those who gave even the appearance of wrongdoing. 

When asked his opinion of the theory that the alleged fugitive had gone north the chief declared that of course 

Holt had started in that direction, with the vain hope of throwing pursuers off the scent, but that he had 

immediately turned south and picked up his car. Though he would not say so definitely the chief let it be 

known that he was ready to put his hands on the fellow who had hidden Holt’s car at Wanagoochie. 

When asked if he thought Holt was crazy the chief laughed and said: “Yes, he’s crazy two hundred thousand 

dollars’ worth. I’m not making any slams, but there’s a lot of fellows among our gentlemanly political 

opponents who would go a whole lot crazier for a whole lot less!” 

The president of the bank, however, was greatly distressed, and strongly declared his belief that Holt, who 

was a favorite in the most sumptuous residences on the Boulevard, besides being well-known in local 

dramatic circles, and who bore the best of reputations in the bank, was temporarily out of his mind, as he had 

been distressed by pains in the head for some time past. Meantime the bonding company, which had fully 

covered the employees of the bank by a joint bond of two hundred thousand dollars, had its detectives 

working with the police on the case. 

As soon as he had read the paper John took a trolley into Vernon and called on the president of the bank. 

John’s face drooped with the sorrow of the disgrace. The president received him. John staggered into the 

room, groaning: “I have just learned in the newspaper of the terrible news about my brother. I have come—” 

“We hope it’s just a case of aphasia. We’re sure he’ll turn up all right,” insisted the president. 

“I wish I could believe it. But as I have told you, Jasper is not a good man. He drinks and smokes and play-

acts and makes a god of stylish clothes—” 
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“Good Lord, that’s no reason for jumping to the conclusion that he’s an embezzler!” 

“I pray you may be right. But meanwhile I wish to give you any assistance I can. I shall make it my sole duty 

to see that my brother is brought to justice if it proves that he is guilty.” 

“Good o’ you,” mumbled the president. Despite this example of John’s rigid honor he could not get himself to 

like the man. John was standing beside him, thrusting his stupid face into his. 

The president pushed his chair a foot farther away and said disagreeably: “As a matter of fact we were 

thinking of searching your house. If I remember, you live in Rosebank?” 

“Yes. And of course I shall be glad to have you search every inch of it. Or anything else I can do. I feel that I 

share fully with my twin brother in this unspeakable sin. I’ll turn over the key of my house to you at once. 

There is also a shed at the back, where Jasper used to keep his automobile when he came to see me.” He 

produced a large, rusty, old-fashioned door key and held it out, adding: “The address is 27 Humbert Avenue, 

Rosebank.” 

“Oh, it won’t be necessary, I guess,” said the president, somewhat shamed, irritably waving off the key. 

“But I just want to help somehow! What can I do? Who is—in the language of the newspapers—who is the 

detective on the case? I’ll give him any help—” 

“Tell you what you do: Go see Mr. Scandling, of the Mercantile Trust and Bonding Company, and tell him all 

you know.” 

“I shall. I take my brother’s crime on my shoulders—otherwise I’d be committing the sin of Cain. You are 

giving me a chance to try to expiate our joint sin, and, as Brother Jeremiah Bodfish was wont to say, it is a 

blessing to have an opportunity to expiate a sin, no matter how painful the punishment may seem to be to the 

mere physical being. As I may have told you I am an accepted member of the Soul Hope Fraternity, and 

though we are free from cant and dogma it is our firm belief—” 

Then for ten dreary minutes John Holt sermonized; quoted forgotten books and quaint, ungenerous elders; 

twisted bitter pride and clumsy mysticism into a fanatical spider web. The president was a churchgoer, an 

ardent supporter of missionary funds, for forty years a pew-holder at St. Simeon’s Church, but he was 

alternately bored to a chill shiver and roused to wrath against this self-righteous zealot. 

When he had rather rudely got rid of John Holt he complained to himself: “Curse it, I oughtn’t to, but I must 

say I prefer Jasper the sinner to John the saint. Uff! What a smell of damp cellars the fellow has! He must 

spend all his time picking potatoes. Say! By thunder, I remember that Jasper had the infernal nerve to tell me 

once that if he ever robbed the bank I was to call John in. I know why, now! John is the kind of egotistical 

fool that would muddle up any kind of a systematic search. Well, Jasper, sorry, but I’m not going to have 

anything more to do with John than I can help!” 



Sistema de Infotecas Centrales                                                                                                                Universidad Autónoma de Coahuila              

 

 

 

  

   

Infoteca’s E-Journal                                                                                                                   No. 548 january 2020 

 

21 

John had gone to the Mercantile Trust and Bonding Company, had called on Mr. Scandling, and was now 

wearying him by a detailed and useless account of Jasper’s early years and recent vices. He was turned over 

to the detective employed by the bonding company to find Jasper. The detective was a hard, noisy man, who 

found John even more tedious. John insisted on his coming out to examine the house in Rosebank, and the 

detective did so—but sketchily, trying to escape. John spent at least five minutes in showing him the shed 

where Jasper had sometimes kept his car. 

He also attempted to interest the detective in his precious but spotty books. He unlocked one section of the 

case, dragged down a four-volume set of sermons and started to read them aloud. 

The detective interrupted: “Yuh, that’s great stuff, but I guess we aren’t going to find your brother hiding 

behind those books!” 

The detective got away as soon as possible, after insistently explaining to John that if they could use his 

assistance they would let him know. 

“If I can only expiate—” 

“Yuh, sure, that’s all right!” wailed the detective, fairly running toward the gate. 

John made one more visit to Vernon that day. He called on the chief of city police. He informed the chief that 

he had taken the bonding company’s detective through his house; but wouldn’t the police consent to search it 

also? He wanted to expiate— The chief patted John on the back, advised him not to feel responsible for his 

brother’s guilt and begged: “Skip along now—very busy.” 

As John walked to the Soul Hope meeting that evening dozens of people murmured that it was his brother 

who had robbed the Lumber National Bank. His head was bowed with the shame. At the meeting he took 

Jasper’s sin upon himself, and prayed that Jasper would be caught and receive the blessed healing of 

punishment. The others begged John not to feel that he was guilty—was he not one of the Soul Hope brethren 

who alone in this wicked and perverse generation were assured of salvation? 

On Thursday, on Saturday morning, on Tuesday and on Friday John went into the city to call on the president 

of the bank and the detective. Twice the president saw him, and was infinitely bored by his sermons. The third 

time he sent word that he was out. The fourth time he saw John, but curtly explained that if John wanted to 

help them the best thing he could do was to stay away. 

The detective was “out” all four times. 

John smiled meekly and ceased to try to help them. Dust began to gather on certain candy boxes on the lower 

shelf of his bookcase, save for one of them, which he took out now and then. Always after he had taken it out 

a man with faded brown hair and a wrinkled black suit, signing himself R. J. Smith, would send a fair-sized 

money order from the post office at South Vernon to John Holt, at Rosebank—as he had been doing for more 

than six months. These money orders could not have amounted to more than twenty-five dollars a week, but 

that was even more than an ascetic like John Holt needed. By day John sometimes cashed these at the 
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Rosebank post office, but usually, as had been his custom, he cashed them at his favorite grocery when he 

went out in the evening. 

In conversation with the commuter neighbor who every evening walked about and smoked an after-dinner 

cigar in the yard at the right John was frank about the whole lamentable business of his brother’s defalcation. 

He wondered, he said, if he had not shut himself up with his studies too much, and neglected his brother. The 

neighbor ponderously advised John to get out more. John let himself be persuaded, at least to the extent of 

taking a short walk every afternoon and of letting his literary solitude be disturbed by the delivery of milk, 

meat and groceries. He also went to the public library, and in the reference room glanced at books on Central 

and South America—as though he was planning to go south, some day. 

But he continued his religious studies. It may be doubted if previous to the embezzlement John had worked 

very consistently on his book about Revelation. All that the world had ever seen of it was a jumble of 

quotations from theological authorities. Presumably the crime of his brother shocked him into more 

concentrated study, more patient writing. For during the year after his brother’s disappearance—a year in 

which the bonding company gradually gave up the search and came to believe that Jasper was dead—John 

became fanatically absorbed in somewhat nebulous work. The days and nights drifted together in meditation 

in which he lost sight of realities, and seemed through the clouds of the flesh to see flashes from the towered 

cities of the spirit. 

It has been asserted that when Jasper Holt acted a rôle he veritably lived it. No one can ever determine how 

great an actor was lost in the smug bank teller. To him were imperial triumphs denied, yet was he not without 

material reward. For playing his most subtle part he received ninety-seven thousand dollars. It may be that he 

earned it. Certainly for the risk entailed it was but a fair payment. Jasper had meddled with the mystery of 

personality, and was in peril of losing all consistent purpose, of becoming a Wandering Jew of the spirit, a 

strangled body walking. 

IV 

The sharp-pointed willow leaves had twisted and fallen, after the dreary rains of October. Bark had peeled 

from the willow trunks, leaving gashes of bare wood that was a wet and sickly yellow. Through the denuded 

trees bulked the solid stone back of John Holt’s house. The patches of earth were greasy between the tawny 

knots of grass stems. The bricks of the walk were always damp now. The world was hunched up in this 

pervading chill. 

As melancholy as the sick earth seemed the man who in a slaty twilight paced the willow walk. His step was 

slack, his lips moved with the intensity of his meditation. Over his wrinkled black suit and bleak shirt bosom 

was a worn overcoat, the velvet collar turned green. He was considering. 

“There’s something to all this. I begin to see—I don’t know what it is I do see! But there’s lights—

supernatural world that makes food and bed seem ridiculous. I am—I really am beyond the law! I made my 

own law! Why shouldn’t I go beyond the law of vision and see the secrets of life? But I sinned, and I must 

repent—some day. I need not return the money. I see now that it was given me so that I could lead this life of 

contemplation. But the ingratitude to the president, to the people who trusted me! Am I but the most 
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miserable of sinners, and as the blind? Voices—I hear conflicting voices—some praising me for my courage, 

some rebuking—” 

He knelt on the slimy black surface of a wooden bench beneath the willows, and as dusk clothed him round 

about he prayed. It seemed to him that he prayed not in words but in vast confusing dreams—the words of a 

language larger than human tongues. When he had exhausted himself he slowly entered the house. He locked 

the door. There was nothing definite of which he was afraid, but he was never comfortable with the door 

unlocked. 

By candle light he prepared his austere supper—dry toast, an egg, cheap green tea with thin milk. As 

always—as it had happened after every meal, now, for eighteen months—he wanted a cigarette when he had 

eaten, but did not take one. He paced into the living room and through the long still hours of the evening he 

read an ancient book, all footnotes and cross references, about The Numerology of the Prophetic Books, and 

the Number of the Beast. He tried to make notes for his own book on Revelation—that scant pile of sheets 

covered with writing in a small finicky hand. Thousands of other sheets he had covered; through whole nights 

he had written; but always he seemed with tardy pen to be racing after thoughts that he could never quite 

catch, and most of what he had written he had savagely burned. 

But some day he would make a masterpiece! He was feeling toward the greatest discovery that mortal men 

had encountered. Everything, he had determined, was a symbol—not just this holy sign and that, but all 

physical manifestations. With frightened exultation he tried his new power of divination. The hanging lamp 

swung tinily. He ventured: “If the arc of that moving radiance touches the edge of the bookcase, then it will 

be a sign that I am to go to South America, under an entirely new disguise, and spend my money.” 

He shuddered. He watched the lamp’s unbearably slow swing. The moving light almost touched the bookcase. 

He gasped. Then it receded. 

It was a warning; he quaked. Would he never leave this place of brooding and of fear—which he had thought 

so clever a refuge? He suddenly saw it all. 

“I ran away and hid in a prison! Man isn’t caught by justice—he catches himself!” 

Again he tried. He speculated as to whether the number of pencils on the table was greater or less than five. If 

greater, then he had sinned; if less, then he was veritably beyond the law. He began to lift books and papers, 

looking for pencils. He was coldly sweating with the suspense of the test. 

Suddenly he cried “Am I going crazy?” 

He fled to his prosaic bedroom. He could not sleep. His brain was smoldering with confused inklings of 

mystic numbers and hidden warnings. 

He woke from a half sleep more vision haunted than any waking thought, and cried: “I must go back and 

confess! But I can’t! I can’t, when I was too clever for them! I can’t go back and let them win. I won’t let 

those fools just sit tight and still catch me!” 
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It was a year and a half since Jasper had disappeared. Sometimes it seemed a month and a half; sometimes 

gray centuries. John’s will power had been shrouded with curious puttering studies; long heavy-breathing 

sittings with the ouija board on his lap, midnight hours when he had fancied that tables had tapped and 

crackling coals had spoken. Now that the second autumn of his seclusion was creeping into winter he was 

conscious that he had not enough initiative to carry out his plans for going to South America. The summer 

before he had boasted to himself that he would come out of hiding and go south, leaving such a twisty trail as 

only he could make. But—oh, it was too much trouble. He hadn’t the joy in play-acting which had carried his 

brother Jasper through his preparations for flight. 

He had killed Jasper Holt, and for a miserable little pile of paper money he had become a moldy recluse! 

He hated his loneliness, but still more did he hate his only companions, the members of the Soul Hope 

Fraternity—that pious shrill seamstress, that surly carpenter, that tight-lipped housekeeper, that old shouting 

man with the unseemly frieze of whiskers. They were so unimaginative. Their meetings were all the same; the 

same persons rose in the same order and made the same intimate announcements to the Deity that they alone 

were his elect. 

At first it had been an amusing triumph to be accepted as the most eloquent among them, but that had become 

commonplace, and he resented their daring to be familiar with him, who was, he felt, the only man of all men 

living who beyond the illusions of the world saw the strange beatitude of higher souls. 

It was at the end of November, during a Wednesday meeting at which a red-faced man had for a half hour 

maintained that he couldn’t possibly sin, that the cumulative ennui burst in John Holt’s brain. He sprang up. 

He snarled: “You make me sick, all of you! You think you’re so certain of sanctification that you can’t do 

wrong. So did I, once! Now I know that we are all miserable sinners—really are! You all say you are, but you 

don’t believe it. I tell you that you there, that have just been yammering, and you, Brother Judkins, with the 

long twitching nose, and I—I—I, most unhappy of men, we must repent, confess, expiate our sins! And I will 

confess right now. I st-stole—” 

Terrified he darted out of the hall, and hatless, coatless, tumbled through the main street of Rosebank, nor 

ceased till he had locked himself in his house. He was frightened because he had almost betrayed his secret, 

yet agonized because he had not gone on, really confessed, and gained the only peace he could ever know 

now—the peace of punishment. 

He never returned to Soul Hope Hall. Indeed for a week he did not leave his house, save for midnight 

prowling in the willow walk. Quite suddenly he became desperate with the silence. He flung out of the house, 

not stopping to lock or even close the front door. He raced uptown, no topcoat over his rotting garments, only 

an old gardener’s cap on his thick brown hair. People stared at him. He bore it with a resigned fury. 

He entered a lunch room, hoping to sit inconspicuously and hear men talking normally about him. The 

attendant at the counter gaped. John heard a mutter from the cashier’s desk: “There’s that crazy hermit!” 
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All of the half dozen young men loafing in the place were looking at him. He was so uncomfortable that he 

could not eat even the milk and sandwich he had ordered. He pushed them away and fled, a failure in the first 

attempt to dine out that he had made in eighteen months; a lamentable failure to revive that Jasper Holt whom 

he had coldly killed. 

He entered a cigar store and bought a box of cigarettes. He took joy out of throwing away his asceticism. But 

when, on the street, he lighted a cigarette it made him so dizzy that he was afraid he was going to fall. He had 

to sit down on the curb. People gathered. He staggered to his feet and up an alley. 

For hours he walked, making and discarding the most contradictory plans—to go to the bank and confess; to 

spend the money riotously and never confess. 

It was midnight when he returned to his house. 

Before it he gasped. The front door was open. He chuckled with relief as he remembered that he had not 

closed it. He sauntered in. He was passing the door of the living room, going directly up to his bedroom, when 

his foot struck an object the size of a book, but hollow sounding. He picked it up. It was one of the booklike 

candy boxes. And it was quite empty. Frightened he listened. There was no sound. He crept into the living 

room and lighted the lamp. 

The doors of the bookcase had been wrenched open. Every book had been pulled out on the floor. All of the 

candy boxes, which that evening had contained almost ninety-six thousand dollars, were in a pile; and all of 

them were empty. He searched for ten minutes, but the only money he found was one five-dollar bill, which 

had fluttered under the table. In his pocket he had one dollar and sixteen cents. John Holt had six dollars and 

sixteen cents, no job, no friends—and no identity. 

V 

When the president of the Lumber National Bank was informed that John Holt was waiting to see him he 

scowled. 

“Lord, I’d forgotten that minor plague! Must be a year since he’s been here. Oh, let him— No, hanged if I 

will! Tell him I’m too busy to see him. That is, unless he’s got some news about Jasper. Pump him, and find 

out.” 

The president’s secretary sweetly confided to John: 

“I’m so sorry, but the president is in conference just now. What was it you wanted to see him about? Is there 

any news about—uh—about your brother?” 

“There is not, miss. I am here to see the president on the business of the Lord.” 

“Oh! If that’s all I’m afraid I can’t disturb him.” 
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“I will wait.” 

Wait he did, through all the morning, through the lunch hour—when the president hastened out past him—

then into the afternoon, till the president was unable to work with the thought of that scarecrow out there, and 

sent for him. 

“Well, well! What is it this time, John? I’m pretty busy. No news about Jasper, eh?” 

“No news, sir, but—Jasper himself! I am Jasper Holt! His sin is my sin.” 

“Yes, yes, I know all that stuff—twin brothers, twin souls, share responsibility—” 

“You don’t understand. There isn’t any twin brother. There isn’t any John Holt. I am Jasper. I invented an 

imaginary brother, and disguised myself— Why, don’t you recognize my voice?” 

While John leaned over the desk, his two hands upon it, and smiled wistfully, the president shook his head 

and soothed: “No, I’m afraid I don’t. Sounds like good old religious John to me! Jasper was a cheerful, 

efficient sort of crook. Why, his laugh—” 

“But I can laugh!” The dreadful croak which John uttered was the cry of an evil bird of the swamps. The 

president shuddered. Under the edge of the desk his fingers crept toward the buzzer by which he summoned 

his secretary. 

They stopped as John urged: “Look—this wig—it’s a wig. See, I am Jasper!” 

He had snatched off the brown thatch. He stood expectant, a little afraid. 

The president was startled, but he shook his head and sighed. 

“You poor devil! Wig, all right. But I wouldn’t say that hair was much like Jasper’s!” 

He motioned toward the mirror in the corner of the room. 

John wavered to it. And indeed he saw that day by slow day his hair had turned from Jasper’s thin sleek 

blackness to a straggle of damp gray locks writhing over a yellow skull. 

He begged pitifully: “Oh, can’t you see I am Jasper? I stole ninety-seven thousand dollars from the bank. I 

want to be punished! I want to do anything to prove— Why, I’ve been at your house. Your wife’s name is 

Evelyn. My salary here was—” 

“My dear boy, don’t you suppose that Jasper might have told you all these interesting facts? I’m afraid the 

worry of this has—pardon me if I’m frank, but I’m afraid it’s turned your head a little, John.” 
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“There isn’t any John! There isn’t! There isn’t!” 

“I’d believe that a little more easily if I hadn’t met you before Jasper disappeared.” 

“Give me a piece of paper. You know my writing—” 

With clutching claws John seized a sheet of bank stationery and tried to write in the round script of Jasper. 

During the past year and a half he had filled thousands of pages with the small finicky hand of John. Now, 

though he tried to prevent it, after he had traced two or three words in large but shaky letters the writing 

became smaller, more pinched, less legible. 

Even while John wrote the president looked at the sheet and said easily: “Afraid it’s no use. That isn’t 

Jasper’s fist. See here, I want you to get away from Rosebank—go to some farm—work outdoors—cut out 

this fuming and fussing—get some fresh air in your lungs.” The president rose and purred: “Now, I’m afraid I 

have some work to do.” 

He paused, waiting for John to go. 

John fiercely crumpled the sheet and hurled it away. Tears were in his weary eyes. 

He wailed: “Is there nothing I can do to prove I am Jasper?” 

“Why, certainly! You can produce what’s left of the ninety-seven thousand!” 

John took from his ragged waistcoat pocket a five-dollar bill and some change. “Here’s all there is. Ninety-six 

thousand of it was stolen from my house last night.” 

Sorry though he was for the madman the president could not help laughing. Then he tried to look sympathetic, 

and he comforted: “Well, that’s hard luck, old man. Uh, let’s see. You might produce some parents or 

relatives or somebody to prove that Jasper never did have a twin brother.” 

“My parents are dead, and I’ve lost track of their kin—I was born in England—father came over when I was 

six. There might be some cousins or some old neighbors, but I don’t know. Probably impossible to find out, in 

these wartimes, without going over there.” 

“Well, I guess we’ll have to let it go, old man.” The president was pressing the buzzer for his secretary and 

gently bidding her: “Show Mr. Holt out, please.” 

From the door John desperately tried to add: “You will find my car sunk—” 

The door had closed behind him. The president had not listened. 
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The president gave orders that never, for any reason, was John Holt to be admitted to his office again. He 

telephoned to the bonding company that John Holt had now gone crazy; that they would save trouble by 

refusing to admit him. 

John did not try to see them. He went to the county jail. He entered the keeper’s office and said quietly: “I 

have stolen a lot of money, but I can’t prove it. Will you put me in jail?” 

The keeper shouted: “Get out of here! You hoboes always spring that when you want a good warm lodging 

for the winter! Why the devil don’t you go to work with a shovel in the sand pits? They’re paying two-

seventy-five a day.” 

“Yes, sir,” said John timorously. “Where are they?” 

 

https://americanliterature.com/author/sinclair-lewis/short-story/the-willow-walk 

https://americanliterature.com/author/sinclair-lewis/short-story/the-willow-walk
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These two bird-sized dinosaurs evolved the ability to glide, but weren't great at it 

Cell Press 

Despite having bat-like wings, two small dinosaurs, Yi and Ambopteryx, struggled to fly, only managing to 

glide clumsily between the trees where they lived, researchers report. Unable to compete with other tree-

dwelling dinosaurs and early birds, they went extinct after just a few million years. The findings support that 

dinosaurs evolved flight in several different ways before modern birds evolved. 

Share: 

     

FULL STORY 

 

Despite having bat-like wings, two small dinosaurs, Yi and Ambopteryx, struggled to fly, only managing to 

glide clumsily between the trees where they lived, researchers report October 22 in the journal iScience. 

Unable to compete with other tree-dwelling dinosaurs and early birds, they went extinct after just a few 

million years. The findings support that dinosaurs evolved flight in several different ways before modern 

birds evolved. 

"Once birds got into the air, these two species were so poorly capable of being in the air that they just got 

squeezed out," says first author Thomas Dececchi, Assistant Professor of Biology at Mount Marty University. 

"Maybe you can survive a few million years underperforming, but you have predators from the top, 

competition from the bottom, and even some small mammals adding into that, squeezing them out until they 

disappeared." 

Yi and Ambopteryx were small animals from Late Jurassic China, living about 160 million years ago. 

Weighing in at less than two pounds, they are unusual examples of theropod dinosaurs, the group that gave 

rise to birds. Most theropods were ground-loving carnivores, but Yi and Ambopteryx were at home in the 

trees and lived on a diet of insects, seeds, and other plants. 

Curious about how these animals fly, Dececchi and his collaborators scanned fossils using laser-stimulated 

fluorescence (LSF), a technique that uses laser light to pick up soft-tissue details that can't be seen with 

standard white light. Later, the team used mathematical models to predict how they might have flown, testing 

many different variables like weight, wingspan, and muscle placement. 

"They really can't do powered flight. You have to give them extremely generous assumptions in how they can 

flap their wings. You basically have to model them as the biggest bat, make them the lightest weight, make 

them flap as fast as a really fast bird, and give them muscles higher than they were likely to have had to cross 

that threshold," says Dececchi. "They could glide, but even their gliding wasn't great." 
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While gliding is not an efficient form of flight, since it can only be done if the animal has already climbed to a 

high point, it did help Yi and Ambopteryx stay out of danger while they were still alive. 

"If an animal needs to travel long distances for whatever reason, gliding costs a bit more energy at the start, 

but it's faster. It can also be used as an escape hatch. It's not a great thing to do, but sometimes it's a choice 

between losing a bit of energy and being eaten," says Dececchi. "Once they were put under pressure, they just 

lost their space. They couldn't win on the ground. They couldn't win in the air. They were done." 

The researchers are now looking at the muscles that powered Yi and Ambopteryx to construct an accurate 

image of these bizarre little creatures. "I'm used to working with the earliest birds, and we sort of have an idea 

of what they looked like already," Dececchi says. "To work where we're just trying to figure out the 

possibilities for a weird creature is kind of fun." 

The authors were supported by Mount Marty University and The University of Hong Kong. 

 

Story Source: 

Materials provided by Cell Press. Note: Content may be edited for style and length. 

 

Journal Reference: 

1. Dececchi et al. Aerodynamics show membranous-winged theropods were a poor gliding dead-

end. iScience, 2020 DOI: 10.1016/j.isci.2020.101574 
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How the Mercury 13 Fought to Get Women in Space 

In 1962, the House of Representatives convened a special subcommittee to determine if women should be 

admitted into NASA’s space program. 

 

Jerrie Cobb poses next to a Mercury spaceship capsule. Cobb underwent physical tests similar to those taken 

by the Mercury astronauts. 

 via Wikimedia Commons 

By: Jess Romeo  

Only a month ago, it was announced that Jeanette Epps would become the first Black woman to live on the 

International Space Station—two years after she was originally supposed to go into 

space. Historically, NASA has not been the greatest at supporting women. It didn’t even accept women to its 

astronaut training program until Sally Ride in 1978. 

https://commons.wikimedia.org/wiki/File:JerrieCobb_MercuryCapsule.jpg
https://daily.jstor.org/daily-author/jess-romeo/
https://www.cnbc.com/2020/08/27/astronaut-jeanette-epps-to-become-first-black-woman-to-join-an-international-space-station-crew.html
https://www.cnbc.com/2020/08/27/astronaut-jeanette-epps-to-become-first-black-woman-to-join-an-international-space-station-crew.html
https://www.inverse.com/article/60253-women-in-space
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When NASA opened its doors in 1958, it did not explicitly exclude women from applying to be astronauts. It 

did, however, require all applicants to be military jet test pilots—something women could not qualify for. 

Physician William Randall Lovelace hypothesized that women—being smaller and lighter—might actually be 

better suited for space flight than men were. In 1960, he developed a secret “Women in Space” program at his 

research center in New Mexico. This project, which was not sanctioned by NASA, recruited over two dozen 

women and had them undergo the same rigorous physical and mental exams as the NASA astronauts. The 

first pilot recruited for this program, Jerrie Cobb, began referring to the others as her “Fellow Lady Astronaut 

Trainees” (FLATs), but the final group would come to be known as the Mercury 13. 

“We seek, only, a place in our Nation’s space future without discrimination,” Cobb said. 

“In September 1961, twelve FLATs were scheduled for further tests, already completed by Cobb, at the Navy 

Station in Pensacola, Florida,” writes humanities scholar Marie Lather. “The U.S. Navy readily agreed to 

allow the women use of its equipment, but in the end the tests were canceled.” 

So, on July 17, 1962, two of the Mercury 13, Cobb and Jane Hart, stood before a special all-male 

subcommittee of the House of Representatives to try to make the case for women astronauts. “We seek, only, 

a place in our Nation’s space future without discrimination,” Cobb said. 

Then came the male astronauts (including John Glenn, who had recently become the first American to orbit 

the Earth). All of them backed NASA’s position. As a representative from Ohio suggested, “If our priority 

program is getting a man on the moon maybe we should ask the good ladies to be patient and let us get this 

thing accomplished first and then go after training women astronauts.” 

John Glenn took it a step further. Women weren’t in NASA’s program for a reason, he said.  “I think this gets 

back to the way our social order is organized, really…The fact that women are not in this field is a fact of our 

social order.” 

Weekly Newsletter 

Get your fix of JSTOR Daily’s best stories in your inbox each Thursday. 

Subscribe
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You may unsubscribe at any time by clicking on the provided link on any marketing message. 

The argument against women astronauts centered on their inability to train as military test pilots, and that no 

exceptions could be made to this requirement. Lather notes an obvious hypocrisy: Glenn was admitted into 

the space program without a college degree, and was granted exception through “the rationale of equivalent 

https://history.nasa.gov/flats.html
https://daily.jstor.org/how-the-mercury-13-fought-to-get-women-in-space/?utm_term=How%20the%20Mercury%2013%20Fought%20to%20Get%20Women%20in%20Space&utm_campaign=jstordaily_10082020&utm_content=email&utm_source=Act-On+Software&utm_medium=email
https://www.jstor.org/stable/40607922?mag=how-the-mercury-13-fought-to-get-women-in-space
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experience.” Cobb was a professional pilot who had logged more than 10,000 hours of flying time and passed 

the same physical and mental tests with flying colors. Still, the committee did not consider this “equivalent.” 

It would later come to light that, a few months after the hearing, President Lyndon B. Johnson was presented 

with “a letter in support of the possibility of women astronauts,” writes Lather. “…At the bottom of the letter, 

in lieu of a signature, Johnson scrawled ‘Let’s stop this now!’ The letter was never sent. It was filed away and 

not made public.” 
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Codeword 

by Adam Zagajewski 

 

Issue no. 105 (Winter 1987) 

Look, your life too is becoming 

the oil in a lamp on whose surface 

the weak blue flame of homeland wanders. 

That country, like depression, will steal 

your youth and turn it into a codeword, 

will take your rapture and give grief; 

that country, that clock that won’t run, 

black band on a sleeve, 

that country where souls are in storage 

and bodies are no one’s because death 

is paid in advance and it will come, 

too early, at dawn, with its forehead of an ape, 

too early, the clouds of morning, too early, 

a prayer, kiss, the helpless children 

fallen too early, and instead of orchids 

the ashes of mountain September, cold fog, 

the consoling lie, booze and not hell. 

 

https://theparisreview.us17.list-

manage.com/track/click?u=b6c161007733f0d4c084f3fde&id=105ce60208&e=d538c8f2e0 
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Health-related quality of life in chronic obstructive pulmonary disease patients 

Chronic diseases are already having and will continue to have not only profound economic, social and 

individual consequences but also a major impact on the use of health resources and design of new care 

processes. Chronic obstructive pulmonary disease (COPD) is a case on point. 

Source: Wikimedia Commons 

COPD is airflow limitation caused by an inflammatory response to inhaled toxins, often cigarette smoke. 

Alpha-1 antitrypsin deficiency and various occupational exposures are less common causes in non-smokers. 

Symptoms are productive cough and dyspnoea that develop over years; common signs include decreased 

breath sounds, prolonged expiratory phase of respiration, and wheezing 1. COPD is understood as a complex 

heterogeneous multisystem disease, with varying levels of progression and activity in different patients. This 

complexity makes necessary to devise tools to help us evaluate as broadly and comprehensively as possible 

the disease. 

A metric called health-related quality of life (HRQoL) gives an overall view of the general clinical condition 

of a patient. It is considered an important outcome in itself in many diseases. Even though HRQoL is 

commonly used as a predictor of other outcomes such as mortality in COPD patients, it should be used more 

frequently in daily clinical practice. Actually, HRQoL is very often assessed in clinical trials but its use in 

routine clinical practice and the impact of this use on practice has not been thoroughly studied. 

Many studies have identified various different factors associated with HRQoL in COPD patients; however, 

what has not been thoroughly studied is whether these factors maintain their influence over time. It is 

noteworthy that these previous cross-sectional studies tend to have only assessed HRQoL at the start of the 

study and take it for granted that the data were normally distributed. 

Now, a team of researchers has identified 2 variables associated with HRQoL, in a real-life scenario, without 

any kind of established intervention, and assessed whether these variables initially associated with HRQoL 

continue to have an influence in the medium-term during follow-up. They found that a normal distribution is 

not the best fit. 

http://feedproxy.google.com/~r/MappingIgnorance/~3/7TzfAeeEWrA/?utm_source=feedburner&utm_medium=email
https://mail.google.com/mail/u/0/#m_-7670414643679177114_note-7249-1
https://mail.google.com/mail/u/0/#m_-7670414643679177114_note-7249-2
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Distribution of the three components of the Saint George’s Respiratory Questionnaire  at baseline: In the 

original scale [0, 100] and their fit to the normal 

distribution (left); and recoded to an ordinal scale from 0 to 25 and their fit to the beta-binomial distribution 

(right)The team recruited patients for the study after they were treated for COPD at one of five outpatient 

respiratory clinics run by the Respiratory Service of Galdakao Hospital. Patients were consecutively included 

in the study if they had been diagnosed with COPD for at least 6 months and had been stable for 6 weeks. 

Other inclusion and exclusion criteria were also considered in order to improve the quality of data and patient 

collaboration. Overall, 543 patients with COPD, the majority being men (96%) with moderate obstruction, 

were included in this prospective observational longitudinal study. During each of the four visits during the 5-

year follow-up, the patients completed the Saint George’s Respiratory Questionnaire, were subject to 

pulmonary function tests, the 6-min walk test, and a physical activity questionnaire, among others 

measurements. Data on hospitalization for COPD exacerbations and comorbidities were retrieved from the 

personal electronic clinical record of each patient at every visit. 

The researchers found that among COPD patients, HRQoL was associated with the same variables throughout 

the study period, most importantly two key modifiable factors: physical activity and hospitalizations for 

exacerbation. They also show that a beta-binomial distribution reproduce much better the results than the 

expected normal one. 

Author: César Tomé López is a science writer and the editor of Mapping Ignorance 

Disclaimer: Parts of this article may be copied verbatim or almost verbatim from the referenced research 

paper. 
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A Letter Concerning Toleration 

by John Locke 

 

A Letter Concerning Toleration was originally published in Latin in 1689, followed almost immediately by 

translations in English and other languages. 

 

Since you are pleased to inquire what are my thoughts about the mutual toleration of Christians in their 

different professions of religion, I must needs answer you freely that I esteem that toleration to be the chief 

characteristic mark of the true Church. For whatsoever some people boast of the antiquity of places and 

names, or of the pomp of their outward worship; others, of the reformation of their discipline; all, of the 

orthodoxy of their faith — for everyone is orthodox to himself — these things, and all others of this nature, 

are much rather marks of men striving for power and empire over one another than of the Church of Christ. 

Let anyone have never so true a claim to all these things, yet if he be destitute of charity, meekness, and good-

will in general towards all mankind, even to those that are not Christians, he is certainly yet short of being a 

true Christian himself. "The kings of the Gentiles exercise leadership over them," said our Saviour to his 

disciples, "but ye shall not be so."[1] The business of true religion is quite another thing. It is not instituted in 

order to the erecting of an external pomp, nor to the obtaining of ecclesiastical dominion, nor to the exercising 

of compulsive force, but to the regulating of men's lives, according to the rules of virtue and piety. Whosoever 

will list himself under the banner of Christ, must, in the first place and above all things, make war upon his 

own lusts and vices. It is in vain for any man to unsurp the name of Christian, without holiness of life, purity 

of manners, benignity and meekness of spirit. "Let everyone that nameth the name of Christ, depart from 

iniquity."[2] "Thou, when thou art converted, strengthen thy brethren," said our Lord to Peter.[3] It would, 

indeed, be very hard for one that appears careless about his own salvation to persuade me that he were 

extremely concerned for mine. For it is impossible that those should sincerely and heartily apply themselves 

to make other people Christians, who have not really embraced the Christian religion in their own hearts. If 

the Gospel and the apostles may be credited, no man can be a Christian without charity and without that faith 

which works, not by force, but by love. Now, I appeal to the consciences of those that persecute, torment, 

destroy, and kill other men upon pretence of religion, whether they do it out of friendship and kindness 

towards them or no? And I shall then indeed, and not until then, believe they do so, when I shall see those 

fiery zealots correcting, in the same manner, their friends and familiar acquaintance for the manifest sins they 

commit against the precepts of the Gospel; when I shall see them persecute with fire and sword the members 

of their own communion that are tainted with enormous vices and without amendment are in danger of eternal 

perdition; and when I shall see them thus express their love and desire of the salvation of their souls by the 

infliction of torments and exercise of all manner of cruelties. For if it be out of a principle of charity, as they 

pretend, and love to men's souls that they deprive them of their estates, maim them with corporal 

punishments, starve and torment them in noisome prisons, and in the end even take away their lives — I say, 

if all this be done merely to make men Christians and procure their salvation, why then do they suffer 

whoredom, fraud, malice, and such-like enormities, which (according to the apostle)[4] manifestly relish of 

heathenish corruption, to predominate so much and abound amongst their flocks and people? These, and such-

like things, are certainly more contrary to the glory of God, to the purity of the Church, and to the salvation of 

https://americanliterature.com/author/john-locke
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souls, than any conscientious dissent from ecclesiastical decisions, or separation from public worship, whilst 

accompanied with innocence of life. Why, then, does this burning zeal for God, for the Church, and for the 

salvation of souls — burning I say, literally, with fire and faggot — pass by those moral vices and 

wickednesses, without any chastisement, which are acknowledged by all men to be diametrically opposite to 

the profession of Christianity, and bend all its nerves either to the introducing of ceremonies, or to the 

establishment of opinions, which for the most part are about nice and intricate matters, that exceed the 

capacity of ordinary understandings? Which of the parties contending about these things is in the right, which 

of them is guilty of schism or heresy, whether those that domineer or those that suffer, will then at last be 

manifest when the causes of their separation comes to be judged of He, certainly, that follows Christ, 

embraces His doctrine, and bears His yoke, though he forsake both father and mother, separate from the 

public assemblies and ceremonies of his country, or whomsoever or whatsoever else he relinquishes, will not 

then be judged a heretic. 

Now, though the divisions that are amongst sects should be allowed to be never so obstructive of the salvation 

of souls; yet, nevertheless, adultery, fornication, uncleanliness, lasciviousness, idolatry, and such-like things, 

cannot be denied to be works of the flesh, concerning which the apostle has expressly declared that "they who 

do them shall not inherit the kingdom of God."[5] Whosoever, therefore, is sincerely solicitous about the 

kingdom of God and thinks it his duty to endeavour the enlargement of it amongst men, ought to apply 

himself with no less care and industry to the rooting out of these immoralities than to the extirpation of sects. 

But if anyone do otherwise, and whilst he is cruel and implacable towards those that differ from him in 

opinion, he be indulgent to such iniquities and immoralities as are unbecoming the name of a Christian, let 

such a one talk never so much of the Church, he plainly demonstrates by his actions that it is another kingdom 

he aims at and not the advancement of the kingdom of God. 

That any man should think fit to cause another man — whose salvation he heartily desires — to expire in 

torments, and that even in an unconverted state, would, I confess, seem very strange to me, and I think, to any 

other also. But nobody, surely, will ever believe that such a carriage can proceed from charity, love, or 

goodwill. If anyone maintain that men ought to be compelled by fire and sword to profess certain doctrines, 

and conform to this or that exterior worship, without any regard had unto their morals; if anyone endeavour to 

convert those that are erroneous unto the faith, by forcing them to profess things that they do not believe and 

allowing them to practise things that the Gospel does not permit, it cannot be doubted indeed but such a one is 

desirous to have a numerous assembly joined in the same profession with himself; but that he principally 

intends by those means to compose a truly Christian Church is altogether incredible. It is not, therefore, to be 

wondered at if those who do not really contend for the advancement of the true religion, and of the Church of 

Christ, make use of arms that do not belong to the Christian warfare. If, like the Captain of our salvation, they 

sincerely desired the good of souls, they would tread in the steps and follow the perfect example of that Prince 

of Peace, who sent out His soldiers to the subduing of nations, and gathering them into His Church, not armed 

with the sword, or other instruments of force, but prepared with the Gospel of peace and with the exemplary 

holiness of their conversation. This was His method. Though if infidels were to be converted by force, if those 

that are either blind or obstinate were to be drawn off from their errors by armed soldiers, we know very well 

that it was much more easy for Him to do it with armies of heavenly legions than for any son of the Church, 

how potent soever, with all his dragoons. 

The toleration of those that differ from others in matters of religion is so agreeable to the Gospel of Jesus 

Christ, and to the genuine reason of mankind, that it seems monstrous for men to be so blind as not to 

perceive the necessity and advantage of it in so clear a light. I will not here tax the pride and ambition of 
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some, the passion and uncharitable zeal of others. These are faults from which human affairs can perhaps 

scarce ever be perfectly freed; but yet such as nobody will bear the plain imputation of, without covering them 

with some specious colour; and so pretend to commendation, whilst they are carried away by their own 

irregular passions. But, however, that some may not colour their spirit of persecution and unchristian cruelty 

with a pretence of care of the public weal and observation of the laws; and that others, under pretence of 

religion, may not seek impunity for their libertinism and licentiousness; in a word, that none may impose 

either upon himself or others, by the pretences of loyalty and obedience to the prince, or of tenderness and 

sincerity in the worship of God; I esteem it above all things necessary to distinguish exactly the business of 

civil government from that of religion and to settle the just bounds that lie between the one and the other. If 

this be not done, there can be no end put to the controversies that will be always arising between those that 

have, or at least pretend to have, on the one side, a concernment for the interest of men's souls, and, on the 

other side, a care of the commonwealth. 

The commonwealth seems to me to be a society of men constituted only for the procuring, preserving, and 

advancing their own civil interests. 

Civil interests I call life, liberty, health, and indolency of body; and the possession of outward things, such as 

money, lands, houses, furniture, and the like. 

It is the duty of the civil magistrate, by the impartial execution of equal laws, to secure unto all the people in 

general and to every one of his subjects in particular the just possession of these things belonging to this life. 

If anyone presume to violate the laws of public justice and equity, established for the preservation of those 

things, his presumption is to be checked by the fear of punishment, consisting of the deprivation or diminution 

of those civil interests, or goods, which otherwise he might and ought to enjoy. But seeing no man does 

willingly suffer himself to be punished by the deprivation of any part of his goods, and much less of his 

liberty or life, therefore, is the magistrate armed with the force and strength of all his subjects, in order to the 

punishment of those that violate any other man's rights. 

Now that the whole jurisdiction of the magistrate reaches only to these civil concernments, and that all civil 

power, right and dominion, is bounded and confined to the only care of promoting these things; and that it 

neither can nor ought in any manner to be extended to the salvation of souls, these following considerations 

seem unto me abundantly to demonstrate. 

First, because the care of souls is not committed to the civil magistrate, any more than to other men. It is not 

committed unto him, I say, by God; because it appears not that God has ever given any such authority to one 

man over another as to compel anyone to his religion. Nor can any such power be vested in the magistrate by 

the consent of the people, because no man can so far abandon the care of his own salvation as blindly to leave 

to the choice of any other, whether prince or subject, to prescribe to him what faith or worship he shall 

embrace. For no man can, if he would, conform his faith to the dictates of another. All the life and power of 

true religion consist in the inward and full persuasion of the mind; and faith is not faith without believing. 

Whatever profession we make, to whatever outward worship we conform, if we are not fully satisfied in our 

own mind that the one is true and the other well pleasing unto God, such profession and such practice, far 

from being any furtherance, are indeed great obstacles to our salvation. For in this manner, instead of 

expiating other sins by the exercise of religion, I say, in offering thus unto God Almighty such a worship as 
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we esteem to be displeasing unto Him, we add unto the number of our other sins those also of hypocrisy and 

contempt of His Divine Majesty. 

In the second place, the care of souls cannot belong to the civil magistrate, because his power consists only in 

outward force; but true and saving religion consists in the inward persuasion of the mind, without which 

nothing can be acceptable to God. And such is the nature of the understanding, that it cannot be compelled to 

the belief of anything by outward force. Confiscation of estate, imprisonment, torments, nothing of that nature 

can have any such efficacy as to make men change the inward judgement that they have framed of things. 

It may indeed be alleged that the magistrate may make use of arguments, and, thereby; draw the heterodox 

into the way of truth, and procure their salvation. I grant it; but this is common to him with other men. In 

teaching, instructing, and redressing the erroneous by reason, he may certainly do what becomes any good 

man to do. Magistracy does not oblige him to put off either humanity or Christianity; but it is one thing to 

persuade, another to command; one thing to press with arguments, another with penalties. This civil power 

alone has a right to do; to the other, goodwill is authority enough. Every man has commission to admonish, 

exhort, convince another of error, and, by reasoning, to draw him into truth; but to give laws, receive 

obedience, and compel with the sword, belongs to none but the magistrate. And, upon this ground, I affirm 

that the magistrate's power extends not to the establishing of any articles of faith, or forms of worship, by the 

force of his laws. For laws are of no force at all without penalties, and penalties in this case are absolutely 

impertinent, because they are not proper to convince the mind. Neither the profession of any articles of faith, 

nor the conformity to any outward form of worship (as has been already said), can be available to the 

salvation of souls, unless the truth of the one and the acceptableness of the other unto God be thoroughly 

believed by those that so profess and practise. But penalties are no way capable to produce such belief. It is 

only light and evidence that can work a change in men's opinions; which light can in no manner proceed from 

corporal sufferings, or any other outward penalties. 

In the third place, the care of the salvation of men's souls cannot belong to the magistrate; because, though the 

rigour of laws and the force of penalties were capable to convince and change men's minds, yet would not that 

help at all to the salvation of their souls. For there being but one truth, one way to heaven, what hope is there 

that more men would be led into it if they had no rule but the religion of the court and were put under the 

necessity to quit the light of their own reason, and oppose the dictates of their own consciences, and blindly to 

resign themselves up to the will of their governors and to the religion which either ignorance, ambition, or 

superstition had chanced to establish in the countries where they were born? In the variety and contradiction 

of opinions in religion, wherein the princes of the world are as much divided as in their secular interests, the 

narrow way would be much straitened; one country alone would be in the right, and all the rest of the world 

put under an obligation of following their princes in the ways that lead to destruction; and that which 

heightens the absurdity, and very ill suits the notion of a Deity, men would owe their eternal happiness or 

misery to the places of their nativity. 

These considerations, to omit many others that might have been urged to the same purpose, seem unto me 

sufficient to conclude that all the power of civil government relates only to men's civil interests, is confined to 

the care of the things of this world, and hath nothing to do with the world to come. 
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Let us now consider what a church is. A church, then, I take to be a voluntary society of men, joining 

themselves together of their own accord in order to the public worshipping of God in such manner as they 

judge acceptable to Him, and effectual to the salvation of their souls. 

I say it is a free and voluntary society. Nobody is born a member of any church; otherwise the religion of 

parents would descend unto children by the same right of inheritance as their temporal estates, and everyone 

would hold his faith by the same tenure he does his lands, than which nothing can be imagined more absurd. 

Thus, therefore, that matter stands. No man by nature is bound unto any particular church or sect, but 

everyone joins himself voluntarily to that society in which he believes he has found that profession and 

worship which is truly acceptable to God. The hope of salvation, as it was the only cause of his entrance into 

that communion, so it can be the only reason of his stay there. For if afterwards he discover anything either 

erroneous in the doctrine or incongruous in the worship of that society to which he has joined himself, why 

should it not be as free for him to go out as it was to enter? No member of a religious society can be tied with 

any other bonds but what proceed from the certain expectation of eternal life. A church, then, is a society of 

members voluntarily uniting to that end. 

It follows now that we consider what is the power of this church and unto what laws it is subject. 

Forasmuch as no society, how free soever, or upon whatsoever slight occasion instituted, whether of 

philosophers for learning, of merchants for commerce, or of men of leisure for mutual conversation and 

discourse, no church or company, I say, can in the least subsist and hold together, but will presently dissolve 

and break in pieces, unless it be regulated by some laws, and the members all consent to observe some order. 

Place and time of meeting must be agreed on; rules for admitting and excluding members must be established; 

distinction of officers, and putting things into a regular course, and suchlike, cannot be omitted. But since the 

joining together of several members into this church-society, as has already been demonstrated, is absolutely 

free and spontaneous, it necessarily follows that the right of making its laws can belong to none but the 

society itself; or, at least (which is the same thing), to those whom the society by common consent has 

authorised thereunto. 

Some, perhaps, may object that no such society can be said to be a true church unless it have in it a bishop or 

presbyter, with ruling authority derived from the very apostles, and continued down to the present times by an 

uninterrupted succession. 

To these I answer: In the first place, let them show me the edict by which Christ has imposed that law upon 

His Church. And let not any man think me impertinent, if in a thing of this consequence I require that the 

terms of that edict be very express and positive; for the promise He has made us,[6] that "wheresoever two or 

three are gathered together" in His name, He will be in the midst of them, seems to imply the contrary. 

Whether such an assembly want anything necessary to a true church, pray do you consider. Certain I am that 

nothing can be there wanting unto the salvation of souls, which is sufficient to our purpose. 

Next, pray observe how great have always been the divisions amongst even those who lay so much stress 

upon the Divine institution and continued succession of a certain order of rulers in the Church. Now, their 

very dissension unavoidably puts us upon a necessity of deliberating and, consequently, allows a liberty of 

choosing that which upon consideration we prefer. 
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And, in the last place, I consent that these men have a ruler in their church, established by such a long series 

of succession as they judge necessary, provided I may have liberty at the same time to join myself to that 

society in which I am persuaded those things are to be found which are necessary to the salvation of my soul. 

In this manner ecclesiastical liberty will be preserved on all sides, and no man will have a legislator imposed 

upon him but whom himself has chosen. 

But since men are so solicitous about the true church, I would only ask them here, by the way, if it be not 

more agreeable to the Church of Christ to make the conditions of her communion consist in such things, and 

such things only, as the Holy Spirit has in the Holy Scriptures declared, in express words, to be necessary to 

salvation; I ask, I say, whether this be not more agreeable to the Church of Christ than for men to impose their 

own inventions and interpretations upon others as if they were of Divine authority, and to establish by 

ecclesiastical laws, as absolutely necessary to the profession of Christianity, such things as the Holy 

Scriptures do either not mention, or at least not expressly command? Whosoever requires those things in order 

to ecclesiastical communion, which Christ does not require in order to life eternal, he may, perhaps, indeed 

constitute a society accommodated to his own opinion and his own advantage; but how that can be called the 

Church of Christ which is established upon laws that are not His, and which excludes such persons from its 

communion as He will one day receive into the Kingdom of Heaven, I understand not. But this being not a 

proper place to inquire into the marks of the true church, I will only mind those that contend so earnestly for 

the decrees of their own society, and that cry out continually, "The Church! the Church!" with as much noise, 

and perhaps upon the same principle, as the Ephesian silversmiths did for their Diana; this, I say, I desire to 

mind them of, that the Gospel frequently declares that the true disciples of Christ must suffer persecution; but 

that the Church of Christ should persecute others, and force others by fire and sword to embrace her faith and 

doctrine, I could never yet find in any of the books of the New Testament. 

The end of a religious society (as has already been said) is the public worship of God and, by means thereof, 

the acquisition of eternal life. All discipline ought, therefore, to tend to that end, and all ecclesiastical laws to 

be thereunto confined. Nothing ought nor can be transacted in this society relating to the possession of civil 

and worldly goods. No force is here to be made use of upon any occasion whatsoever. For force belongs 

wholly to the civil magistrate, and the possession of all outward goods is subject to his jurisdiction. 

But, it may be asked, by what means then shall ecclesiastical laws be established, if they must be thus 

destitute of all compulsive power? I answer: They must be established by means suitable to the nature of such 

things, whereof the external profession and observation — if not proceeding from a thorough conviction and 

approbation of the mind — is altogether useless and unprofitable. The arms by which the members of this 

society are to be kept within their duty are exhortations, admonitions, and advices. If by these means the 

offenders will not be reclaimed, and the erroneous convinced, there remains nothing further to be done but 

that such stubborn and obstinate persons, who give no ground to hope for their reformation, should be cast out 

and separated from the society. This is the last and utmost force of ecclesiastical authority. No other 

punishment can thereby be inflicted than that, the relation ceasing between the body and the member which is 

cut off. The person so condemned ceases to be a part of that church. 

These things being thus determined, let us inquire, in the next place: How far the duty of toleration extends, 

and what is required from everyone by it? 
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And, first, I hold that no church is bound, by the duty of toleration, to retain any such person in her bosom as, 

after admonition, continues obstinately to offend against the laws of the society. For, these being the condition 

of communion and the bond of the society, if the breach of them were permitted without any animadversion 

the society would immediately be thereby dissolved. But, nevertheless, in all such cases care is to be taken 

that the sentence of excommunication, and the execution thereof, carry with it no rough usage of word or 

action whereby the ejected person may any wise be damnified in body or estate. For all force (as has often 

been said) belongs only to the magistrate, nor ought any private persons at any time to use force, unless it be 

in self-defence against unjust violence. Excommunication neither does, nor can, deprive the excommunicated 

person of any of those civil goods that he formerly possessed. All those things belong to the civil government 

and are under the magistrate's protection. The whole force of excommunication consists only in this: that, the 

resolution of the society in that respect being declared, the union that was between the body and some 

member comes thereby to be dissolved; and, that relation ceasing, the participation of some certain things 

which the society communicated to its members, and unto which no man has any civil right, comes also to 

cease. For there is no civil injury done unto the excommunicated person by the church minister's refusing him 

that bread and wine, in the celebration of the Lord's Supper, which was not bought with his but other men's 

money. 

Secondly, no private person has any right in any manner to prejudice another person in his civil enjoyments 

because he is of another church or religion. All the rights and franchises that belong to him as a man, or as a 

denizen, are inviolably to be preserved to him. These are not the business of religion. No violence nor injury 

is to be offered him, whether he be Christian or Pagan. Nay, we must not content ourselves with the narrow 

measures of bare justice; charity, bounty, and liberality must be added to it. This the Gospel enjoins, this 

reason directs, and this that natural fellowship we are born into requires of us. If any man err from the right 

way, it is his own misfortune, no injury to thee; nor therefore art thou to punish him in the things of this life 

because thou supposest he will be miserable in that which is to come. 

What I say concerning the mutual toleration of private persons differing from one another in religion, I 

understand also of particular churches which stand, as it were, in the same relation to each other as private 

persons among themselves: nor has any one of them any manner of jurisdiction over any other; no, not even 

when the civil magistrate (as it sometimes happens) comes to be of this or the other communion. For the civil 

government can give no new right to the church, nor the church to the civil government. So that, whether the 

magistrate join himself to any church, or separate from it, the church remains always as it was before — a free 

and voluntary society. It neither requires the power of the sword by the magistrate's coming to it, nor does it 

lose the right of instruction and excommunication by his going from it. This is the fundamental and 

immutable right of a spontaneous society — that it has power to remove any of its members who transgress 

the rules of its institution; but it cannot, by the accession of any new members, acquire any right of 

jurisdiction over those that are not joined with it. And therefore peace, equity, and friendship are always 

mutually to be observed by particular churches, in the same manner as by private persons, without any 

pretence of superiority or jurisdiction over one another. 

That the thing may be made clearer by an example, let us suppose two churches — the one of Arminians, the 

other of Calvinists — residing in the city of Constantinople. Will anyone say that either of these churches has 

right to deprive the members of the other of their estates and liberty (as we see practised elsewhere) because 

of their differing from it in some doctrines and ceremonies, whilst the Turks, in the meanwhile, silently stand 

by and laugh to see with what inhuman cruelty Christians thus rage against Christians? But if one of these 

churches hath this power of treating the other ill, I ask which of them it is to whom that power belongs, and 
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by what right? It will be answered, undoubtedly, that it is the orthodox church which has the right of authority 

over the erroneous or heretical. This is, in great and specious words, to say just nothing at all. For every 

church is orthodox to itself; to others, erroneous or heretical. For whatsoever any church believes, it believes 

to be true and the contrary unto those things it pronounce; to be error. So that the controversy between these 

churches about the truth of their doctrines and the purity of their worship is on both sides equal; nor is there 

any judge, either at Constantinople or elsewhere upon earth, by whose sentence it can be determined. The 

decision of that question belongs only to the Supreme judge of all men, to whom also alone belongs the 

punishment of the erroneous. In the meanwhile, let those men consider how heinously they sin, who, adding 

injustice, if not to their error, yet certainly to their pride, do rashly and arrogantly take upon them to misuse 

the servants of another master, who are not at all accountable to them. 

Nay, further: if it could be manifest which of these two dissenting churches were in the right, there would not 

accrue thereby unto the orthodox any right of destroying the other. For churches have neither any jurisdiction 

in worldly matters, nor are fire and sword any proper instruments wherewith to convince men's minds of 

error, and inform them of the truth. Let us suppose, nevertheless, that the civil magistrate inclined to favour 

one of them and to put his sword into their hands that (by his consent) they might chastise the dissenters as 

they pleased. Will any man say that any right can be derived unto a Christian church over its brethren from a 

Turkish emperor? An infidel, who has himself no authority to punish Christians for the articles of their faith, 

cannot confer such an authority upon any society of Christians, nor give unto them a right which he has not 

himself. This would be the case at Constantinople; and the reason of the thing is the same in any Christian 

kingdom. The civil power is the same in every place. Nor can that power, in the hands of a Christian prince, 

confer any greater authority upon the Church than in the hands of a heathen; which is to say, just none at all. 

Nevertheless, it is worthy to be observed and lamented that the most violent of these defenders of the truth, 

the opposers of errors, the exclaimers against schism do hardly ever let loose this their zeal for God, with 

which they are so warmed and inflamed, unless where they have the civil magistrate on their side. But so soon 

as ever court favour has given them the better end of the staff, and they begin to feel themselves the stronger, 

then presently peace and charity are to be laid aside. Otherwise they are religiously to be observed. Where 

they have not the power to carry on persecution and to become masters, there they desire to live upon fair 

terms and preach up toleration. When they are not strengthened with the civil power, then they can bear most 

patiently and unmovedly the contagion of idolatry, superstition, and heresy in their neighbourhood; of which 

on other occasions the interest of religion makes them to be extremely apprehensive. They do not forwardly 

attack those errors which are in fashion at court or are countenanced by the government. Here they can be 

content to spare their arguments; which yet (with their leave) is the only right method of propagating truth, 

which has no such way of prevailing as when strong arguments and good reason are joined with the softness 

of civility and good usage. 

Nobody, therefore, in fine, neither single persons nor churches, nay, nor even commonwealths, have any just 

title to invade the civil rights and worldly goods of each other upon pretence of religion. Those that are of 

another opinion would do well to consider with themselves how pernicious a seed of discord and war, how 

powerful a provocation to endless hatreds, rapines, and slaughters they thereby furnish unto mankind. No 

peace and security, no, not so much as common friendship, can ever be established or preserved amongst men 

so long as this opinion prevails, that dominion is founded in grace and that religion is to be propagated by 

force of arms. 
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In the third place, let us see what the duty of toleration requires from those who are distinguished from the 

rest of mankind (from the laity, as they please to call us) by some ecclesiastical character and office; whether 

they be bishops, priests, presbyters, ministers, or however else dignified or distinguished. It is not my business 

to inquire here into the original of the power or dignity of the clergy. This only I say, that, whencesoever their 

authority be sprung, since it is ecclesiastical, it ought to be confined within the bounds of the Church, nor can 

it in any manner be extended to civil affairs, because the Church itself is a thing absolutely separate and 

distinct from the commonwealth. The boundaries on both sides are fixed and immovable. He jumbles heaven 

and earth together, the things most remote and opposite, who mixes these two societies, which are in their 

original, end, business, and in everything perfectly distinct and infinitely different from each other. No man, 

therefore, with whatsoever ecclesiastical office he be dignified, can deprive another man that is not of his 

church and faith either of liberty or of any part of his worldly goods upon the account of that difference 

between them in religion. For whatsoever is not lawful to the whole Church cannot by any ecclesiastical right 

become lawful to any of its members. 

But this is not all. It is not enough that ecclesiastical men abstain from violence and rapine and all manner of 

persecution. He that pretends to be a successor of the apostles, and takes upon him the office of teaching, is 

obliged also to admonish his hearers of the duties of peace and goodwill towards all men, as well towards the 

erroneous as the orthodox; towards those that differ from them in faith and worship as well as towards those 

that agree with them therein. And he ought industriously to exhort all men, whether private persons or 

magistrates (if any such there be in his church), to charity, meekness, and toleration, and diligently endeavour 

to ally and temper all that heat and unreasonable averseness of mind which either any man's fiery zeal for his 

own sect or the craft of others has kindled against dissenters. I will not undertake to represent how happy and 

how great would be the fruit, both in Church and State, if the pulpits everywhere sounded with this doctrine of 

peace and toleration, lest I should seem to reflect too severely upon those men whose dignity I desire not to 

detract from, nor would have it diminished either by others or themselves. But this I say, that thus it ought to 

be. And if anyone that professes himself to be a minister of the Word of God, a preacher of the gospel of 

peace, teach otherwise, he either understands not or neglects the business of his calling and shall one day give 

account thereof unto the Prince of Peace. If Christians are to be admonished that they abstain from all manner 

of revenge, even after repeated provocations and multiplied injuries, how much more ought they who suffer 

nothing, who have had no harm done them, forbear violence and abstain from all manner of ill-usage towards 

those from whom they have received none! This caution and temper they ought certainly to use towards those. 

who mind only their own business and are solicitous for nothing but that (whatever men think of them) they 

may worship God in that manner which they are persuaded is acceptable to Him and in which they have the 

strongest hopes of eternal salvation. In private domestic affairs, in the management of estates, in the 

conservation of bodily health, every man may consider what suits his own convenience and follow what 

course he likes best. No man complains of the ill-management of his neighbour's affairs. No man is angry 

with another for an error committed in sowing his land or in marrying his daughter. Nobody corrects a 

spendthrift for consuming his substance in taverns. Let any man pull down, or build, or make whatsoever 

expenses he pleases, nobody murmurs, nobody controls him; he has his liberty. But if any man do not 

frequent the church, if he do not there conform his behaviour exactly to the accustomed ceremonies, or if he 

brings not his children to be initiated in the sacred mysteries of this or the other congregation, this 

immediately causes an uproar. The neighbourhood is filled with noise and clamour. Everyone is ready to be 

the avenger of so great a crime, and the zealots hardly have the patience to refrain from violence and rapine so 

long till the cause be heard and the poor man be, according to form, condemned to the loss of liberty, goods, 

or life. Oh, that our ecclesiastical orators of every sect would apply themselves with all the strength of 

arguments that they are able to the confounding of men's errors! But let them spare their persons. Let them not 
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supply their want of reasons with the instruments of force, which belong to another jurisdiction and do ill 

become a Churchman's hands. Let them not call in the magistrate's authority to the aid of their eloquence or 

learning, lest perhaps, whilst they pretend only love for the truth, this their intemperate zeal, breathing nothing 

but fire and sword, betray their ambition and show that what they desire is temporal dominion. For it will be 

very difficult to persuade men of sense that he who with dry eyes and satisfaction of mind can deliver his 

brother to the executioner to be burnt alive, does sincerely and heartily concern himself to save that brother 

from the flames of hell in the world to come. 

In the last place, let us now consider what is the magistrate's duty in the business of toleration, which certainly 

is very considerable. 

We have already proved that the care of souls does not belong to the magistrate. Not a magisterial care, I 

mean (if I may so call it), which consists in prescribing by laws and compelling by punishments. But a 

charitable care, which consists in teaching, admonishing, and persuading, cannot be denied unto any man. The 

care, therefore, of every man's soul belongs unto himself and is to be left unto himself. But what if he neglect 

the care of his soul? I answer: What if he neglect the care of his health or of his estate, which things are 

nearlier related to the government of the magistrate than the other? Will the magistrate provide by an express 

law that such a one shall not become poor or sick? Laws provide, as much as is possible, that the goods and 

health of subjects be not injured by the fraud and violence of others; they do not guard them from the 

negligence or ill-husbandry of the possessors themselves. No man can be forced to be rich or healthful 

whether he will or no. Nay, God Himself will not save men against their wills. Let us suppose, however, that 

some prince were desirous to force his subjects to accumulate riches, or to preserve the health and strength of 

their bodies. Shall it be provided by law that they must consult none but Roman physicians, and shall 

everyone be bound to live according to their prescriptions? What, shall no potion, no broth, be taken, but what 

is prepared either in the Vatican, suppose, or in a Geneva shop? Or, to make these subjects rich, shall they all 

be obliged by law to become merchants or musicians? Or, shall everyone turn victualler, or smith, because 

there are some that maintain their families plentifully and grow rich in those professions? But, it may be said, 

there are a thousand ways to wealth, but one only way to heaven. It is well said, indeed, especially by those 

that plead for compelling men into this or the other way. For if there were several ways that led thither, there 

would not be so much as a pretence left for compulsion. But now, if I be marching on with my utmost vigour 

in that way which, according to the sacred geography, leads straight to Jerusalem, why am I beaten and ill-

used by others because, perhaps, I wear not buskins; because my hair is not of the right cut; because, perhaps, 

I have not been dipped in the right fashion; because I eat flesh upon the road, or some other food which agrees 

with my stomach; because I avoid certain by-ways, which seem unto me to lead into briars or precipices; 

because, amongst the several paths that are in the same road, I choose that to walk in which seems to be the 

straightest and cleanest; because I avoid to keep company with some travellers that are less grave and others 

that are more sour than they ought to be; or, in fine, because I follow a guide that either is, or is not, clothed in 

white, or crowned with a mitre? Certainly, if we consider right, we shall find that, for the most part, they are 

such frivolous things as these that (without any prejudice to religion or the salvation of souls, if not 

accompanied with superstition or hypocrisy) might either be observed or omitted. I say they are such-like 

things as these which breed implacable enmities amongst Christian brethren, who are all agreed in the 

substantial and truly fundamental part of religion. 

But let us grant unto these zealots, who condemn all things that are not of their mode, that from these 

circumstances are different ends. What shall we conclude from thence? There is only one of these which is the 

true way to eternal happiness: but in this great variety of ways that men follow, it is still doubted which is the 
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right one. Now, neither the care of the commonwealth, nor the right enacting of laws, does discover this way 

that leads to heaven more certainly to the magistrate than every private man's search and study discovers it 

unto himself. I have a weak body, sunk under a languishing disease, for which (I suppose) there is one only 

remedy, but that unknown. Does it therefore belong unto the magistrate to prescribe me a remedy, because 

there is but one, and because it is unknown? Because there is but one way for me to escape death, will it 

therefore be safe for me to do whatsoever the magistrate ordains? Those things that every man ought sincerely 

to inquire into himself, and by meditation, study, search, and his own endeavours, attain the knowledge of, 

cannot be looked upon as the peculiar possession of any sort of men. Princes, indeed, are born superior unto 

other men in power, but in nature equal. Neither the right nor the art of ruling does necessarily carry along 

with it the certain knowledge of other things, and least of all of true religion. For if it were so, how could it 

come to pass that the lords of the earth should differ so vastly as they do in religious matters? But let us grant 

that it is probable the way to eternal life may be better known by a prince than by his subjects, or at least that 

in this incertitude of things the safest and most commodious way for private persons is to follow his dictates. 

You will say: "What then?" If he should bid you follow merchandise for your livelihood, would you decline 

that course for fear it should not succeed? I answer: I would turn merchant upon the prince's command, 

because, in case I should have ill-success in trade, he is abundantly able to make up my loss some other way. 

If it be true, as he pretends, that he desires I should thrive and grow rich, he can set me up again when 

unsuccessful voyages have broken me. But this is not the case in the things that regard the life to come; if 

there I take a wrong course, if in that respect I am once undone, it is not in the magistrate's power to repair my 

loss, to ease my suffering, nor to restore me in any measure, much less entirely, to a good estate. What 

security can be given for the Kingdom of Heaven? 

Perhaps some will say that they do not suppose this infallible judgement, that all men are bound to follow in 

the affairs of religion, to be in the civil magistrate, but in the Church. What the Church has determined, that 

the civil magistrate orders to be observed; and he provides by his authority that nobody shall either act or 

believe in the business of religion otherwise than the Church teaches. So that the judgement of those things is 

in the Church; the magistrate himself yields obedience thereunto and requires the like obedience from others. 

I answer: Who sees not how frequently the name of the Church, which was venerable in time of the apostles, 

has been made use of to throw dust in the people's eyes in the following ages? But, however, in the present 

case it helps us not. The one only narrow way which leads to heaven is not better known to the magistrate 

than to private persons, and therefore I cannot safely take him for my guide, who may probably be as ignorant 

of the way as myself, and who certainly is less concerned for my salvation than I myself am. Amongst so 

many kings of the Jews, how many of them were there whom any Israelite, thus blindly following, had not 

fallen into idolatry and thereby into destruction? Yet, nevertheless, you bid me be of good courage and tell me 

that all is now safe and secure, because the magistrate does not now enjoin the observance of his own decrees 

in matters of religion, but only the decrees of the Church. Of what Church, I beseech you? of that, certainly, 

which likes him best. As if he that compels me by laws and penalties to enter into this or the other Church, did 

not interpose his own judgement in the matter. What difference is there whether he lead me himself, or deliver 

me over to be led by others? I depend both ways upon his will, and it is he that determines both ways of my 

eternal state. Would an Israelite that had worshipped Baal upon the command of his king have been in any 

better condition because somebody had told him that the king ordered nothing in religion upon his own head, 

nor commanded anything to be done by his subjects in divine worship but what was approved by the counsel 

of priests, and declared to be of divine right by the doctors of their Church? If the religion of any Church 

become, therefore, true and saving, because the head of that sect, the prelates and priests, and those of that 

tribe, do all of them, with all their might, extol and praise it, what religion can ever be accounted erroneous, 

false, and destructive? I am doubtful concerning the doctrine of the Socinians, I am suspicious of the way of 
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worship practised by the Papists, or Lutherans; will it be ever a jot safer for me to join either unto the one or 

the other of those Churches, upon the magistrate's command, because he commands nothing in religion but by 

the authority and counsel of the doctors of that Church? 

But, to speak the truth, we must acknowledge that the Church (if a convention of clergymen, making canons, 

must be called by that name) is for the most part more apt to be influenced by the Court than the Court by the 

Church. How the Church was under the vicissitude of orthodox and Arian emperors is very well known. Or if 

those things be too remote, our modern English history affords us fresh examples in the reigns of Henry VIII, 

Edward VI, Mary, and Elizabeth, how easily and smoothly the clergy changed their decrees, their articles of 

faith, their form of worship, everything according to the inclination of those kings and queens. Yet were those 

kings and queens of such different minds in point of religion, and enjoined thereupon such different things, 

that no man in his wits (I had almost said none but an atheist) will presume to say that any sincere and upright 

worshipper of God could, with a safe conscience, obey their several decrees. To conclude, it is the same thing 

whether a king that prescribes laws to another man's religion pretend to do it by his own judgement, or by the 

ecclesiastical authority and advice of others. The decisions of churchmen, whose differences and disputes are 

sufficiently known, cannot be any sounder or safer than his; nor can all their suffrages joined together add a 

new strength to the civil power. Though this also must be taken notice of — that princes seldom have any 

regard to the suffrages of ecclesiastics that are not favourers of their own faith and way of worship. 

But, after all, the principal consideration, and which absolutely determines this controversy, is this: Although 

the magistrate's opinion in religion be sound, and the way that he appoints be truly Evangelical, yet, if I be not 

thoroughly persuaded thereof in my own mind, there will be no safety for me in following it. No way 

whatsoever that I shall walk in against the dictates of my conscience will ever bring me to the mansions of the 

blessed. I may grow rich by an art that I take not delight in; I may be cured of some disease by remedies that I 

have not faith in; but I cannot be saved by a religion that I distrust and by a worship that I abhor. It is in vain 

for an unbeliever to take up the outward show of another man's profession. Faith only and inward sincerity are 

the things that procure acceptance with God. The most likely and most approved remedy can have no effect 

upon the patient, if his stomach reject it as soon as taken; and you will in vain cram a medicine down a sick 

man's throat, which his particular constitution will be sure to turn into poison. In a word, whatsoever may be 

doubtful in religion, yet this at least is certain, that no religion which I believe not to be true can be either true 

or profitable unto me. In vain, therefore, do princes compel their subjects to come into their Church 

communion, under pretence of saving their souls. If they believe, they will come of their own accord, if they 

believe not, their coming will nothing avail them. How great soever, in fine, may be the pretence of good-will 

and charity, and concern for the salvation of men's souls, men cannot be forced to be saved whether they will 

or no. And therefore, when all is done, they must be left to their own consciences. 

Having thus at length freed men from all dominion over one another in matters of religion, let us now 

consider what they are to do. All men know and acknowledge that God ought to be publicly worshipped; why 

otherwise do they compel one another unto the public assemblies? Men, therefore, constituted in this liberty 

are to enter into some religious society, that they meet together, not only for mutual edification, but to own to 

the world that they worship God and offer unto His Divine Majesty such service as they themselves are not 

ashamed of and such as they think not unworthy of Him, nor unacceptable to Him; and, finally, that by the 

purity of doctrine, holiness of life, and decent form of worship, they may draw others unto the love of the true 

religion, and perform such other things in religion as cannot be done by each private man apart. 
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These religious societies I call Churches; and these, I say, the magistrate ought to tolerate, for the business of 

these assemblies of the people is nothing but what is lawful for every man in particular to take care of — I 

mean the salvation of their souls; nor in this case is there any difference between the National Church and 

other separated congregations. 

But as in every Church there are two things especially to be considered — the outward form and rites of 

worship, and the doctrines and articles of things must be handled each distinctly that so the whole matter of 

toleration may the more clearly be understood. 

Concerning outward worship, I say, in the first place, that the magistrate has no power to enforce by law, 

either in his own Church, or much less in another, the use of any rites or ceremonies whatsoever in the 

worship of God. And this, not only because these Churches are free societies, but because whatsoever is 

practised in the worship of God is only so far justifiable as it is believed by those that practise it to be 

acceptable unto Him. Whatsoever is not done with that assurance of faith is neither well in itself, nor can it be 

acceptable to God. To impose such things, therefore, upon any people, contrary to their own judgment, is in 

effect to command them to offend God, which, considering that the end of all religion is to please Him, and 

that liberty is essentially necessary to that end, appears to be absurd beyond expression. 

But perhaps it may be concluded from hence that I deny unto the magistrate all manner of power about 

indifferent things, which, if it be not granted, the whole subject-matter of law-making is taken away. No, I 

readily grant that indifferent things, and perhaps none but such, are subjected to the legislative power. But it 

does not therefore follow that the magistrate may ordain whatsoever he pleases concerning anything that is 

indifferent. The public good is the rule and measure of all law-making. If a thing be not useful to the 

commonwealth, though it be never so indifferent, it may not presently be established by law. 

And further, things never so indifferent in their own nature, when they are brought into the Church and 

worship of God, are removed out of the reach of the magistrate's jurisdiction, because in that use they have no 

connection at all with civil affairs. The only business of the Church is the salvation of souls, and it no way 

concerns the commonwealth, or any member of it, that this or the other ceremony be there made use of. 

Neither the use nor the omission of any ceremonies in those religious assemblies does either advantage or 

prejudice the life, liberty, or estate of any man. For example, let it be granted that the washing of an infant 

with water is in itself an indifferent thing, let it be granted also that the magistrate understand such washing to 

be profitable to the curing or preventing of any disease the children are subject unto, and esteem the matter 

weighty enough to be taken care of by a law. In that case he may order it to be done. But will any one 

therefore say that a magistrate has the same right to ordain by law that all children shall be baptised by priests 

in the sacred font in order to the purification of their souls? The extreme difference of these two cases is 

visible to every one at first sight. Or let us apply the last case to the child of a Jew, and the thing speaks itself. 

For what hinders but a Christian magistrate may have subjects that are Jews? Now, if we acknowledge that 

such an injury may not be done unto a Jew as to compel him, against his own opinion, to practise in his 

religion a thing that is in its nature indifferent, how can we maintain that anything of this kind may be done to 

a Christian? 

Again, things in their own nature indifferent cannot, by any human authority, be made any part of the worship 

of God — for this very reason: because they are indifferent. For, since indifferent things are not capable, by 

any virtue of their own, to propitiate the Deity, no human power or authority can confer on them so much 
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dignity and excellency as to enable them to do it. In the common affairs of life that use of indifferent things 

which God has not forbidden is free and lawful, and therefore in those things human authority has place. But 

it is not so in matters of religion. Things indifferent are not otherwise lawful in the worship of God than as 

they are instituted by God Himself and as He, by some positive command, has ordained them to be made a 

part of that worship which He will vouchsafe to accept at the hands of poor sinful men. Nor, when an 

incensed Deity shall ask us, "Who has required these, or such-like things at your hands?" will it be enough to 

answer Him that the magistrate commanded them. If civil jurisdiction extend thus far, what might not 

lawfully be introduced into religion? What hodgepodge of ceremonies, what superstitious inventions, built 

upon the magistrate's authority, might not (against conscience) be imposed upon the worshippers of God? For 

the greatest part of these ceremonies and superstitions consists in the religious use of such things as are in 

their own nature indifferent; nor are they sinful upon any other account than because God is not the author of 

them. The sprinkling of water and the use of bread and wine are both in their own nature and in the ordinary 

occasions of life altogether indifferent. Will any man, therefore, say that these things could have been 

introduced into religion and made a part of divine worship if not by divine institution? If any human authority 

or civil power could have done this, why might it not also enjoin the eating of fish and drinking of ale in the 

holy banquet as a part of divine worship? Why not the sprinkling of the blood of beasts in churches, and 

expiations by water or fire, and abundance more of this kind? But these things, how indifferent soever they be 

in common uses, when they come to be annexed unto divine worship, without divine authority, they are as 

abominable to God as the sacrifice of a dog. And why is a dog so abominable? What difference is there 

between a dog and a goat, in respect of the divine nature, equally and infinitely distant from all affinity with 

matter, unless it be that God required the use of one in His worship and not of the other? We see, therefore, 

that indifferent things, how much soever they be under the power of the civil magistrate, yet cannot, upon that 

pretence, be introduced into religion and imposed upon religious assemblies, because, in the worship of God, 

they wholly cease to be indifferent. He that worships God does it with design to please Him and procure His 

favour. But that cannot be done by him who, upon the command of another, offers unto God that which he 

knows will be displeasing to Him, because not commanded by Himself. This is not to please God, or appease 

his wrath, but willingly and knowingly to provoke Him by a manifest contempt, which is a thing absolutely 

repugnant to the nature and end of worship. 

But it will be here asked: "If nothing belonging to divine worship be left to human discretion, how is it then 

that Churches themselves have the power of ordering anything about the time and place of worship and the 

like?" To this I answer that in religious worship we must distinguish between what is part of the worship itself 

and what is but a circumstance. That is a part of the worship which is believed to be appointed by God and to 

be well-pleasing to Him, and therefore that is necessary. Circumstances are such things which, though in 

general they cannot be separated from worship, yet the particular instances or modifications of them are not 

determined, and therefore they are indifferent. Of this sort are the time and place of worship, habit and posture 

of him that worships. These are circumstances, and perfectly indifferent, where God has not given any express 

command about them. For example: amongst the Jews the time and place of their worship and the habits of 

those that officiated in it were not mere circumstances, but a part of the worship itself, in which, if anything 

were defective, or different from the institution, they could not hope that it would be accepted by God. But 

these, to Christians under the liberty of the Gospel, are mere circumstances of worship, which the prudence of 

every Church may bring into such use as shall be judged most subservient to the end of order, decency, and 

edification. But, even under the Gospel, those who believe the first or the seventh day to be set apart by God, 

and consecrated still to His worship, to them that portion of time is not a simple circumstance, but a real part 

of Divine worship, which can neither be changed nor neglected. 
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In the next place: As the magistrate has no power to impose by his laws the use of any rites and ceremonies in 

any Church, so neither has he any power to forbid the use of such rites and ceremonies as are already 

received, approved, and practised by any Church; because, if he did so, he would destroy the Church itself: 

the end of whose institution is only to worship God with freedom after its own manner. 

You will say, by this rule, if some congregations should have a mind to sacrifice infants, or (as the primitive 

Christians were falsely accused) lustfully pollute themselves in promiscuous uncleanness, or practise any 

other such heinous enormities, is the magistrate obliged to tolerate them, because they are committed in a 

religious assembly? I answer: No. These things are not lawful in the ordinary course of life, nor in any private 

house; and therefore neither are they so in the worship of God, or in any religious meeting. But, indeed, if any 

people congregated upon account of religion should be desirous to sacrifice a calf, I deny that that ought to be 

prohibited by a law. Meliboeus, whose calf it is, may lawfully kill his calf at home, and burn any part of it that 

he thinks fit. For no injury is thereby done to any one, no prejudice to another man's goods. And for the same 

reason he may kill his calf also in a religious meeting. Whether the doing so be well-pleasing to God or no, it 

is their part to consider that do it. The part of the magistrate is only to take care that the commonwealth 

receive no prejudice, and that there be no injury done to any man, either in life or estate. And thus what may 

be spent on a feast may be spent on a sacrifice. But if peradventure such were the state of things that the 

interest of the commonwealth required all slaughter of beasts should be forborne for some while, in order to 

the increasing of the stock of cattle that had been destroyed by some extraordinary murrain, who sees not that 

the magistrate, in such a case, may forbid all his subjects to kill any calves for any use whatsoever? Only it is 

to be observed that, in this case, the law is not made about a religious, but a political matter; nor is the 

sacrifice, but the slaughter of calves, thereby prohibited. 

By this we see what difference there is between the Church and the Commonwealth. Whatsoever is lawful in 

the Commonwealth cannot be prohibited by the magistrate in the Church. Whatsoever is permitted unto any 

of his subjects for their ordinary use, neither can nor ought to be forbidden by him to any sect of people for 

their religious uses. If any man may lawfully take bread or wine, either sitting or kneeling in his own house, 

the law ought not to abridge him of the same liberty in his religious worship; though in the Church the use of 

bread and wine be very different and be there applied to the mysteries of faith and rites of Divine worship. 

But those things that are prejudicial to the commonweal of a people in their ordinary use and are, therefore, 

forbidden by laws, those things ought not to be permitted to Churches in their sacred rites. Only the 

magistrate ought always to be very careful that he do not misuse his authority to the oppression of any 

Church, under pretence of public good. 

It may be said: "What if a Church be idolatrous, is that also to be tolerated by the magistrate?" I answer: What 

power can be given to the magistrate for the suppression of an idolatrous Church, which may not in time and 

place be made use of to the ruin of an orthodox one? For it must be remembered that the civil power is the 

same everywhere, and the religion of every prince is orthodox to himself. If, therefore, such a power be 

granted unto the civil magistrate in spirituals as that at Geneva, for example, he may extirpate, by violence 

and blood, the religion which is there reputed idolatrous, by the same rule another magistrate, in some 

neighbouring country, may oppress the reformed religion and, in India, the Christian. The civil power can 

either change everything in religion, according to the prince's pleasure, or it can change nothing. If it be once 

permitted to introduce anything into religion by the means of laws and penalties, there can be no bounds put 

to it; but it will in the same manner be lawful to alter everything, according to that rule of truth which the 

magistrate has framed unto himself. No man whatsoever ought, therefore, to be deprived of his terrestrial 

enjoyments upon account of his religion. Not even Americans, subjected unto a Christian prince, are to be 
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punished either in body or goods for not embracing our faith and worship. If they are persuaded that they 

please God in observing the rites of their own country and that they shall obtain happiness by that means, they 

are to be left unto God and themselves. Let us trace this matter to the bottom. Thus it is: An inconsiderable 

and weak number of Christians, destitute of everything, arrive in a Pagan country; these foreigners beseech 

the inhabitants, by the bowels of humanity, that they would succour them with the necessaries of life; those 

necessaries are given them, habitations are granted, and they all join together, and grow up into one body of 

people. The Christian religion by this means takes root in that country and spreads itself, but does not 

suddenly grow the strongest. While things are in this condition peace, friendship, faith, and equal justice are 

preserved amongst them. At length the magistrate becomes a Christian, and by that means their party becomes 

the most powerful. Then immediately all compacts are to be broken, all civil rights to be violated, that idolatry 

may be extirpated; and unless these innocent Pagans, strict observers of the rules of equity and the law of 

Nature and no ways offending against the laws of the society, I say, unless they will forsake their ancient 

religion and embrace a new and strange one, they are to be turned out of the lands and possessions of their 

forefathers and perhaps deprived of life itself. Then, at last, it appears what zeal for the Church, joined with 

the desire of dominion, is capable to produce, and how easily the pretence of religion, and of the care of souls, 

serves for a cloak to covetousness, rapine, and ambition. 

Now whosoever maintains that idolatry is to be rooted out of any place by laws, punishments, fire, and sword, 

may apply this story to himself. For the reason of the thing is equal, both in America and Europe. And neither 

Pagans there, nor any dissenting Christians here, can, with any right, be deprived of their worldly goods by 

the predominating faction of a court-church; nor are any civil rights to be either changed or violated upon 

account of religion in one place more than another. 

But idolatry, say some, is a sin and therefore not to be tolerated. If they said it were therefore to be avoided, 

the inference were good. But it does not follow that because it is a sin it ought therefore to be punished by the 

magistrate. For it does not belong unto the magistrate to make use of his sword in punishing everything, 

indifferently, that he takes to be a sin against God. Covetousness, uncharitableness, idleness, and many other 

things are sins by the consent of men, which yet no man ever said were to be punished by the magistrate. The 

reason is because they are not prejudicial to other men's rights, nor do they break the public peace of societies. 

Nay, even the sins of lying and perjury are nowhere punishable by laws; unless, in certain cases, in which the 

real turpitude of the thing and the offence against God are not considered, but only the injury done unto men's 

neighbours and to the commonwealth. And what if in another country, to a Mahometan or a Pagan prince, the 

Christian religion seem false and offensive to God; may not the Christians for the same reason, and after the 

same manner, be extirpated there? 

But it may be urged farther that, by the law of Moses, idolaters were to be rooted out. True, indeed, by the law 

of Moses; but that is not obligatory to us Christians. Nobody pretends that everything generally enjoined by 

the law of Moses ought to be practised by Christians; but there is nothing more frivolous than that common 

distinction of moral, judicial, and ceremonial law, which men ordinarily make use of. For no positive law 

whatsoever can oblige any people but those to whom it is given. "Hear, O Israel," sufficiently restrains the 

obligations of the law of Moses only to that people. And this consideration alone is answer enough unto those 

that urge the authority of the law of Moses for the inflicting of capital punishment upon idolaters. But, 

however, I will examine this argument a little more particularly. 

The case of idolaters, in respect of the Jewish commonwealth, falls under a double consideration. The first is 

of those who, being initiated in the Mosaical rites, and made citizens of that commonwealth, did afterwards 
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apostatise from the worship of the God of Israel. These were proceeded against as traitors and rebels, guilty of 

no less than high treason. For the commonwealth of the Jews, different in that from all others, was an absolute 

theocracy; nor was there, or could there be, any difference between that commonwealth and the Church. The 

laws established there concerning the worship of One Invisible Deity were the civil laws of that people and a 

part of their political government, in which God Himself was the legislator. Now, if any one can shew me 

where there is a commonwealth at this time, constituted upon that foundation, I will acknowledge that the 

ecclesiastical laws do there unavoidably become a part of the civil, and that the subjects of that government 

both may and ought to be kept in strict conformity with that Church by the civil power. But there is absolutely 

no such thing under the Gospel as a Christian commonwealth. There are, indeed, many cities and kingdoms 

that have embraced the faith of Christ, but they have retained their ancient form of government, with which 

the law of Christ hath not at all meddled. He, indeed, hath taught men how, by faith and good works, they 

may obtain eternal life; but He instituted no commonwealth. He prescribed unto His followers no new and 

peculiar form of government, nor put He the sword into any magistrate's hand, with commission to make use 

of it in forcing men to forsake their former religion and receive His. 

Secondly, foreigners and such as were strangers to the commonwealth of Israel were not compelled by force 

to observe the rites of the Mosaical law; but, on the contrary, in the very same place where it is ordered that 

an Israelite that was an idolater should be put to death,[7] there it is provided that strangers should not be 

vexed nor oppressed. I confess that the seven nations that possessed the land which was promised to the 

Israelites were utterly to be cut off; but this was not singly because they were idolaters. For if that had been 

the reason, why were the Moabites and other nations to be spared? No: the reason is this. God being in a 

peculiar manner the King of the Jews, He could not suffer the adoration of any other deity (which was 

properly an act of high treason against Himself) in the land of Canaan, which was His kingdom. For such a 

manifest revolt could no ways consist with His dominion, which was perfectly political in that country. All 

idolatry was, therefore, to be rooted out of the bounds of His kingdom because it was an acknowledgment of 

another god, that is say, another king, against the laws of Empire. The inhabitants were also to be driven out, 

that the entire possession of the land might be given to the Israelites. And for the like reason the Emims and 

the Horims were driven out of their countries by the children of Esau and Lot; and their lands, upon the same 

grounds, given by God to the invaders.[8] But, though all idolatry was thus rooted out of the land of Canaan, 

yet every idolater was not brought to execution. The whole family of Rahab, the whole nation of the 

Gibeonites, articled with Joshua, and were allowed by treaty; and there were many captives amongst the Jews 

who were idolaters. David and Solomon subdued many countries without the confines of the Land of Promise 

and carried their conquests as far as Euphrates. Amongst so many captives taken, so many nations reduced 

under their obedience, we find not one man forced into the Jewish religion and the worship of the true God 

and punished for idolatry, though all of them were certainly guilty of it. If any one, indeed, becoming a 

proselyte, desired to be made a denizen of their commonwealth, he was obliged to submit to their laws; that 

is, to embrace their religion. But this he did willingly, on his own accord, not by constraint. He did not 

unwillingly submit, to show his obedience, but he sought and solicited for it as a privilege. And, as soon as he 

was admitted, he became subject to the laws of the commonwealth, by which all idolatry was forbidden 

within the borders of the land of Canaan. But that law (as I have said) did not reach to any of those regions, 

however subjected unto the Jews, that were situated without those bounds. 

Thus far concerning outward worship. Let us now consider articles of faith. 

The articles of religion are some of them practical and some speculative. Now, though both sorts consist in 

the knowledge of truth, yet these terminate simply in the understanding, those influence the will and manners. 
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Speculative opinions, therefore, and articles of faith (as they are called) which are required only to be 

believed, cannot be imposed on any Church by the law of the land. For it is absurd that things should be 

enjoined by laws which are not in men's power to perform. And to believe this or that to be true does not 

depend upon our will. But of this enough has been said already. "But." will some say; "let men at least profess 

that they believe." A sweet religion, indeed, that obliges men to dissemble and tell lies, both to God and man, 

for the salvation of their souls! If the magistrate thinks to save men thus, he seems to understand little of the 

way of salvation. And if he does it not in order to save them, why is he so solicitous about the articles of faith 

as to enact them by a law? 

Further, the magistrate ought not to forbid the preaching or professing of any speculative opinions in any 

Church because they have no manner of relation to the civil rights of the subjects. If a Roman Catholic 

believe that to be really the body of Christ which another man calls bread, he does no injury thereby to his 

neighbour. If a Jew do not believe the New Testament to be the Word of God, he does not thereby alter 

anything in men's civil rights. If a heathen doubt of both Testaments, he is not therefore to be punished as a 

pernicious citizen. The power of the magistrate and the estates of the people may be equally secure whether 

any man believe these things or no. I readily grant that these opinions are false and absurd. But the business of 

laws is not to provide for the truth of opinions, but for the safety and security of the commonwealth and of 

every particular man's goods and person. And so it ought to be. For the truth certainly would do well enough 

if she were once left to shift for herself. She seldom has received and, I fear, never will receive much 

assistance from the power of great men, to whom she is but rarely known and more rarely welcome. She is 

not taught by laws, nor has she any need of force to procure her entrance into the minds of men. Errors, 

indeed, prevail by the assistance of foreign and borrowed succours. But if Truth makes not her way into the 

understanding by her own light, she will be but the weaker for any borrowed force violence can add to her. 

Thus much for speculative opinions. Let us now proceed to practical ones. 

A good life, in which consist not the least part of religion and true piety, concerns also the civil government; 

and in it lies the safety both of men's souls and of the commonwealth. Moral actions belong, therefore, to the 

jurisdiction both of the outward and inward court; both of the civil and domestic governor; I mean both of the 

magistrate and conscience. Here, therefore, is great danger, lest one of these jurisdictions intrench upon the 

other, and discord arise between the keeper of the public peace and the overseers of souls. But if what has 

been already said concerning the limits of both these governments be rightly considered, it will easily remove 

all difficulty in this matter. 

Every man has an immortal soul, capable of eternal happiness or misery; whose happiness depending upon his 

believing and doing those things in this life which are necessary to the obtaining of God's favour, and are 

prescribed by God to that end. It follows from thence, first, that the observance of these things is the highest 

obligation that lies upon mankind and that our utmost care, application, and diligence ought to be exercised in 

the search and performance of them; because there is nothing in this world that is of any consideration in 

comparison with eternity. Secondly, that seeing one man does not violate the right of another by his erroneous 

opinions and undue manner of worship, nor is his perdition any prejudice to another man's affairs, therefore, 

the care of each man's salvation belongs only to himself. But I would not have this understood as if I meant 

hereby to condemn all charitable admonitions and affectionate endeavours to reduce men from errors, which 

are indeed the greatest duty of a Christian. Any one may employ as many exhortations and arguments as he 

pleases, towards the promoting of another man's salvation. But all force and compulsion are to be forborne. 

Nothing is to be done imperiously. Nobody is obliged in that matter to yield obedience unto the admonitions 

or injunctions of another, further than he himself is persuaded. Every man in that has the supreme and 
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absolute authority of judging for himself. And the reason is because nobody else is concerned in it, nor can 

receive any prejudice from his conduct therein. 

But besides their souls, which are immortal, men have also their temporal lives here upon earth; the state 

whereof being frail and fleeting, and the duration uncertain, they have need of several outward conveniences 

to the support thereof, which are to be procured or preserved by pains and industry. For those things that are 

necessary to the comfortable support of our lives are not the spontaneous products of nature, nor do offer 

themselves fit and prepared for our use. This part, therefore, draws on another care and necessarily gives 

another employment. But the pravity of mankind being such that they had rather injuriously prey upon the 

fruits of other men's labours than take pains to provide for themselves, the necessity of preserving men in the 

possession of what honest industry has already acquired and also of preserving their liberty and strength, 

whereby they may acquire what they farther want, obliges men to enter into society with one another, that by 

mutual assistance and joint force they may secure unto each other their properties, in the things that contribute 

to the comfort and happiness of this life, leaving in the meanwhile to every man the care of his own eternal 

happiness, the attainment whereof can neither be facilitated by another man's industry, nor can the loss of it 

turn to another man's prejudice, nor the hope of it be forced from him by any external violence. But, 

forasmuch as men thus entering into societies, grounded upon their mutual compacts of assistance for the 

defence of their temporal goods, may, nevertheless, be deprived of them, either by the rapine and fraud of 

their fellow citizens, or by the hostile violence of foreigners, the remedy of this evil consists in arms, riches, 

and multitude of citizens; the remedy of the other in laws; and the care of all things relating both to one and 

the other is committed by the society to the civil magistrate. This is the original, this is the use, and these are 

the bounds of the legislative (which is the supreme) power in every commonwealth. I mean that provision 

may be made for the security of each man's private possessions; for the peace, riches, and public commodities 

of the whole people; and, as much as possible, for the increase of their inward strength against foreign 

invasions. 

These things being thus explained, it is easy to understand to what end the legislative power ought to be 

directed and by what measures regulated; and that is the temporal good and outward prosperity of the society; 

which is the sole reason of men's entering into society, and the only thing they seek and aim at in it. And it is 

also evident what liberty remains to men in reference to their eternal salvation, and that is that every one 

should do what he in his conscience is persuaded to be acceptable to the Almighty, on whose good pleasure 

and acceptance depends their eternal happiness. For obedience is due, in the first place, to God and, 

afterwards to the laws. 

But some may ask: "What if the magistrate should enjoin anything by his authority that appears unlawful to 

the conscience of a private person?" I answer that, if government be faithfully administered and the counsels 

of the magistrates be indeed directed to the public good, this will seldom happen. But if, perhaps, it do so fall 

out, I say, that such a private person is to abstain from the action that he judges unlawful, and he is to undergo 

the punishment which it is not unlawful for him to bear. For the private judgement of any person concerning a 

law enacted in political matters, for the public good, does not take away the obligation of that law, nor 

deserve a dispensation. But if the law, indeed, be concerning things that lie not within the verge of the 

magistrate's authority (as, for example, that the people, or any party amongst them, should be compelled to 

embrace a strange religion, and join in the worship and ceremonies of another Church), men are not in these 

cases obliged by that law, against their consciences. For the political society is instituted for no other end, but 

only to secure every man's possession of the things of this life. The care of each man's soul and of the things 

of heaven, which neither does belong to the commonwealth nor can be subjected to it, is left entirely to every 
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man's self. Thus the safeguard of men's lives and of the things that belong unto this life is the business of the 

commonwealth; and the preserving of those things unto their owners is the duty of the magistrate. And 

therefore the magistrate cannot take away these worldly things from this man or party and give them to that; 

nor change propriety amongst fellow subjects (no not even by a law), for a cause that has no relation to the 

end of civil government, I mean for their religion, which whether it be true or false does no prejudice to the 

worldly concerns of their fellow subjects, which are the things that only belong unto the care of the 

commonwealth. 

But what if the magistrate believe such a law as this to be for the public good? I answer: As the private 

judgement of any particular person, if erroneous, does not exempt him from the obligation of law, so the 

private judgement (as I may call it) of the magistrate does not give him any new right of imposing laws upon 

his subjects, which neither was in the constitution of the government granted him, nor ever was in the power 

of the people to grant, much less if he make it his business to enrich and advance his followers and fellow-

sectaries with the spoils of others. But what if the magistrate believe that he has a right to make such laws and 

that they are for the public good, and his subjects believe the contrary? Who shall be judge between them? I 

answer: God alone. For there is no judge upon earth between the supreme magistrate and the people. God, I 

say, is the only judge in this case, who will retribute unto every one at the last day according to his deserts; 

that is, according to his sincerity and uprightness in endeavouring to promote piety, and the public weal, and 

peace of mankind. But What shall be done in the meanwhile? I answer: The principal and chief care of every 

one ought to be of his own soul first, and, in the next place, of the public peace; though yet there are very few 

will think it is peace there, where they see all laid waste. 

There are two sorts of contests amongst men, the one managed by law, the other by force; and these are of 

that nature that where the one ends, the other always begins. But it is not my business to inquire into the 

power of the magistrate in the different constitutions of nations. I only know what usually happens where 

controversies arise without a judge to determine them. You will say, then, the magistrate being the stronger 

will have his will and carry his point. Without doubt; but the question is not here concerning the doubtfulness 

of the event, but the rule of right. 

But to come to particulars. I say, first, no opinions contrary to human society, or to those moral rules which 

are necessary to the preservation of civil society, are to be tolerated by the magistrate. But of these, indeed, 

examples in any Church are rare. For no sect can easily arrive to such a degree of madness as that it should 

think fit to teach, for doctrines of religion, such things as manifestly undermine the foundations of society and 

are, therefore, condemned by the judgement of all mankind; because their own interest, peace, reputation, 

everything would be thereby endangered. 

Another more secret evil, but more dangerous to the commonwealth, is when men arrogate to themselves, and 

to those of their own sect, some peculiar prerogative covered over with a specious show of deceitful words, 

but in effect opposite to the civil right of the community. For example: we cannot find any sect that teaches, 

expressly and openly, that men are not obliged to keep their promise; that princes may be dethroned by those 

that differ from them in religion; or that the dominion of all things belongs only to themselves. For these 

things, proposed thus nakedly and plainly, would soon draw on them the eye and hand of the magistrate and 

awaken all the care of the commonwealth to a watchfulness against the spreading of so dangerous an evil. 

But, nevertheless, we find those that say the same things in other words. What else do they mean who teach 

that faith is not to be kept with heretics? Their meaning, forsooth, is that the privilege of breaking faith 

belongs unto themselves; for they declare all that are not of their communion to be heretics, or at least may 
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declare them so whensoever they think fit. What can be the meaning of their asserting that kings 

excommunicated forfeit their crowns and kingdoms? It is evident that they thereby arrogate unto themselves 

the power of deposing kings, because they challenge the power of excommunication, as the peculiar right of 

their hierarchy. That dominion is founded in grace is also an assertion by which those that maintain it do 

plainly lay claim to the possession of all things. For they are not so wanting to themselves as not to believe, or 

at least as not to profess themselves to be the truly pious and faithful. These, therefore, and the like, who 

attribute unto the faithful, religious, and orthodox, that is, in plain terms, unto themselves, any peculiar 

privilege or power above other mortals, in civil concernments; or who upon pretence of religion do challenge 

any manner of authority over such as are not associated with them in their ecclesiastical communion, I say 

these have no right to be tolerated by the magistrate; as neither those that will not own and teach the duty of 

tolerating all men in matters of mere religion. For what do all these and the like doctrines signify, but that 

they may and are ready upon any occasion to seize the Government and possess themselves of the estates and 

fortunes of their fellow subjects; and that they only ask leave to be tolerated by the magistrate so long until 

they find themselves strong enough to effect it? 

Again: That Church can have no right to be tolerated by the magistrate which is constituted upon such a 

bottom that all those who enter into it do thereby ipso facto deliver themselves up to the protection and 

service of another prince. For by this means the magistrate would give way to the settling of a foreign 

jurisdiction in his own country and suffer his own people to be listed, as it were, for soldiers against his own 

Government. Nor does the frivolous and fallacious distinction between the Court and the Church afford any 

remedy to this inconvenience; especially when both the one and the other are equally subject to the absolute 

authority of the same person, who has not only power to persuade the members of his Church to whatsoever 

he lists, either as purely religious, or in order thereunto, but can also enjoin it them on pain of eternal fire. It is 

ridiculous for any one to profess himself to be a Mahometan only in his religion, but in everything else a 

faithful subject to a Christian magistrate, whilst at the same time he acknowledges himself bound to yield 

blind obedience to the Mufti of Constantinople, who himself is entirely obedient to the Ottoman Emperor and 

frames the feigned oracles of that religion according to his pleasure. But this Mahometan living amongst 

Christians would yet more apparently renounce their government if he acknowledged the same person to be 

head of his Church who is the supreme magistrate in the state. 

Lastly, those are not at all to be tolerated who deny the being of a God. Promises, covenants, and oaths, which 

are the bonds of human society, can have no hold upon an atheist. The taking away of God, though but even 

in thought, dissolves all; besides also, those that by their atheism undermine and destroy all religion, can have 

no pretence of religion whereupon to challenge the privilege of a toleration. As for other practical opinions, 

though not absolutely free from all error, if they do not tend to establish domination over others, or civil 

impunity to the Church in which they are taught, there can be no reason why they should not be tolerated. 

It remains that I say something concerning those assemblies which, being vulgarly called and perhaps having 

sometimes been conventicles and nurseries of factions and seditions, are thought to afford against this 

doctrine of toleration. But this has not happened by anything peculiar unto the genius of such assemblies, but 

by the unhappy circumstances of an oppressed or ill-settled liberty. These accusations would soon cease if the 

law of toleration were once so settled that all Churches were obliged to lay down toleration as the foundation 

of their own liberty, and teach that liberty of conscience is every man's natural right, equally belonging to 

dissenters as to themselves; and that nobody ought to be compelled in matters of religion either by law or 

force. The establishment of this one thing would take away all ground of complaints and tumults upon 

account of conscience; and these causes of discontents and animosities being once removed, there would 
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remain nothing in these assemblies that were not more peaceable and less apt to produce disturbance of state 

than in any other meetings whatsoever. But let us examine particularly the heads of these accusations. 

You will say that assemblies and meetings endanger the public peace and threaten the commonwealth. I 

answer: If this be so, why are there daily such numerous meetings in markets and Courts of Judicature? Why 

are crowds upon the Exchange and a concourse of people in cities suffered? You will reply: "Those are civil 

assemblies, but these we object against are ecclesiastical." I answer: It is a likely thing, indeed, that such 

assemblies as are altogether remote from civil affairs should be most apt to embroil them. Oh, but civil 

assemblies are composed of men that differ from one another in matters of religion, but these ecclesiastical 

meetings are of persons that are all of one opinion. As if an agreement in matters of religion were in effect a 

conspiracy against the commonwealth; or as if men would not be so much the more warmly unanimous in 

religion the less liberty they had of assembling. But it will be urged still that civil assemblies are open and 

free for any one to enter into, whereas religious conventicles are more private and thereby give opportunity to 

clandestine machinations. I answer that this is not strictly true, for many civil assemblies are not open to 

everyone. And if some religious meetings be private, who are they (I beseech you) that are to be blamed for it, 

those that desire, or those that forbid their being public! Again, you will say that religious communion does 

exceedingly unite men's minds and affections to one another and is therefore the more dangerous. But if this 

be so, why is not the magistrate afraid of his own Church; and why does he not forbid their assemblies as 

things dangerous to his Government? You will say because he himself is a part and even the head of them. As 

if he were not also a part of the commonwealth, and the head of the whole people! 

Let us therefore deal plainly. The magistrate is afraid of other Churches, but not of his own, because he is 

kind and favourable to the one, but severe and cruel to the other. These he treats like children, and indulges 

them even to wantonness. Those he uses as slaves and, how blamelessly soever they demean themselves, 

recompenses them no otherwise than by galleys, prisons, confiscations, and death. These he cherishes and 

defends; those he continually scourges and oppresses. Let him turn the tables. Or let those dissenters enjoy but 

the same privileges in civils as his other subjects, and he will quickly find that these religious meetings will be 

no longer dangerous. For if men enter into seditious conspiracies, it is not religion inspires them to it in their 

meetings, but their sufferings and oppressions that make them willing to ease themselves. Just and moderate 

governments are everywhere quiet, everywhere safe; but oppression raises ferments and makes men struggle 

to cast off an uneasy and tyrannical yoke. I know that seditions are very frequently raised upon pretence of 

religion, but it is as true that for religion subjects are frequently ill treated and live miserably. Believe me, the 

stirs that are made proceed not from any peculiar temper of this or that Church or religious society, but from 

the common disposition of all mankind, who when they groan under any heavy burthen endeavour naturally 

to shake off the yoke that galls their necks. Suppose this business of religion were let alone, and that there 

were some other distinction made between men and men upon account of their different complexions, shapes, 

and features, so that those who have black hair (for example) or grey eyes should not enjoy the same 

privileges as other citizens; that they should not be permitted either to buy or sell, or live by their callings; that 

parents should not have the government and education of their own children; that all should either be 

excluded from the benefit of the laws, or meet with partial judges; can it be doubted but these persons, thus 

distinguished from others by the colour of their hair and eyes, and united together by one common 

persecution, would be as dangerous to the magistrate as any others that had associated themselves merely 

upon the account of religion? Some enter into company for trade and profit, others for want of business have 

their clubs for claret. Neighbourhood joins some and religion others. But there is only one thing which gathers 

people into seditious commotions, and that is oppression. 
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You will say "What, will you have people to meet at divine service against the magistrate's will?" I answer: 

Why, I pray, against his will? Is it not both lawful and necessary that they should meet? Against his will, do 

you say? That is what I complain of; that is the very root of all the mischief. Why are assemblies less 

sufferable in a church than in a theatre or market? Those that meet there are not either more vicious or more 

turbulent than those that meet elsewhere. The business in that is that they are ill used, and therefore they are 

not to be suffered. Take away the partiality that is used towards them in matters of common right; change the 

laws, take away the penalties unto which they are subjected, and all things will immediately become safe and 

peaceable; nay, those that are averse to the religion of the magistrate will think themselves so much the more 

bound to maintain the peace of the commonwealth as their condition is better in that place than elsewhere; 

and all the several separate congregations, like so many guardians of the public peace, will watch one another, 

that nothing may be innovated or changed in the form of the government, because they can hope for nothing 

better than what they already enjoy — that is, an equal condition with their fellow-subjects under a just and 

moderate government. Now if that Church which agrees in religion with the prince be esteemed the chief 

support of any civil government, and that for no other reason (as has already been shown) than because the 

prince is kind and the laws are favourable to it, how much greater will be the security of government where all 

good subjects, of whatsoever Church they be, without any distinction upon account of religion, enjoying the 

same favour of the prince and the same benefit of the laws, shall become the common support and guard of it, 

and where none will have any occasion to fear the severity of the laws but those that do injuries to their 

neighbours and offend against the civil peace? 

That we may draw towards a conclusion. The sum of all we drive at is that every man may enjoy the same 

rights that are granted to others. Is it permitted to worship God in the Roman manner? Let it be permitted to 

do it in the Geneva form also. Is it permitted to speak Latin in the market-place? Let those that have a mind to 

it be permitted to do it also in the Church. Is it lawful for any man in his own house to kneel, stand, sit, or use 

any other posture; and to clothe himself in white or black, in short or in long garments? Let it not be made 

unlawful to eat bread, drink wine, or wash with water in the church. In a word, whatsoever things are left free 

by law in the common occasions of life, let them remain free unto every Church in divine worship. Let no 

man's life, or body, or house, or estate, suffer any manner of prejudice upon these accounts. Can you allow of 

the Presbyterian discipline? Why should not the Episcopal also have what they like? Ecclesiastical authority, 

whether it be administered by the hands of a single person or many, is everywhere the same; and neither has 

any jurisdiction in things civil, nor any manner of power of compulsion, nor anything at all to do with riches 

and revenues. 

Ecclesiastical assemblies and sermons are justified by daily experience and public allowance. These are 

allowed to people of some one persuasion; why not to all? If anything pass in a religious meeting seditiously 

and contrary to the public peace, it is to be punished in the same manner and no otherwise than as if it had 

happened in a fair or market. These meetings ought not to be sanctuaries for factious and flagitious fellows. 

Nor ought it to be less lawful for men to meet in churches than in halls; nor are one part of the subjects to be 

esteemed more blamable for their meeting together than others. Every one is to be accountable for his own 

actions, and no man is to be laid under a suspicion or odium for the fault of another. Those that are seditious, 

murderers, thieves, robbers, adulterers, slanderers, etc., of whatsoever Church, whether national or not, ought 

to be punished and suppressed. But those whose doctrine is peaceable and whose manners are pure and 

blameless ought to be upon equal terms with their fellow-subjects. Thus if solemn assemblies, observations of 

festivals, public worship be permitted to any one sort of professors, all these things ought to be permitted to 

the Presbyterians, Independents, Anabaptists, Arminians, Quakers, and others, with the same liberty. Nay, if 

we may openly speak the truth, and as becomes one man to another, neither Pagan nor Mahometan, nor Jew, 
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ought to be excluded from the civil rights of the commonwealth because of his religion. The Gospel 

commands no such thing. The Church which "judgeth not those that are without"[9] wants it not. And the 

commonwealth, which embraces indifferently all men that are honest, peaceable, and industrious, requires it 

not. Shall we suffer a Pagan to deal and trade with us, and shall we not suffer him to pray unto and worship 

God? If we allow the Jews to have private houses and dwellings amongst us, why should we not allow them 

to have synagogues? Is their doctrine more false, their worship more abominable, or is the civil peace more 

endangered by their meeting in public than in their private houses? But if these things may be granted to Jews 

and Pagans, surely the condition of any Christians ought not to be worse than theirs in a Christian 

commonwealth. 

You will say, perhaps: "Yes, it ought to be; because they are more inclinable to factions, tumults, and civil 

wars." I answer: Is this the fault of the Christian religion? If it be so, truly the Christian religion is the worst of 

all religions and ought neither to be embraced by any particular person, nor tolerated by any commonwealth. 

For if this be the genius, this the nature of the Christian religion, to be turbulent and destructive to the civil 

peace, that Church itself which the magistrate indulges will not always be innocent. But far be it from us to 

say any such thing of that religion which carries the greatest opposition to covetousness, ambition, discord, 

contention, and all manner of inordinate desires, and is the most modest and peaceable religion that ever was. 

We must, therefore, seek another cause of those evils that are charged upon religion. And, if we consider 

right, we shall find it to consist wholly in the subject that I am treating of. It is not the diversity of opinions 

(which cannot be avoided), but the refusal of toleration to those that are of different opinions (which might 

have been granted), that has produced all the bustles and wars that have been in the Christian world upon 

account of religion. The heads and leaders of the Church, moved by avarice and insatiable desire of dominion, 

making use of the immoderate ambition of magistrates and the credulous superstition of the giddy multitude, 

have incensed and animated them against those that dissent from themselves, by preaching unto them, 

contrary to the laws of the Gospel and to the precepts of charity, that schismatics and heretics are to be outed 

of their possessions and destroyed. And thus have they mixed together and confounded two things that are in 

themselves most different, the Church and the commonwealth. Now as it is very difficult for men patiently to 

suffer themselves to be stripped of the goods which they have got by their honest industry, and, contrary to all 

the laws of equity, both human and divine, to be delivered up for a prey to other men's violence and rapine; 

especially when they are otherwise altogether blameless; and that the occasion for which they are thus treated 

does not at all belong to the jurisdiction of the magistrate, but entirely to the conscience of every particular 

man for the conduct of which he is accountable to God only; what else can be expected but that these men, 

growing weary of the evils under which they labour, should in the end think it lawful for them to resist force 

with force, and to defend their natural rights (which are not forfeitable upon account of religion) with arms as 

well as they can? That this has been hitherto the ordinary course of things is abundantly evident in history, 

and that it will continue to be so hereafter is but too apparent in reason. It cannot indeed, be otherwise so long 

as the principle of persecution for religion shall prevail, as it has done hitherto, with magistrate and people, 

and so long as those that ought to be the preachers of peace and concord shall continue with all their art and 

strength to excite men to arms and sound the trumpet of war. But that magistrates should thus suffer these 

incendiaries and disturbers of the public peace might justly be wondered at if it did not appear that they have 

been invited by them unto a participation of the spoil, and have therefore thought fit to make use of their 

covetousness and pride as means whereby to increase their own power. For who does not see that these good 

men are, indeed, more ministers of the government than ministers of the Gospel and that, by flattering the 

ambition and favouring the dominion of princes and men in authority, they endeavour with all their might to 

promote that tyranny in the commonwealth which otherwise they should not be able to establish in the 

Church? This is the unhappy agreement that we see between the Church and State. Whereas if each of them 



Sistema de Infotecas Centrales                                                                                                                Universidad Autónoma de Coahuila              

 

 

 

  

   

Infoteca’s E-Journal                                                                                                                   No. 548 january 2020 

 

61 

would contain itself within its own bounds — the one attending to the worldly welfare of the commonwealth, 

the other to the salvation of souls — it is impossible that any discord should ever have happened between 

them. Sed pudet hoec opprobria. etc. God Almighty grant, I beseech Him, that the gospel of peace may at 

length be preached, and that civil magistrates, growing more careful to conform their own consciences to the 

law of God and less solicitous about the binding of other men's consciences by human laws, may, like fathers 

of their country, direct all their counsels and endeavours to promote universally the civil welfare of all their 

children, except only of such as are arrogant, ungovernable, and injurious to their brethren; and that all 

ecclesiastical men, who boast themselves to be the successors of the Apostles, walking peaceably and 

modestly in the Apostles' steps, without intermeddling with State Affairs, may apply themselves wholly to 

promote the salvation of souls. 

FAREWELL. 

PERHAPS it may not be amiss to add a few things concerning heresy and schism. A Turk is not, nor can be, 

either heretic or schismatic to a Christian; and if any man fall off from the Christian faith to Mahometism, he 

does not thereby become a heretic or schismatic, but an apostate and an infidel. This nobody doubts of; and by 

this it appears that men of different religions cannot be heretics or schismatics to one another. 

We are to inquire, therefore, what men are of the same religion. Concerning which it is manifest that those 

who have one and the same rule of faith and worship are of the same religion; and those who have not the 

same rule of faith and worship are of different religions. For since all things that belong unto that religion are 

contained in that rule, it follows necessarily that those who agree in one rule are of one and the same religion, 

and vice versa. Thus Turks and Christians are of different religions, because these take the Holy Scriptures to 

be the rule of their religion, and those the Alcoran. And for the same reason there may be different religions 

also even amongst Christians. The Papists and Lutherans, though both of them profess faith in Christ and are 

therefore called Christians, yet are not both of the same religion, because these acknowledge nothing but the 

Holy Scriptures to be the rule and foundation of their religion, those take in also traditions and the decrees of 

Popes and of these together make the rule of their religion; and thus the Christians of St. John (as they are 

called) and the Christians of Geneva are of different religions, because these also take only the Scriptures, and 

those I know not what traditions, for the rule of their religion. 

This being settled, it follows, first, that heresy is a separation made in ecclesiastical communion between men 

of the same religion for some opinions no way contained in the rule itself; and, secondly, that amongst those 

who acknowledge nothing but the Holy Scriptures to be their rule of faith, heresy is a separation made in their 

Christian communion for opinions not contained in the express words of Scripture. Now this separation may 

be made in a twofold manner: 

1. When the greater part, or by the magistrate's patronage the stronger part, of the Church separates itself from 

others by excluding them out of her communion because they will not profess their belief of certain opinions 

which are not the express words of the Scripture. For it is not the paucity of those that are separated, nor the 

authority of the magistrate, that can make any man guilty of heresy, but he only is a heretic who divides the 

Church into parts, introduces names and marks of distinction, and voluntarily makes a separation because of 

such opinions. 
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2. When any one separates himself from the communion of a Church because that Church does not publicly 

profess some certain opinions which the Holy Scriptures do not expressly teach. 

Both these are heretics because they err in fundamentals, and they err obstinately against knowledge; for 

when they have determined the Holy Scriptures to be the only foundation of faith, they nevertheless lay down 

certain propositions as fundamental which are not in the Scripture, and because others will not acknowledge 

these additional opinions of theirs, nor build upon them as if they were necessary and fundamental, they 

therefore make a separation in the Church, either by withdrawing themselves from others, or expelling the 

others from them. Nor does it signify anything for them to say that their confessions and symbols are 

agreeable to Scripture and to the analogy of faith; for if they be conceived in the express words of Scripture, 

there can be no question about them, because those things are acknowledged by all Christians to be of divine 

inspiration and therefore fundamental.  

But if they say that the articles which they require to be professed are consequences deduced from the 

Scripture, it is undoubtedly well done of them who believe and profess such things as seem unto them so 

agreeable to the rule of faith. But it would be very ill done to obtrude those things upon others unto whom 

they do not seem to be the indubitable doctrines of the Scripture; and to make a separation for such things as 

these, which neither are nor can be fundamental, is to become heretics; for I do not think there is any man 

arrived to that degree of madness as that he dare give out his consequences and interpretations of Scripture as 

divine inspirations and compare the articles of faith that he has framed according to his own fancy with the 

authority of Scripture. I know there are some propositions so evidently agreeable to Scripture that nobody can 

deny them to be drawn from thence, but about those, therefore, there can be no difference. 

 This only I say — that however clearly we may think this or the other doctrine to be deduced from Scripture, 

we ought not therefore to impose it upon others as a necessary article of faith because we believe it to be 

agreeable to the rule of faith, unless we would be content also that other doctrines should be imposed upon us 

in the same manner, and that we should be compelled to receive and profess all the different and contradictory 

opinions of Lutherans, Calvinists, Remonstrants, Anabaptists, and other sects which the contrivers of 

symbols, systems, and confessions are accustomed to deliver to their followers as genuine and necessary 

deductions from the Holy Scripture. I cannot but wonder at the extravagant arrogance of those men who think 

that they themselves can explain things necessary to salvation more clearly than the Holy Ghost, the eternal 

and infinite wisdom of God. 

Thus much concerning heresy, which word in common use is applied only to the doctrinal part of religion. Let 

us now consider schism, which is a crime near akin to it; for both these words seem unto me to signify an ill-

grounded separation in ecclesiastical communion made about things not necessary. But since use, which is the 

supreme law in matter of language, has determined that heresy relates to errors in faith, and schism to those in 

worship or discipline, we must consider them under that distinction. 

Schism, then, for the same reasons that have already been alleged, is nothing else but a separation made in the 

communion of the Church upon account of something in divine worship or ecclesiastical discipline that is not 

any necessary part of it. Now, nothing in worship or discipline can be necessary to Christian communion but 

what Christ our legislator, or the Apostles by inspiration of the Holy Spirit, have commanded in express 

words. 
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In a word, he that denies not anything that the Holy Scriptures teach in express words, nor makes a separation 

upon occasion of anything that is not manifestly contained in the sacred text — however he may be 

nicknamed by any sect of Christians and declared by some or all of them to be utterly void of true Christianity 

— yet in deed and in truth this man cannot be either a heretic or schismatic. 

These things might have been explained more largely and more advantageously, but it is enough to have 

hinted at them thus briefly to a person of your parts. 
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James Madison: Why Some Succeed While Others Fail 

by James Madison 

 

This biography of James Madison was written by H.A. Lewis in his book, Hidden Treasures: Why Some 

Succeed While Others Fail (1887). "From his earliest years he was an intense scholar. His memory was 

singularly tenacious, and what he clearly understood was ever afterward retained. He thus laid up that great 

store of learning which, in the conventions of 1787-8 especially proved so effective, and later made him 

president." 

 

 

The subject of this narrative, James Madison, was born at King George, Virginia, March 16th, 1751. His 

father was a planter, descended from John Madison, an Englishman who settled in Virginia about the year 

1656. The maiden name of his mother was Eleanor Conway. He was the eldest of seven children. He received 

a fairly good education but better still, he applied himself very closely at college, so much so as to make him 

noted in this respect; the result was seen in after years. 

In 1772 he returned to Virginia and commenced a course of legal study. He particularly studied up on public 

affairs, and in the spring of 1776 he was elected a member of the Virginia convention from the county of 

Orange, and procured the passage of the substance of an amendment to the declaration of rights, by George 

Mason, which struck out the old term 'toleration' and inserted a broader exposition of religious rights. In the 

same year he was a member of the general assembly, but lost his election in 1777, from his refusal to treat the 
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voters, and the general want of confidence in his powers of oratory. Thus, it is seen, that as James Madison's 

natural abilities could not have been very marked, his success was the natural result of great exertion. 

The legislature, however, on meeting in November of the same year, elected him a member of the council of 

the State; and in the winter of 1779 he was chosen by the assembly a delegate to congress. He took his seat in 

March, 1780, and remained in that body for three[183] years. He strongly opposed the issue of paper money 

by the States, and was in favor of a formal recommendation on the part of congress against the continuance of 

the system. As chairman of the committee to prepare instructions to the ministers at Versailles and Madrid, in 

support of the claims of the confederacy to western territory and the free navigation of the Mississippi, he 

drew an elaborate and able paper which was unanimously adopted by congress. He zealously advocated in 

1783 the measure proposed to establish a system of general revenue to pay the expenses of the war, and as 

chairman of the committee to which the matter was referred, prepared an able address to the State in support 

of the plan, which was adopted by congress and received the warm approval of Washington. 

The people of Virginia now began to realize the value of his services; a striking proof of which is exhibited by 

the fact that the law rendering him inelligible after three years' service in Congress was repealed, in order that 

he might sit during the fourth. On his return to Virginia he was elected to the Legislature, and took his seat 

during 1784. In this body he inaugurated the measures relating to a thorough revision of the old statutes, and 

supported the bills introduced by the revisors, Jefferson, Wyth, and Pendleton, on the subject of entails, 

primogeniture (exclusive heirship belonging to the first born) and religious freedom. 

He aided in the separation of Kentucky from Virginia, and the formation of the new State, opposed the further 

issue of paper money, and favored the payment of debts due British creditors. His greatest service at this time 

was his preparation, after the close of the assembly, of a "Memorial and Remonstrance" against[184] the 

project of a general assessment for the support of religion, which caused the utter defeat of the measure, 

against which it was directed. In January, 1786, he obtained the passage of a bill by the General Assembly 

inviting the other States to appoint commissioners to meet at Annapolis and devise a new system of 

commercial regulations. He was chosen one of the commissioners, and attended at Annapolis in September of 

the same year. Five States only were represented, and the commissioners recommended a convention of 

delegates from all the States to meet at Philadelphia, in May, 1787. The recommendation was generally 

adopted and, of course, Madison was chosen one of the delegates from Virginia. 

The convention assembled and the result was the abrogation of the old articles and the formation of the 

Constitution of the United States. Madison was prominent in advocating the Constitution and took a leading 

part in the debates, of which he kept private notes, since published by order of congress. His views of a 

federal government are set forth at length in a paper still extant in the hand-writing of Washington, which 

contains the substance of a letter written to Washington by Madison before the meeting of the convention, 

proposing a scheme of thorough centralization. The writer declares that he is equally opposed to 'the 

individual independence of the States,' and to 'the consolidation of the whole into one simple republic.' 

He is nevertheless in favor to invest in congress the power to exercise 'a negative in all cases whatever on the 

legislative acts of the States, as heretofore exercised by the kingly prerogative.' He says further 'that the right 

of coercion should be expressly declared; but the[185] difficulty and awkwardness of operating by force on 

the collective will of a State, render it particularly desirable that the necessity of it should be precluded.' From 
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these extreme views Madison conscientiously departed, but in the convention he supported them with zeal 

and vigor. 

The scheme known as the 'Virginia Plan' was adopted instead, and the convention adjourned. The subsequent 

adoption of the Constitution was in a large measure due to a series of essays, now familiar in their collected 

form as "The Federalist." They were commenced in a New York newspaper soon after the adjournment of the 

Convention, and continued to appear until June, 1788. The public journals everywhere republished them, and 

it was soon known that they were the work of Hamilton, Madison, and Jay. The volume remains the forcible 

exposition upon the side which it espoused. The whole ground is surveyed, generally and in detail; the various 

points at issue are discussed with the utmost acuteness, and the advantages of the adoption of the instrument 

urged with logical force and eloquence which place "The Federalist" beside the most famous political writings 

of the old English worthies. 

The Virginia convention, of which Madison was a member, assembled in June. He had completely overcome 

his natural diffidence and, although deficient as an orator, exerted a powerful influence over his associates, 

contributing as much to the final triumph of the constitution as any one in the body. The instrument was 

adopted by a vote of eighty-nine to seventy-nine and the convention closed. The part which he had taken in its 

deliberations very greatly increased Madison's reputation; and he was brought forward as a candidate for 

United States Senator but was defeated. He was, however,[186] chosen a member of congress and took his 

seat in that body in 1789. 

Alexander Hamilton was at the head of the treasury department and Madison was obliged either to support the 

great series of financial measures initiated by the secretary, or distinctly abandon his former associate and 

range himself on the side of the republican opposition. He adopted the latter course. Although he had warmly 

espoused the adoption of the constitution, he was now convinced of the necessity of a strict construction of 

the powers which it conferred upon the general government. He accordingly opposed the funding bill, the 

national bank, and Hamilton's system of finance generally. 

His affection for Washington, and long friendship for Hamilton, rendered such a step peculiarly disagreeable 

to a man of Madison's amiable and kindly disposition, but the tone of his opposition did not alienate his 

friends. Occupying, as he did, the middle ground between the violent partisans on both sides he labored to 

reconcile the antagonism of the two parties, and always retained the same cordial regard for Washington. 

On Jefferson's return from France, Madison was solicited to accept the mission and it was kept open for 

twelve months awaiting his decision. He declined the place, as he afterwards did the position of Secretary of 

State on the retirement of Jefferson, from a firm conviction that the radical antagonism of views between 

himself and a majority of the members of the cabinet would render his acceptance of either office fruitful in 

misunderstandings and collisions. 

He remained in congress, becoming thoroughly identified with the Republicans, and soon became the avowed 

leader in congress. In 1794 he gave his full support to[187] its foreign policy by moving a series of 

resolutions, based upon the report of Jefferson, advocating a retaliatory policy toward Great Britain, and 

commercial discriminations in favor of France. These resolutions he supported in a speech of great ability. In 

March, 1797, his term expired, and he returned to Virginia. 
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The insulting treatment of the American envoys to France and the war message of President Adams were 

about to be followed by the passage of the alien and sedition laws. The Republicans vainly tried to stem the 

popular current in favor of the measures of the administration. The passing of the alien and sedition laws in 

July, 1798, gave them the first opportunity to make a stand. Opposition to even these violent measures was 

however ineffectual in the Federal legislature; and the Republican leaders determined to resort to the State 

arenas for the decisive struggle. 

It commenced in Kentucky, and resulted there in the adoption of a series of resolutions, which were followed, 

in December, 1798, by similar resolves of the Virginia Assembly. The latter, now known as "the resolutions 

of 1798-'9," were drawn up by James Madison, not then a member. They declared the determination of the 

Assembly to defend the Constitution of the United States, but to resist all attempts to enlarge the authority of 

the federal compact by forced constructions of general clauses, as tending to consolidation, the destruction of 

the liberties of the States, and finally to a monarchy. 

In case of a "deliberate, palpable, and dangerous" exercise of powers not clearly granted to the General 

Government, the States had a right to interpose; and as the passing of the alien and sedition laws was such an 

infraction of right, the assembly protested against those[188] laws. The seventh resolution called upon the 

other States to join with the State of Virginia 'in declaring, as it does hereby declare, that the acts aforesaid are 

unconstitutional, and that the necessary and proper measures will be taken by each for co-operating with this 

State in maintaining unimpaired the authorities, rights and liberties reserved to the States respectively, or to 

the people.' 

The resolutions passed the House by a vote of 100 to 63, and were duly communicated to the several States of 

the Union. They met with little favor, especially in the Northern States. Massachusetts and New England 

generally remonstrated against them, and declared the obnoxious laws both constitutional and expedient. This 

drew forth, in the winter of 1799-1800, Madison's "Report" in defence of his resolutions. This elaborate paper 

subjected the resolves to an exhaustive analysis and defended them with masterly vigor. It is the most famous 

of his political writings and will rank with the greatest state papers written in America. 

Although the resolutions met with an unfavorable reception throughout the States, they exerted a powerful 

influence on public opinion. Virginia had shown how deeply in earnest she was by directing the establishment 

of two arsenals, and an armory sufficiently large to store 10,000 muskets and other arms; but a wholesome 

change in the sentiment of the country happily restored good feeling and softened down all bitterness. 

The alien and sedition laws found few supporters ultimately, and Madison's views were fully vindicated. The 

revulsion against the Federal party and in favor of the Republicans, terminated in the election of Jefferson, 

who entered upon the presidency in 1801. Madison was[189] Secretary of State during Jefferson's entire 

administration, and his opinions on public affairs closely agreed with those of the President. 

He became still more popular with, and acceptable to, his party and toward the close of Jefferson's second 

term was generally spoken of as his successor. A caucus of the majority of the Republican members of 

Congress was finally held, and Madison was nominated. This met with bitter opposition from a wing of the 

party, headed by John Randolph, who were friendly to the nomination of Monroe. They published a caustic 

'Protest' against the action of the caucus and denounced Madison for his 'want of energy,' his connection with 

the 'Federalist,' and his report upon the Yazoo claims. 
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His friends defended him against all charges and retorted so strongly upon the authors of the "Protest" that 

they were silenced. The action of the caucus was generally approved by the party, and Madison was elected 

by a vote of 123 out of 175, and took his seat as president, March 4, 1809. 

President Madison entered upon his duties at a crisis in public affairs which required the utmost foresight, 

resolution and prudence. Great Britain and the United States were on the verge of war. In 1807 the long series 

of wrongs inflicted by England upon the commerce of America, and the rights of her seaman, had been 

consummated by the affair of the Leopard and Chesapeake. This wanton insult had thrown the country into 

violent commotion, and occasioned the embargo act, which had been succeeded by the non-intercourse act, 

prohibiting all commerce with France and England, until the decrees of the French emperor and the British 

orders in council[190] in relation to the seizure of neutrals and the impressment of seamen were repealed. 

The first of the British cabinet did not encourage peace. Mr. Erskine, the English minister, in promising 

reparation for the affair of the Chesapeake, and a repeal of the obnoxious orders in council, on condition of a 

renewal of intercourse on the part of the United States, was declared to have exceeded his authority, and was 

recalled. He was succeeded by Mr. Jackson who was authorized to enter into a commercial treaty, but 

speedily became embroiled with the Secretary of State. The president directed the secretary to have no further 

communication with him, and soon afterward requested his recall. This was complied with, but no censure 

was visited upon the envoy, and no other was sent in his place. 

In May, 1810, congress approved the course of the executive, declared the official communications of Mr. 

Jackson highly indecorous and insolent, and passed a new act of non-intercourse. This provided that if either 

France or England repealed her hostile decree, and the other did not within three months do likewise, then 

intercourse should be resumed with the one, while with the other non-intercourse should be persisted in. 

In August the French minister for Foreign Affairs gave notice to the American minister that the Berlin and 

Milan decrees had been revoked by the Emperor; and in November Madison issued a proclamation declaring 

the fact, and announcing that the act of non-intercourse would be revived as to Great Britain unless her orders 

in council should be revoked within three months from the date of the proclamation. 

The British government resisted this demand, on the ground that there was no official evidence of[191] the 

repeal of the French decrees, and the act of non-intercourse was accordingly declared in full force against 

Great Britain. In March, 1811, the Emperor Napoleon disavowed the statement of the Duke of Cadore, and 

declared that "the decrees of Berlin and Milan were the fundamental laws of the empire." American vessels 

had been seized and held by France even after the president's proclamation, and every overture on the part of 

the American minister at Paris toward the re-establishment of friendly relations between the two countries 

was viewed with indifference and utterly failed. The country was slowly but surely drifting toward a war, 

which no exertions on the part of the administration seemed adequate to prevent. 

Madison pushed his pacific views to an extent that proved displeasing to many of the most prominent men of 

the Republican party. Bills were passed for augmenting the army, repairing and equipping ships of war, 

organizing and arming the militia, and placing the country in an attitude to resist an enemy; for all which 

congress appropriated $1,000,000. 
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Madison acquiesced in this policy with extreme reluctance, but on June 1, 1812, transmitted a special message 

to congress in which he reviewed the whole controversy, and spoke in strong terms of the aggressions of 

Great Britain upon commercial rights. The act declaring war between Great Britain and America speedily 

followed. The president gave it his approval on June 18, and promptly issued his proclamation calling upon 

the people to prepare for the struggle, and to support the government. 

A short delay would probably have defeated the policy of the war party, and re-opened the old 

negotiations.[192] A decree of the French emperor had been exhibited to the United States minister to France, 

dated April 28, 1811, which declared the definite revocation of the Berlin and Milan decrees, from and after 

November 1, 1810. In consequence of this, Great Britain, on June 23, within five days after the declaration of 

war, repealed the obnoxious orders in council in relation to the rights of neutrals, and thus removed one of the 

main grounds of complaint on the part of the American government. 

On June 26, before the course of the British Cabinet was known in America, Mr. Monroe, Secretary of State, 

wrote to Mr. Russell proposing the terms of armistice. These were a repeal of the orders in council, with no 

illegal blockades substituted, and a discontinuance of the impressment of seamen. In the latter part of August, 

Mr. Russell, our representative at London, received from the English Government a definite refusal to accede 

to these propositions, as 'on various grounds absolutely inadmissible,' he therefore returned to the United 

States. 

In September Admiral Warren arrived at Halifax. In addition to his naval command, he was invested with 

powers to negotiate a provisional accommodation with the United States. A correspondence on the subject 

ensued between himself and Mr. Monroe, as the representatives of the two countries. The admiral proposed an 

immediate cessation of hostilities, with a view to the peaceful arrangement of the points at issue. 

Monroe replied that his government was willing to accede to this proposition, provided Warren was 

authorized and disposed to negotiate terms for suspending in the future the impressment of American seamen. 

The British Government refused to relinquish the claim to this right and nothing remained but war.[193] 

On March 4, 1813, Madison entered upon his second term of service. He had received 128 electoral votes; his 

opponent DeWitt Clinton, 89 votes. The congressional elections had resulted in a large majority in favor of 

the administration, and the war policy seemed to be acceptable to a large majority of the people, though a 

strong party was opposed to it, and endeavored to obstruct the measures necessary to the vigorous prosecution 

of hostilities. The war commenced in earnest with the appearance, in 1813, of a British fleet in Chesapeake 

Bay, and in March the whole coast of the United States, with the exception of Rhode Island, New Hampshire 

and Massachusetts, was declared in a state of blockade. The long series of engagements on land and water 

during the war which followed, find their proper place in the general history of our country. 

In March, 1813, soon after the commencement of hostilities, the Russian minister to the United States 

communicated to the American government a proposal from the Emperor Alexander to mediate between the 

belligerents. The proposition was accepted, and the president appointed commissioners to go to St. Petersburg 

to negotiate under the mediation of the emperor. Great Britain declined the Russian mediation in September; 

but in November the American government was informed that that power was prepared to negotiate the terms 

of a treaty of peace. 
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Steps were at once taken to meet this proposal. Mr. Clay and Mr. Russell were added to the commission 

previously appointed, and in January, 1814, joined their associates in Europe. In August of the same year the 

country was deeply aroused by the attack on the capitol. A British force of 5,000 men ascended the 

Chesapeake,[194] landed on the shores of the Patuxent, and marched on Washington. The few troops hastily 

collected were wholly unable to offer any effective resistance and retired before the enemy, who proceeded to 

the city, burned the capitol, the president's house, and other public buildings, and returned without loss to 

their ships. The president and several members of his cabinet were in the American camp, but were compelled 

to abandon the city in order to avoid capture. 

The enemy gained little by their movement, and the wanton outrage only increased the bitterness of the 

people. Among the public occurrences of the year 1814, the meeting of the Hartford convention, in opposition 

to the continuance of the war, occupies a prominent place. The victory at New Orleans, however, and the 

intelligence of the conclusion of the treaty of peace, terminated the popular indignation. A treaty of peace had 

been signed by the United States commissioners at Ghent, on December 4, 1814, and being communicated by 

the president to the senate, was ratified by that body in February, 1815. 

It was silent on the paramount question of impressment, and left the commercial regulations between the two 

countries for subsequent negotiation. But the country was tired of the war, and the treaty was hailed with 

acclamation. In this general joy no one person joined more heartily than did Madison. He had acquiesced 

reluctantly to the commencement of hostilities, and had longed for peace since the beginning. The country 

came out of a war, which cost her 30,000 lives and $1,000,000, stronger and more honored than before; 

thoroughly convinced of her own power and resources,[195] and regarded with increased respect by all the 

nations of the world. 

In 1815 a commercial treaty was concluded with Great Britain based upon a policy of perfect reciprocity. The 

subjects of impressment and blockades were not embraced in it. The return of peace disbanded the organized 

opposition to the administration, and the remainder of Madison's term was undisturbed by exciting events. 

In April, 1816, congress incorporated a national bank with a capital of $35,000,000, to continue for twenty 

years. The president had vetoed a similar bill in January of the preceding year, but now approved of it, from a 

conviction that the derangement of the currency made it necessary. It encountered strong opposition, but was 

supported by Henry Clay and other friends of the president, and passed both houses. 

In December, 1816, Madison sent in his last annual message to congress. Its recommendations were 

considered judicious and liberal, and secured the general approbation of the country. 

On March 4, 1817, his long official relations with the country terminated, and he retired to his farm at 

Montpelier, Virginia. In this pleasant retreat he passed the remainder of his days in agricultural pursuits. Like 

most of our famous men, his matrimonial connection was a source of great advantage to him. During his later 

years, in spite of his ill-health, Madison still busied himself in service to his neighbors. 

While at school, for months together, he had slept but three hours out of the twenty-four. He was not an orator 

naturally; many others of his schoolmates, it is stated, were far superior to him in natural abilities.[196] Why, 

then, did he succeed, while so many others failed? The strong feature whereby he won success was, like that 

of many others, his capacity for hard work. 
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As to Madison's principles, it will be remembered that he was defeated in 1777, because he refused to treat 

the people to liquor. In 1829 he sat in the Virginia Convention to reform the old constitution. When he rose to 

utter a few words the members left their seats and crowded around the venerable figure dressed in black, with 

his thin gray hair powdered as in former times, to catch the low whisper of his voice. This was his last 

appearance in public. 

If not endowed with the very first order of ability, Madison had trained his mind until it was symmetrical and 

vigorous. An unfailing accuracy and precision marked the operation of his faculties. He was naturally 

deficient in powers of oratory, and yet made himself one of the most effective speakers of his time, although 

the epoch was illustrated by such men in his own State as Patrick Henry, Richard Henry Lee, George Mason 

and Edmund Pendleton, to say nothing of Jefferson and Monroe. 

Jefferson's testimony on this point is strong: He says: "Mr. Madison came into the house in 1776, a new 

member, and young; which circumstances, concurring with his extreme modesty, prevented his venturing 

himself in debate before his removal to the council of state in November, 1777. Thence he went to Congress, 

then consisting of but few members. Trained in these successive schools, he acquired a habit of self-

possession which placed at ready command the rich resources of his luminous mind, and of his extensive 

information, acquired by intense application, which rendered him[197] eventually the first of every assembly 

of which he afterward became a member." 

"Never wandering from his subject into vain declamation, but pursuing it closely, in language pure, classical, 

and copious, always soothing the feelings of his adversaries by civilities and softness of expression. He 

steadily rose to the high station which he held in the great national convention of 1787. In that of Virginia 

which followed, he sustained the new constitution in all its parts, bearing off the palm against the logic of 

George Mason, and the burning eloquence of Mr. Henry. With these consummate powers was united a pure 

and spotless virtue which no calumny has ever attempted to sully." 

From his earliest years he was an intense scholar. His memory was singularly tenacious, and what he clearly 

understood was ever afterward retained. He thus laid up that great store of learning which, in the conventions 

of 1787-8 especially proved so effective, and later made him president. After Washington, no public man of 

his time was more widely known or more highly loved and respected. 

The public confidence in, and respect for his honesty and singleness of aim toward the good of the country 

ripened into an affectionate attachment. His bearing and address were characterized by simplicity and 

modesty. He resembled a quiet student, rather than the head of a great nation. He was a perfect gentleman. 

At another time Jefferson said of him: "From three and thirty years' trial I can say conscientiously that I do not 

know in the whole world a man of purer integrity, more dispassionate, disinterested, and devoted to true 

republicanism; nor could I in the whole scope of America and Europe point out an abler head." What 

more[198] could be said? O that we could have such a monument left to mark our memory. 

 

https://americanliterature.com/author/james-madison/short-story/james-madison-why-some-succeed-while-

others-fail  
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How the Literary World Reinvented the Book Festival in Real Time 

The Directors of Five Book Festivals Get Real About This New Virtual World 

By Literary Hub 

 

November 3, 2020 

As the literary world moved online in 2020, a central question for many organizations was how to manage the 

annual festivals that gather thousands of readers from around the world. Here, the directors of five festivals—

Sara Ortiz of the Believer Festival, Lissette Mendez of the Miami Book Fair, Amanda Bullock of the Portland 

Book Festival, Steph Opitz of The Loft’s Wordplay, and Conor Moran of the Wisconsin Book Festival—

discuss how their teams made it work. 

* 

Where are all of you right now? 

Sara Ortiz, The Believer Festival: Since early March, I’ve seldom left my house in East Las Vegas. While I 

have an “office space” and desk at home, I usually sit on my kitchen stool at the orange laminate countertop 

that has become my office. I sit there, or the couch. 

VIDEO FROM LIT HUB: 

https://lithub.com/author/literary-hub/
https://believerfestival.org/
https://miamibookfaironline.com/
https://literary-arts.org/about/programs/portland-book-festival/
https://literary-arts.org/about/programs/portland-book-festival/
https://loft.org/festival/about-wordplay
https://www.wisconsinbookfestival.org/
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Black Stories Matter: Terrion Williamson on Narrative During the Goerge Floyd Protests 

 

Black Stories Matter: Terrion Williamson on Narrative During the Goerge Floyd Protests 
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Next Video 

Lydia Millet is Done With Denial 

17:40 
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Next Video 

Lydia Millet is Done With Denial 

Cancel 

https://lithub.com/black-stories-matter-terrion-williamson-and-jabari-asim-on-narrative-during-the-george-floyd-protests/
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Autoplay is paused 

Lissette Mendez, Miami Book Fair: I have been working from home since March. I moved around my 

house a lot—I don’t have an office space—but I’ve settled on this Ikea bent-wood chair, it’s their classic that 

bounces, and the laptop goes on my lap. I use these box-set of record albums as lap desks. I have this weird 

collection of old records that are not very good or anything, but they belonged to my grandmother’s cousin 

and somehow I ended up with them in the wire rack she kept them in. They are from the 60s—there’s a 

Christmas compilation and one called Latin Fiesta. For years I wanted to get rid of them and I couldn’t bring 

myself to do it. And now they’ve come in super handy. 

Amanda Bullock, Portland Book Festival: I’m in my home in Southeast Portland, in my “shared office.” 

My partner is a writer so typically when I am going to the office-office, when we went places, it’s usually his 

office; but I’ve taken it over and he’s been mostly displaced to the kitchen table. So it’s maybe not so much 

shared anymore. I’m at a standing desk, though I sit for video meetings to… shake things up. 

Steph Opitz, The Loft’s Wordplay: At my home in Minneapolis. I’m either in my office, laying on the floor 

next to my infant answering emails from my phone, on my couch, hiding in my car in the driveway with my 

laptop on my lap. Basically, if I’m working, depending on the importance of the task I’m doing, I’m trying to 

be wherever my toddler is not. 

“The festival is an unorthodox, majestic, roving festival that takes place in the desert, and it was challenging 

to visualize a virtual festival.” 

Conor Moran, Wisconsin Book Festival: I’m at my house in Madison working from the couch in my living 

room. For the first five years that I directed the Festival, I was an independent contractor and worked from 

this exact spot. For the past two years, I’ve been working at Madison Public Library, but the moment we had 

to quarantine, all of the old habits came back. 

* 

How has your festival changed or adapted this year? 

Steph Opitz: Wordplay was, I think, the first literary festival to go fully virtual. We announced in March that 

we were taking it online, and went from a one day festival (May 9th) to a five week festival (mid April–May 

9). My colleagues and I felt like having everything on one day might be a little intense in terms of the viewers 

staring at a screen and from a tech perspective, so we ended up doing about 8–10 events a week. Given the 

timing and speediness of our pivot, we were navigating along with our authors on everything from how to do 

a Zoom call to the sudden shift in schedules (working from home, kids around, etc.). 

Sara Ortiz: Drastically. The main way The Believer Festival changed is that it’s not happening. The festival 

is an unorthodox, majestic, roving festival that takes place in the desert, and it was challenging to visualize a 

virtual festival (we’d be happy with). Rather than producing a virtual festival, we pivoted our programming 

into interactive experiences and imaginative directions for our audiences. We’ve done this through various 

distinct gatherings: For over 24 weeks, The Believer’s art director Kristen Radtke has stewarded our weekly 

comics workshops featuring various illustrators and hundreds of weekly participants; for 14 weeks, we 

hosted Severance Radio, an on-air book club in which listeners would hear a live broadcast of Severance by 

https://believerfestival.org/
https://believermag.com/comics-workshops/
https://blackmountaininstitute.org/severance-radio/
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Ling Ma; and most recently, we launched Black Mountain Radio, an artist-driven and community-focused 

audio project. 

Lissette Mendez: We decided to create a Miami Book Fair website that could work a bit like a Netflix or 

Hulu platform—the conversations and interviews and all the other programs would be on demand. We would 

also schedule lives—so there’s a variety of types of interactions. But we wanted to take as much advantage of 

the tech as possible—as time and resources allowed. We wanted to solve multiple problems when going 

online. Not just the pandemic-related problem of no in-person events. I have a demanding job, two kids and a 

number of obligations to my extended family, so appointment television hasn’t worked for me for years. I 

wanted to make sure our  programs had the flexibility to fit into any schedule, any set of life responsibilities. 

Experiencing entertainment at home is not the same as in person—even if the entertainment is of the same 

category. I wanted for people to experience something that lent itself to the setting in which it would be 

experienced and so we made it easy for people to save a watchlist that they could make one day and access 

easily without having to go back to looking for something—I often watch book events while I’m cooking 

dinner. And also the programming—there’s many more one-on-ones than we would have had at the Fair 

because people watching on small screens—there’s an intimacy to that and we wanted the programming to 

reflect that. 

Photo via Steph Opitz/Wordplay 

Amanda Bullock: Portland Book Festival went virtual . . . or is about to go virtual (the festival is November 

5-21 this year). We are usually one day and host about a hundred authors. I was reluctant to shrink the size of 

the lineup, and reluctant to run digital events simultaneously—in person, something’s full, you go check 

something else out but online, space is often limitless—so we stretched the event over a little more than two 

https://www.blackmountainradio.org/
https://www.miamibookfair.com/
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weeks to accommodate a hundred authors, which is over fifty events, typically four a day. There were some 

big drawbacks we saw to the streaming platforms (security, tech support, etc.) available so we are working 

with a local production company to build a custom streaming site at PDXBookFest.org. Most of our events—

the only exception is really the picture book events, and a student reading that has many participants, which 

will be pre-recorded to better serve those audiences—will be completely live-streamed. I wanted to keep 

some sort of pressure to be there, in the “room,” and for me one of the best parts about virtual events is seeing 

who else is “there” in the chat. When it goes well, it feels a little like going to a reading and seeing a friend in 

the crowd, only now your friend might be in a different time zone. 

Conor Moran: In addition to our fall celebration (60 events over four days), the Wisconsin Book 

Festival hosts about 40 stand-alone events throughout the year, so we were hosting virtual events about two 

and a half weeks after we left the office. Initially we were really just caught up in the rescheduling of authors 

we’d booked for the spring, which gave way pretty quickly to recognizing that maybe there were 

opportunities with authors who might not otherwise have been available. This actually led to some fantastic 

collaborative events with other Festivals, including our upcoming event with the Portland Book Festival, The 

Believer Festival, and The Loft’s Wordplay to host Claudia Rankine in November. 

We were able to take part in Wordplay when Steph was blazing the trail in digital events, and work with 

Festivals across the country to co-present authors and panels that expanded our audience outside our event 

rooms here in Madison. For our fall celebration, I basically got a Master Class in home digital event 

production. We upgraded the production value from our spring events by integrating an online broadcasting 

software into our production, adding a pre-event slideshow, and increased the branding of our events. 

“We have taken a path of improvisation and experimentation.” 

To Amanda’s point, we’ve really seen the friends in a different time zone (or on a different continent) effect. 

In previous years, our audience for standalone events was almost entirely local to the region. We’d see 

tourism for the fall celebration, but not a lot of outside draw the rest of the year. This year, we had statewide, 

national, and international viewers for every event. 

* 

How has your festival stayed the same? What is lost this year, what could you NOT translate online or 

to adapted programming? 

Steph Opitz: We featured 100 authors with new books in curated conversation, which is what we aim to do 

each year. We lost the ability to do some really special (and in some cases irreverent) in-person events that we 

couldn’t wrap our heads around adapting in execution or spirit online, like a bird watching expedition with 

Jeff VanderMeer and a flip-cup tournament Danez Smith and I were planning. 

Sara Ortiz: We have taken a path of improvisation and experimentation. For instance, The Kristen Arnett 

Show was pure silliness mixed with high lit, a welcome respite at the beginning of the quarantine lock-

down; The Believer comics workshops put strangers from all over the world on the digital stage; and Black 

Mountain Radio is about making common space through sound. Our programs continue to offer participants 

(drawers, listeners, readers) a chance to hear stories, learn from artists, and engage in an exchange of ideas—

all while discovering established and emerging voices. As for what is lost: it’s the human connection. It’s the 

http://pdxbookfest.org/
https://www.wisconsinbookfestival.org/
https://www.wisconsinbookfestival.org/
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community’s in-person engagement with the authors and artists. It’s standing in line with a book or two in 

hand, waiting to ask an author the question/comment that one holds onto for that private exchange. It’s those 

shared a-ha moments with the people sitting next to each other. Also, virtual applause is not the same. 

Lissette Mendez: We wanted to keep true to the spirit of Miami Book Fair so we wanted to keep the 

programs that our audiences appreciate. So we kept our children’s activity areas and our Florida-centric, 

interdisciplinary programs and our Street Fair marketplace (minus the Street Fair.) It’s the same programming 

team as always so there’s that. And we wanted there to be easy access to our partner bookshop Books & 

Books  for book purchases—just like at the Fair where they are in every building right outside the venues—

we have made links to the store from every event and author bios. We really wanted to be Miami Book Fair—

online, but recognizably us. 

Re: what is lost: Miami Book Fair is very deliberately part of a community college that is colloquially 

referred to as Democracy’s College, because of it’s 50+ year commitment to equal access—so for me and the 

founders and staff what we are losing out on is that community rootedness—Miami Book Fair can be 

something great online—we hope (insert nervous laughter here) but it is a different thing online than in 

person. There’s something very special about setting up at a community college campus in the middle of the 

downtown and seeing tens of thousands of people from South Florida streaming through and actively 

participating in this literary culture that at times throughout  history has been seen as meant for others—

White, formally educated at elite schools, wealthy, male, etc. There’s nothing rarefied about what we do. 

Nothing opaque. 

Our goal is to make everyone feel comfortable enough to come and check it out and see how awesome books 

and reading is, how much they can enhance our lives, and hopefully we make everyone feel welcome. That’s 

how I experienced the Fair as a teenager from a poor, immigrant, single-parent family with no particularly 

special educational experiences, and some downright awful ones… and it really made such an impact on my 

life that finding myself in the position to bring the magic of books and the Book Fair to as many people as 

possible I’ve made it my life’s work. 

Amanda Bullock: For me, having to rethink the event caused some existential questions. What is the 

Portland Book Festival? What is a book festival? I don’t know if I have the answers even now, but we did 

want to keep some Portland identity to the event. I hope we are known for stellar curation—a place where you 

can see literary superstars but also catch exciting new talent—and a diverse lineup, and I think we are offering 

that again this year. In terms of what is a book festival, I think one of the defining aspects is the density of 

programming, which allows for discovery, so we didn’t want to lose that either. 

Lissette Mendez: I feel the same as Amanda. I’ve had to think about it all. And continue to think about it. So 

yeah. I think I am working through all of those questions and taking refuge in what drew me to this work in 

the first place—wanting to be a bridge for authors and their books to readers everywhere. And especially in 

ways that reach people who might not always feel like they belong in that space. 
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Photo via Conor Moran/Wisconsin Book Fest 

Amanda Bullock: I love that, Lisette. One of the best things about online events is definitely that the doors 

have been thrown open much wider, I agree. 

Conor Moran: This year there were many conversations about capacity and trying to gauge audience interest 

without knowing what would be happening in the world months in the future. We decided to offer fewer 

events over the one weekend and add more standalones in the fall. We stayed true to the type of lineup we 

typically have: many different types of people on many different topics and we saw that the audience really 

was interested. Ultimately, the biggest loss was what I often refer to “the festival atmosphere.” We keep the 

footprint of the Wisconsin Book Festival pretty small. No venues that you can’t walk to in the breaks between 

events. Because of that a typical year sees people coming downtown for the day, staying for lunch or dinner, 
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walking around the venue, perusing books, finding out about an author or an event they hadn’t known about, 

or even just staying in the same seat all day long. 

We had many people who attended multiple events, but there just weren’t the same moments of serendipity or 

immersion that we tend to see. Fewer people making new friends who they discover have similar interests and 

more people inviting their friends to things (which isn’t a bad trade off at all). There’s an essential something 

that is missing without a signing line as well. Just that moment where people get to meet an author they 

admire and tell them a bit about what their work has meant. We see some of it in the chat at events, but it’s a 

little harder to capture. 

* 

What virtual/digital/online/remote adaptations do you think might carry forward once we are able to 

gather in person again?  

Steph Opitz: Digital question asking. I love the ability to vet questions, prevent “this is more of a comment 

than a question” types, and have the audience vote on which questions they most want to hear the answer to. 

It’s really raised the bar for the audience Q&A. 

Sara Ortiz: Yes, Steph, we too are big fans of vetting questions! When we made the decision to pivot away 

from a virtual festival, we felt committed to offering programs over radio, because radio is a grand equalizer. 

Not to mention, Zoom burnout is very real. A listener doesn’t need a wi-fi connection; and a listener can tune 

from the car. A listener doesn’t need a babysitter to enjoy the program. A listener doesn’t need transportation 

to arrive at a venue. I’m interested in radio as a democratic medium, especially when there is so much 

inequity in this world. By the nature of radio, most can listen with few barriers of entry. Our audience grows 

at least ten times over. When we get back to in-person gatherings, I hope we hold on to radio as a “venue.” 

Amanda Bullock: Sara, I agree about radio and audio programming. Literary Arts already had a radio show 

and podcast, though we did expand it this past summer with a podcast-only interview series. It’s so accessible 

to so many more people. I think meeting people—whether the audience, the author, etc.—where they’re at is 

more important than ever right now, because you never know the full complexity of what someone might be 

navigating in these overlapping crises. I mean, I barely understand what I am navigating, much less what 

anyone else is. On a less, like, existential level I think that the video streams are great for a lot of events 

mainly because they do offer a space for the audience members to connect with each other, but with so many 

book events being conversation-based audio is a logical format for many of the things we are doing. 

Lissette Mendez: my goal is to keep all of it. To become truly hybrid. Some online and some in person with 

streaming to online what’s happening in person. I want to see how this year goes but I want to continue 

exploring both formats to see how they can inform each other to fulfill our goal of more access to literary 

culture, and more readers for writers. More participation, more representation—that’s what guides my work. 

“I just hope we survive; our festivals are all nonprofits who depend on grants and sponsorships and we were 

able to cover costs this year because of not having an in-person event.” 

Conor Moran: Lisette, I couldn’t agree more. I think digital events are very fruitful ground to bring author 

events directly to people wherever they are. I don’t see a model for in-person events in the future that doesn’t 
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involve a streaming element. (Sara seconds this!) We’ve seen such growth in who is able to attend events 

regardless of when they watch. We’re seeing about 35% of the live audience watching the events in the week 

after as replays, so it’s clearly working for people who might have to deal with putting kids to bed or 

alternative work schedules or bad weather and won’t want to leave the house some nights. I think that people 

who put on author events will also need to think deeply about how this affects the author experience as well. 

Maybe we wait a week to post the replay to maintain the immediacy of being in the room. Maybe we only 

stream part of the event. Clearly I haven’t worked it out completely, but my ideal is to have a fantastic in-

person event with all of the electricity and energy that a live audience provides and be able to include people 

who couldn’t attend. 

Amanda Bullock: Honestly, right now I don’t have an answer for what will remain from these “pivots” after 

we… pivot back. I’m really proud of the festival we’ve built this year with the constraints and circumstances 

facing us, but what is lost with moving to virtual in terms of author/book events is so much more than what 

we’re gaining. And I think that authors, especially not-super-famous authors, are losing the most: book sales 

are really difficult in this environment (please buy books from the bookstores hosting the events you are 

attending (Steph enthusiastically chiming in to second this) (Conor too!)), and authors are missing the 

opportunity to connect with their readers and also, critically, with each other. As much as we try to be 

excellent hosts and keep things grounded in Portland, there is no real place in this digital environment and that 

makes it really, really difficult to feel connected. I would say I do think that virtual events have prompted a lot 

of places to think more carefully about how to be more accessible to more people, and I hope that we all 

continue to think about how to eliminate barriers to access. 

* 

How do you feel about the sustainability of digital gatherings and programs? 

Lissette Mendez: I feel that the audiences and the interest is there. I don’t think it’s either or. I just hope we 

survive; our festivals are all nonprofits who depend on grants and sponsorships and we were able to cover 

costs this year because of not having an in-person event. Another reason we built a website that will be 

relatively easy to keep up. But in general what will the economy look like in years to come? Will we be able 

to support our organizations? That’s what I think about now. How will literary culture survive a year of 

bookstore closures (COVID and non-COVID) and weak fundraising? 

Thanks for the opportunity to talk about the craziness! 

Amanda Bullock: I hope that there are people who have attended things they otherwise might not because it 

has been so easy to access this year, and that they are so excited about literature now that when we can be in 

person again, they come. 

And again: BUY BOOKS. From independent bookstores hosting or supporting these events. While here are 

many things that make a successful, memorable event, the authors, publishers, and bookstores need you to 

buy books, if you can. 

Sara Ortiz: I’m surprised—and not surprised—by the programmer’s and director’s endurance. Though, I’m 

even more stunned and impressed by the audience’s stamina to engage digitally. We’re nearing eight months 

of this new normal, and my original guess was that the landscape would change a great deal after six months. 
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I’m no optimist, but I’m hopeful about the future of literary programs. Though, if this year has taught us 

anything, it’s that good things can be taken away from us in a snap. 

Photo via Sara Ortiz/Believer Fest 

Steph Opitz: I’m still deciding, and watching, and learning. There have been events I have attended with 

surprisingly tremendous audiences of very engaged attendees, that I can’t really picture being able to 

reproduce regionally. But there are also events that are incredibly special and the audience size doesn’t 
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represent that. I worry that there might be a really celebrity-driven (literary celeb or otherwise) lean to the 

success of an online event and what that will do to the whole economy of literary events. 

Amanda Bullock: I share your nervousness about the balance, Steph. It’s hard enough for the 99% of authors 

who are not celebrities already, and this is making that imbalance more pronounced, I think. You’re right 

about the audience size not defining some of the “best” events, the most memorable about connection. 

Sometimes being a part of a large audience is part of that, but often it’s not. The flatness of online makes that 

really difficult. 

Conor Moran: Can I just agree with my colleagues here? Yes, all of the things they said. Yes. When I think 

about the longevity of digital events, I think we’re only going to hit an inflection point when people can begin 

to do things again in a way that feels comfortable. I don’t think it’s unreasonable to think that even once in 

person events resume there will be people who don’t feel ready to gather in person. I think that’s when we’ll 

learn about the staying power of virtual events. 

* 

How is your festival and/or organization responding to and engaging with the upheaval of the year, 

from the election to protest movements to the pandemic, if at all?  

Sara Ortiz: Believer editors Neila Orr and Ismail Muhammad are shepherding Black Talk Black Feeling, a 

series of roundtables that seek to connect this critical moment and contribute to a continuum of Black literary 

responses to issues of urgent importance. In a couple weeks, BMI is hosting a workshop for UNLV’s MFA 

creative writing students led by Felicia Chavez on “How to Decolonize the Creative Classroom.” Equally 

exciting is that Black Mountain Radio is produced and designed by an entirely women of color team. There is 

always room for learning, unlearning, listening, and betterment. Most organizations, including ours, can 

always make room for voices and perspectives that challenge traditional systems. Our team is working as a 

staff through monthly equity and inclusion meetings—though, I should note that we began those discussions 

over a year ago before the protest movements of the summer. 

Amanda Bullock: Yeah, it’s certainly been quite the year in Portland—at a recent virtual event Mitchell S. 

Jackson mentioned we’ve probably never been in the national news more. With the Portland Book Festival 

specifically (Literary Arts houses several other programs as well), we knew for two years that this year’s 

festival was going to be the Saturday after the election, and I thought that was going to be our biggest 

challenge in 2020. It’s still a challenge, especially because we don’t truly know when the election will 

actually end . . . There are a number of events within the festival designed to create space to respond to the 

election; although I believe all art is political (whether it intends to be or not) and it will come up pretty much 

everywhere, we did want to structure some specific conversation around it, no matter what happens. Some of 

those events are direct collaborations with the other folks “here”: We’re working with Sara and The Believer 

to host Black Talk, Black Feeling during the festival, and we’re working with BMI, Loft, and Wisconsin to 

host Claudia Rankine for her new book, Just Us, which is explicitly engaged with race and politics in 

America. And we’re co-presenting two events with Miami Book Fair! 

Steph Opitz: I asked Loft’s ED Britt Udesen to respond: The Loft has completely shifted the way that we 

present our programs, with not only a necessary move to becoming virtual, but to making programs free and 

accessible. This has encouraged us to create new revenue streams and alter our funding plan, our work plan, 

https://literary-arts.org/2020/10/political-pbf-2020/
https://literary-arts.org/event/pbf-believer-btbf/
https://literary-arts.org/event/west-x-midwest-pbf-rankine-brown/
https://literary-arts.org/event/pbf-hanawalt-tomine-mbf/
https://literary-arts.org/event/pbf-mbf-samuelsson-davis/
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and our vision for how we serve our community. We’ve also dug even deeper into the work of becoming an 

actively ant-racist organization. It’s a long process but one we’re putting at the center of our decisions. The 

world today hasn’t so much changed the Loft but forced us to become even more intentional about who we 

aspire to be and to be more direct about our desire to put literature at the center of civic life.  

Lissette Mendez: Miami Book Fair has a long history of making space for BIPOC writers and readers and 

those from other traditionally underrepresented communities in the wider literary community. Which is why I 

always felt comfortable there—even back in the late eighties when I started attending. We’ve continued to 

double down on that and as we’ve grown we’ve done our best to include all of our community—we have 

programs in Haitian Creole that highlight Haitian literature, because that is one of our communities; and we 

co-present and co-founded the Little Haiti Book Festival. We also have a relatively large number of programs 

in Spanish with authors from Latin America and Spain. 

We’re not perfect and I definitely don’t pat myself on the back—we have to do more, continue doing more. 

We want everyone to feel included. That’s our goal. And we work on it every year. The majority of our staff 

are POC who are sensitive to this issue, and even those who aren’t are committed to equal access for all. 

Many years ago (I’ve been at the Fair for 16 years in various positions)  I gave a short presentation at a 

gathering and I said MBF had always been a social justice project and I got kind of blank looks… but that was 

a long-time ago and I think those people would hopefully understand that today. We’re not perfect but always 

working toward the goals of access and inclusion. 

Conor Moran: By inviting authors who represent different viewpoints and backgrounds, we are able to 

present a wider swath of experiences and ideas to a much more representative audience than people might 

assume for a literary event in a Midwestern college town. We work each year to be responsive to not only 

what is being published, but what is being discussed in our newspapers, our offices, our classrooms. This 

year, decisions on how to program for the national and global nature of the audience took many forms. 

We hosted a year-long series on elections and voting rights with our bookselling partners at A Room of One’s 

Own Bookstore. We specifically choose events about race, white supremacy, gender expression, and climate 

change for the fall celebration in order to bring Wisconsin readers into these national conversations. We’ve 

been working with long-term partners like the Madison College Office of Equity and Inclusion to put together 

multiple events promoting anti-racism, culminating in an event with Dr. Ibram X. Kendi the day after the 

election. We’ve only had one event where the express topic was the pandemic, but COVID has found its way 

into every event in one way or another. 

* 

Sara Ortiz is the program and festival director of The Believer magazine and Black Mountain Institute. 

Daughter to Salvadoran immigrants, Ortiz strives to cultivate cultural and creative programming that offers a 

platform to amplify underrepresented voices. She has curated events and marketed books for literary 

institutions, such as McNally Jackson Books, Scholastic Inc., Penguin Random House, and Disney Publishing 

Worldwide. 

Amanda Bullock joined Literary Arts in 2015 to relaunch the Portland Book Festival. As director of public 

programs, she also produces Portland Arts & Lectures and special events. Prior to joining Literary Arts, she 

https://believerfestival.org/press-media
https://blackmountaininstitute.org/
https://literary-arts.org/about/programs/portland-book-festival/
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was the director of public programming at Housing Works Bookstore Cafe, a nonprofit social enterprise in 

downtown New York City, where she curated, publicized, and produced 200+ events annually. She is the co-

founder of the Moby-Dick Marathon NYC, and has worked in book production at Random House and as a 

bookseller. She’s always happy to recommend a book or talk about what you’re reading. 

Lissette Mendez is Miami Book Fair‘s programs director. Born in Cuba, she arrived in the U.S. as a refugee 

in 1980, and has lived in Miami Beach since. Prior to joining the Fair 16 years ago, she worked as a writer 

and editor. She has an MFA in Creative Writing from Florida International University where she studied with 

Campbell McGrath, Lynne Barrett, Dan Wakefield, Denise Duhamel and Maxine Kumin. 

Steph Opitz is the founding director of The Loft’s Wordplay in Minneapolis and a visiting instructor at the 

University of Minnesota. She serves on committees for the National Book Foundation, PEN America, LitNet, 

and the Portland Book Festival. She has curated literary events and festivals around the country and was the 

books reviewer for Marie Claire magazine for six years. 

Conor Moran has been directing the Wisconsin Book Festival since 2013 when Madison Public Library took 

over Festival operations. In this role, he has overseen the expansion of the Festival from a weekend 

celebration into a year-round events series. Before joining the Festival, Conor worked as a floor manager 

and in the events department at Politics & Prose Bookstore in Washington DC. Conor always wants to talk 

about what you’re reading, and misses the days when people gave him books as gifts. 

 

https://lithub.com/how-the-literary-world-reinvented-the-book-festival-in-real-time/  

https://www.miamibookfair.com/
https://loft.org/festival/about-wordplay
https://www.wisconsinbookfestival.org/
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The Gospel of James Baldwin: Musician Meshell Ndegeocello Rekindles the Fire of Truth for This 

Time 

“You think your pain and your heartbreak are unprecedented in the history of the world, but then you read.” 

BY MARIA POPOVA 

 

The history of the world is the history of telling others who and what we are — from tribal markings to 

national flags to family crests to pronoun-specifying email signatures. Every war that has ever been fought, 

political or personal, has been staked on these battlegrounds of identity and belonging. Every work of art that 

has ever been made has turned the battleground into a garden, where these same seeds of selfhood have come 

abloom in the artist’s being to touch with the pollen of some grander beauty and some larger truth other 

beings, clarifying and fortifying their own identity, their own presence, their own belonging in history. “An 

artist,” James Baldwin told the interviewer in his historic 1963 LIFE profile, “is a sort of emotional or 

https://www.brainpickings.org/2017/05/24/james-baldwin-life-magazine-1963/
https://meshell.com/intro
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spiritual historian. His role is to make you realize the doom and glory of knowing who you are and what you 

are.” 

Who and what we are is, of course, a complex mosaic with myriad tesserae, drawn from our genetic and 

cultural inheritance, shaped by the biological ancestors chance has dealt us and shaped equally by the spiritual 

ancestors we have chosen for ourselves, all of our ancestors themselves shaped by myriad confluences of 

chance and choice. The mosaic rests atop the most elemental stratum of our nature, for as Rachel Carson 

observed, “our origins are of the earth… so there is in us a deeply seated response to the natural universe, 

which is part of our humanity.” 

Musician and conceptual poet Meshell Ndegeocello reanimates Baldwin’s words from that altogether 

vivifying 1963 interview to weave around them a lush lyric meditation on the roots and realities of 

personhood in an enchanting prose-poem, part of her multimedia experience Chapter and Verse — a project 

she envisioned as “a twenty-first-century ritual toolkit for justice, a call for revolution, a gift during turbulent 

times,” inspired by Baldwin’s prophetic 1963 book The Fire Next Time, which occasioned the LIFE tribute. 

You think your pain and your heartbreak are unprecedented in the history of the world, but then you read. It 

was books that taught me that the things that tormented me most were the very things that connected me with 

all the people who were alive, who had ever been alive. 

Complement this small fragment of Ndegeocello’s majestic Chapter and Verse with Anne Lamott’s lovely 

letter to children about books as an antidote to isolation and Baldwin’s great friend, champion, and fellow 

genius Gwendolyn Brooks’s forgotten 1969 poem about the power of books, then revisit Baldwin’s own 

account of how he read his way from Harlem to the literary pantheon and some of his most poignant, least 

known words of wisdom set to music by Ndegeocello’s friends and frequent collaborators Morley and Chris 

Bruce. 

 

https://www.brainpickings.org/2020/11/01/the-gospel-of-james-baldwin-meshell-

ndegeocello/?mc_cid=7f8ef83e78&mc_eid=d1c16ac662  

https://www.brainpickings.org/2017/09/20/rachel-carson-lost-woods-the-real-world-around-us/
https://www.brainpickings.org/2017/09/20/rachel-carson-lost-woods-the-real-world-around-us/
https://www.brainpickings.org/2017/05/24/james-baldwin-life-magazine-1963/
https://meshell.com/intro
https://www.brainpickings.org/2018/11/19/gwendolyn-brooks-james-baldwin-library-of-congress/
https://meshell.com/intro
https://www.brainpickings.org/2020/04/10/anne-lamott-velocity-of-being-letter-to-children/
https://www.brainpickings.org/2020/04/10/anne-lamott-velocity-of-being-letter-to-children/
https://www.brainpickings.org/2017/06/07/book-power-gwendolyn-brooks-bookmark/
https://www.brainpickings.org/2015/04/10/a-rap-on-race-james-baldwin-reading/
https://www.brainpickings.org/2020/05/21/nothing-is-fixed-james-baldwin-morley-music/
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Fungi, Folklore, and Fairyland 

By Mike Jay 

From fairy-rings to Lewis Carroll's Alice, mushrooms have long been entwined with the supernatural in art 

and literature. What might this say about past knowledge of hallucinogenic fungi? Mike Jay looks at early 

reports of mushroom-induced trips and how one species in particular became established as a stock motif of 

Victorian fairyland. 

 

The Intruder (ca. 1860) by John Anster Fitzgerald, with a fly agaric centre stage — Source. 

https://publicdomainreview.org/contributors#mike-jay
https://commons.wikimedia.org/wiki/File:The_Intruder_-_John_Anster_Fitzgerald.jpg


Sistema de Infotecas Centrales                                                                                                                Universidad Autónoma de Coahuila              

 

 

 

  

   

Infoteca’s E-Journal                                                                                                                   No. 548 january 2020 

 

88 

The first recorded mushroom trip in Britain took place in London’s Green Park on October 3, 1799. Like 

many such experiences before and since, it was accidental. A man identified in the subsequent medical report 

as “J. S.” was in the habit of gathering small mushrooms from the park on autumn mornings and cooking 

them up into a breakfast broth for his wife and young family. But this particular morning, an hour after they 

had finished it, everything began to turn very strange. J. S. noticed black spots and odd flashes of colour 

interrupting his vision; he became disorientated and had difficulty in standing and moving around. His family 

were complaining of stomach cramps and cold, numb extremities. The notion of poisonous toadstools leapt to 

his mind, and he staggered out into the streets to seek help, but within a hundred yards he had forgotten where 

he was going, or why, and was found wandering in a confused state. 

By chance a physician named Everard Brande was passing through this part of town, and he was summoned 

to treat J. S. and his family. The scene he witnessed was so unusual that he wrote it up at length and published 

it in The Medical and Physical Journal a few months later.1 The family’s symptoms were rising and falling in 

giddy waves, their pupils dilated, their pulses fluttering, and their breathing laboured, periodically returning to 

normal before accelerating into another crisis. All were fixated on the fear that they were dying except for the 

youngest, the eight-year-old son named as “Edward S.”, whose symptoms were the strangest of all. He had 

eaten a large portion of the mushrooms and was “attacked with fits of immoderate laughter” which his 

parents’ threats could not subdue. He seemed to have been transported into another world, from which he 

would only return under duress to speak nonsense: “when roused and interrogated as to it, he answered 

indifferently, yes or no, as he did to every other question, evidently without any relation to what was asked”.  

Dr Brande diagnosed the family’s condition as the “deleterious effects of a very common species of agaric 

[mushroom], not hitherto suspected to be poisonous”. Today, we can be more specific: this was intoxication 

by liberty caps (Psilocybe semilanceata), the “magic mushrooms” that grow plentifully across the hills, 

moors, commons, golf courses, and playing fields of Britain every autumn. The botanical illustrator James 

Sowerby, who was working on the third volume of his landmark Coloured Figures of English Fungi or 

Mushrooms (1803), interrupted his schedule to visit J. S. and identify the species in question. Sowerby’s 

illustration includes a cluster of unmistakable liberty caps, together with a similar-looking species (now 

recognised as a roundhead of the Stropharia genus). In his accompanying note, Sowerby emphasises that it 

was the pointy-headed variety (“with the pileus acuminated”) that “nearly proved fatal to a poor family in 

Piccadilly, London, who were so indiscreet as to stew a quantity” for breakfast. 

https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn1
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Tab 248 from James Sowerby's Coloured Figures of English Fungi or Mushrooms (1803). The mushrooms 

numbered 1, 2, and 3, are all liberty caps — Source. 

https://archive.org/details/colouredfigureso00sowe
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Brande’s account of the J. S. family’s episode continued to be cited in Victorian drug literature for decades, 

yet the nineteenth century would come and go without any clear identification of the liberty cap as 

hallucinogenic. The psychedelic compound that had caused the mysterious derangement remained unknown 

until the 1950s when Albert Hoffman, the Swiss chemist who discovered LSD, turned his attention to the 

hallucinogenic mushrooms of Mexico. Psilocybin, LSD’s chemical cousin, was finally isolated from 

mushrooms in 1958, synthesised in a Swiss laboratory in 1959, and identified in the liberty cap in 1963.2 

During the nineteenth century, the liberty cap took on a different set of associations, derived not from its 

visionary properties but its distinctive appearance. Samuel Taylor Coleridge seems to have been the first to 

suggest its common name in a short piece published in 1812 in Omniana, a miscellany co-written with Robert 

Southey. Coleridge was struck by that “common fungus, which so exactly represents the pole and cap of 

Liberty that it seems offered by Nature herself as the appropriate emblem of Gallic republicanism”.3 The cap 

of Liberty, or Phrygian cap, a peaked felt bonnet associated with the similar-looking pileus worn by freed 

slaves in the Roman empire, had become an icon of political freedom through the revolutionary movements of 

the seventeenth and eighteenth centuries. William of Orange included it as a symbol on a coin struck to 

celebrate his Glorious Revolution in 1688; the anti-monarchist MP John Wilkes holds it, mounted on its pole, 

in William Hogarth’s devilish caricature of 1763. It appears on a medal designed by Benjamin Franklin to 

commemorate July 4, 1776, under the banner LIBERTAS AMERICANA, and it was adopted during the 

French Revolution by the sans-culottes as their signature bonnet rouge. It was these associations — rather 

than its psychoactive properties, of which he shows no knowledge — that led Coleridge to celebrate it as the 

“mushroom Cap of Liberty”, a name that percolated through the many reprints of Omniana into nineteenth-

century British culture, folklore, and botany. 

 

https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn2
https://archive.org/details/omnianaorhoraeot01soutrich/page/216/mode/2up?q=cap+of+liberty
https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn3
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Left: Benjamin Franklin's commemorative medal "Libertas Americana", 1782 — Source; Right: William 

Hogarth’s 1763 caricature of John Wilkes with pole and cap of liberty — Source. 

While the liberty cap’s “magic” properties seemed to go largely unacknowledged, the idea that fungi could 

provoke hallucinations did begin to percolate more widely in Europe during the nineteenth century — though 

it became attached to a quite different species of mushroom. In parallel to a growing scientific interest in toxic 

and hallucinogenic fungi, a vast body of Victorian fairy lore connected mushrooms and toadstools with elves, 

pixies, hollow hills, and the unwitting transport of subjects to fairyland, a world of shifting perspectives 

seething with elemental spirits. The similarity of this otherworld to those engendered by plant psychedelics in 

New World cultures, where psilocybin-containing mushrooms have been used for millennia, is suggestive. Is 

it possible that the Victorian fairy tradition, beneath its innocent exterior, operated as a conduit for a hidden 

tradition of psychedelic knowledge? Were the authors of these fantastical narratives — Alice in Wonderland, 

for example — aware of the powers of certain mushrooms to lead unsuspecting visitors to enchanted lands? 

Were they, perhaps, even writing from personal experience? 

The J. S. family’s trip in 1799 is a useful starting point for such enquiries. It shows liberty caps were growing 

in Britain at the time, and commonplace even in London’s parks. But also, the trip evidences that the 

mushroom’s hallucinogenic effects were unfamiliar, perhaps even unheard of: certainly unusual enough for a 

London physician to draw them to the attention of his learned colleagues. At the same time, however, scholars 

and naturalists were becoming more aware of the widespread use of plant intoxicants in non-western cultures. 

In 1762 Carl Linnaeus, the great taxonomist and father of modern botany, compiled the first-ever list of 

intoxicating plants: a monograph entitled Inebriantia, which assembled a global pharmacopoeia that extended 

from Europe (opium, henbane) to the Middle East (hashish, datura), South America (coca leaf), Asia (betel 

nut), and the Pacific (kava). The study of such plants was emerging from the margins of classical studies, 

ethnography, folklore, and medicine to become a subject in its own right. 

The interest in traditional cultures extended to European folklore. A new generation of folklore collectors, 

such as the Brothers Grimm, realised that the migration of peasant populations to the city was dismantling 

centuries of folk stories, songs, and oral histories with alarming rapidity. In Britain, Robert Southey was a 

prominent collector of vanishing folk traditions, soliciting and publishing examples offered by his readers. 

The Victorian fairy tradition, as it emerged, was imbued with a Romantic sensibility in which rustic traditions 

were no longer coarse and backward but picturesque and semi-sacred, an escape from industrial modernity 

into an ancient, often pagan land of enchantment. The subject lent itself to writers and artists who, under the 

guise of innocence, were able to explore sensual and erotic themes with a boldness off limits in more realistic 

genres and to reimagine the muddy and impoverished countryside through the prism of classical and 

Shakespearian scenes of playful nature spirits. The lore of plants and flowers was carefully curated and woven 

into supernatural tapestries of flower-fairies and enchanted woods, and mushrooms and toadstools popped up 

everywhere. Fairy rings and toadstool-dwelling elves were recycled through a pictorial culture of motif and 

decoration until they became emblematic of fairyland itself. 

https://www.metmuseum.org/art/collection/search/190496
https://www.britishmuseum.org/collection/object/P_Cc-1-176
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Illustration by Richard Doyle from his In Fairyland: A Series of Pictures from the Elf-World (1870) 

— Source 

This magical allure marked a shift from previous depictions of Britain’s fungi. In herbals and medical texts 

from the Renaissance onwards, they had typically been associated with rot, dung-heaps, and poison. The new 

generation of folklorists, however, followed Coleridge in appreciating them. Thomas Keightley, whose 

survey The Fairy Mythology (1850) exerted much influence on the fictional fairy tradition, gives Welsh and 

Gaelic examples of traditional names for fungi which invoke elves and Puck. In Ireland, the Gaelic slang for 

mushrooms is “pookies”, which Keightley associated with the elemental nature spirit Pooka (hence Puck); it’s 

a term that persists in Irish drug culture today, although evidence for pre-modern Gaelic magic mushroom use 

remains elusive. At one point Keightley refers to “those pretty small delicate fungi, with their conical heads, 

which are named Fairy-mushrooms in Ireland, where they grow so plentifully”.4 This seems to describe the 

https://collections.mfa.org/objects/160803/in-fairylanda-series-of-pictures-from-the-elfworld;jsessionid=7527C5D8C33C9415AF5A65EC964E77C1
https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn4
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liberty cap, though Keightley, like Coleridge, focuses on the physical appearance of the mushroom and 

appears unaware of its psychedelic properties. 

Despite its ubiquity, and occasional and tentative association with nature spirits, the mushroom that became 

the distinctive motif of fairyland was not the liberty cap but rather the spectacular red-and-white fly agaric 

(Amanita muscaria). The fly agaric is psychoactive but unlike the liberty cap, which delivers psilocybin in 

reliable doses, it contains a mix of alkaloids — muscarine, muscimol, ibotenic acid — which generate an 

unpredictable and toxic cocktail of effects. These can include wooziness and disorientation, drooling, sweats, 

numbness in the lips and extremities, nausea, muscle twitches, sleep, and a vague, often retrospective sense of 

liminal consciousness and waking dreams. At lower doses, none of these may manifest; at higher doses they 

may lead to coma and, on rare occasions, death. 

 

Watercolour depiction of the fly agaric, 1892. Likely painted at an art class near Bristol, England, the writing 

says “Agaricus muscarius" and "Leigh woods Sept/92” — Source 

Unlike the liberty cap, the fly agaric is hard to ignore or misidentify, and its toxicity has been well established 

for centuries (its name derives from its ability to kill flies). One could argue then that this aura of livid beauty 

and danger would alone be enough to explain its association with the otherworldly realm of fairies. Yet at the 

https://wellcomecollection.org/works/q5nseu7u
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same time its mind-altering effects were becoming more widely known, not from any rustic tradition in 

Britain but from the discovery that it was used as an intoxicant among the remote peoples of Siberia. 

Sporadically through the eighteenth century, Swedish and Russian explorers had returned from Siberia with 

travellers’ tales of shamans, spirit possession, and self-poisoning with brightly-coloured toadstools; but it was 

a Polish traveller named Joseph Kopék who was the first to write an account of his own first-hand experience 

with the fly agaric, which appeared in an 1837 publication of his travel diary. 

In around 1797, after he had been living in Kamchatka for two years, Kopék was taken ill with a fever and 

was told by a local of a “miraculous” mushroom that would cure him. He ate half a fly agaric and fell into a 

vivid fever dream. “As though magnetised”, he was drawn through “the most attractive gardens where only 

pleasure and beauty seemed to rule”; beautiful women dressed in white fed him with fruits, berries, and 

flowers. He woke after a long and healing sleep and took a second, stronger dose, which precipitated him 

back into slumber and the sense of an epic voyage into another world. He relived swathes of his childhood, re-

encountered friends from throughout his life, and even predicted the future at length with such confidence that 

a priest was summoned to witness. He concluded with a challenge to science: “If someone can prove that both 

the effect and the influence of the mushroom are non-existent, then I shall stop being defender of the 

miraculous mushroom of Kamchatka”.5 

 

Illustration of a Siberian Evenki shaman from Nicolaas Witsen's Noord en Oost Tartarye (1705) — Source. 

https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn5
https://www.univie.ac.at/Geschichte/China-Bibliographie/blog/2011/08/23/witsen-noord-en-oost-tartarye/
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Illustrations by Ivan Bilibin for an 1899 edition of the Russian fairytale Vasilisa the Beautiful. On the left we 

see the supernatural being Baba Yaga, the ground strewn with fly agarics, and on the right the heroine 

Vasilisa outside Baba Yaga's hut, the border decorated prominently with liberty caps and what look to be fly 

agarics — Source. 

Kopék’s toadstool epiphany was one of several descriptions of fly agaric use by Siberian peoples that were 

widely reported in various learned journals and popular works throughout Europe in the late eighteenth and 

nineteenth centuries.6 Such accounts began a fashion for re-examining elements of European folklore and 

culture and interpolating fly agaric intoxication into odd corners of myth and tradition. This is the source of 

the notion that the Berserkers, the Viking shock troops of the eighth to tenth centuries, drank a fly agaric 

potion before going into battle and fighting like men possessed, regularly asserted not only among mushroom 

and Viking aficionados but also in text-books and encyclopaedias. There is, however, no reference to fly 

agaric, or indeed to any exotic plant stimulants, in the sagas or Eddas: the theory of mushroom-intoxicated 

Berserker warriors was first suggested by the Swedish professor Samuel Ödman in his Attempt to Explain the 

Berserk-Raging of Ancient Nordic Warriors through Natural History (1784), a speculation based on the 

eighteenth-century reports from Siberia. 

By the mid-nineteenth century, then, the fly agaric had become synonymous with fairyland. The mushroom 

had also, in the guise of the Siberian sources, been claimed as a portal to the land of dreams and written into 

European folklore. Exactly to what extent and in what manner these two cultural journeys of the fly agaric are 

intertwined is hard to pin down. Long before the Siberian accounts, in both art and literature, mushrooms of 

https://commons.wikimedia.org/wiki/Category:Vasilisa_the_Beautiful_(Bilibin)nn
https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn6
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all sorts are depicted as part of fairyland. In Margaret Cavendish's mid-seventeenth-century poem “The 

Pastime of the Queen of Fairies”, a mushroom acts as Queen Mab’s dining table, and in late eighteenth-

century paintings by Henry Fuseli and Joshua Reynolds, the mushroom acts as a surface upon which fairies, 

sprites, and similar assemble. Such a presence of mushrooms in supernatural worlds might suggest a 

concealed or half-forgotten knowledge of hallucinogenic mushrooms in British culture. However, these fungi 

do not resemble fly agaric (or any other hallucinogenic mushroom) and, of course, for small woodland 

creatures the large splay of a mushroom would seem like natural furniture. It is only in the Victorian era, post-

Siberian tales, that an hallucinogenic mushroom establishes itself so firmly in Britain as the stock mushroom 

of fairyland. 

 

Titania's Awakening (ca. 1785) by Henry Fuseli — Source. 

https://www.bartleby.com/332/12.html
https://www.bartleby.com/332/12.html
https://commons.wikimedia.org/wiki/File:Johann_Heinrich_F%C3%BCssli_007.jpg
https://www.wikiart.org/en/joshua-reynolds/the-puck-1789
https://commons.wikimedia.org/wiki/File:Johann_Heinrich_F%C3%BCssli_007.jpg
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Gnome transporting a fly agaric mushroom, from a German New Year's card, ca. 1900 — Source. 

https://en.wikipedia.org/wiki/File:Zwerg_Postkarte_001.jpg
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Let us turn now to the most famous and frequently-debated conjunction of fungi, psychedelia, and fairy-lore: 

the array of mushrooms and hallucinatory potions, mind-bending and shapeshifting motifs in Alice’s 

Adventures in Wonderland (1865). Do Alice’s adventures represent first-hand knowledge of hallucinogenic 

mushrooms? 

The scenes in question could hardly be better known. Alice, down the rabbit hole, meets a caterpillar sitting 

on a mushroom, who tells her in a “languid, sleepy voice” that the mushroom is the key to navigating through 

her strange journey: “one side will make you grow taller, the other side will make you grow shorter”. Alice 

takes a chunk from each side of the mushroom and begins a series of vertiginous transformations of size, 

shooting up into the clouds before learning to maintain her normal size by eating alternate bites. Throughout 

the rest of the book she continues to take the mushroom: entering the house of the Duchess, approaching the 

domain of the March Hare, and, climactically, before entering the hidden garden with the golden key. 
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Lewis Carroll's illustration of the caterpillar scene from his original manuscript of the story. There's nothing 

here to suggest it is meant to be a fly agaric — Source. 

Since the 1960s this has often been read as an initiatic work of drug literature, an esoteric guide to the other 

worlds opened up by psychedelics — most memorably, perhaps, in Jefferson Airplane’s psychedelic anthem 

“White Rabbit” (1967), which conjures Alice’s journey as a path of self-discovery where the stale advice of 

parents is transcended by the guidance received from within by “feeding your head”. This reading is often 

dismissed by Lewis Carroll scholars,7 but medication and unusual states of consciousness certainly exercised 

a profound fascination for Carroll, and he read about them voraciously. His interest was spurred by his own 

delicate health — insomnia and frequent migraines — which he treated with homoeopathic remedies, 

including many derived from psychoactive plants such as aconite and belladonna. His library included books 

on homoeopathy as well as texts that discussed mind-altering drugs, including F. E. Anstie’s thorough 

compendium, Stimulants and Narcotics (1864). He was greatly intrigued by the epileptic seizure of an Oxford 

student at which he was present, and in 1857 visited St Bartholomew’s Hospital in London in order to witness 

chloroform anaesthesia, a novel procedure that had come to public attention four years previously when it was 

administered to Queen Victoria during childbirth. 

Nevertheless, it seems unlikely that Alice’s mind-expanding journeys owed anything to the actual drug 

experiences of their author. Although Carroll — in daily life the Reverend Charles Dodgson — was a 

moderate drinker and, to judge by his library, opposed to alcohol prohibition, he had a strong dislike of 

tobacco smoking and wrote sceptically in his letters about the pervasive presence in syrups and soothing 

tonics of powerful narcotics like opium — the “medicine so dexterously, but ineffectually, concealed in the 

jam of our early childhood”.8 Yet Alice’s adventures may have their roots in a psychedelic mushroom 

experience. The scholar Michael Carmichael has demonstrated that, a few days before he began writing the 

story, Carroll made his only ever visit to Oxford’s Bodleian library, where a copy of Mordecai Cooke’s 

recently-published drug survey The Seven Sisters of Sleep (1860) had been deposited.9 The Bodleian copy of 

this book still has most of its pages uncut, with the exception of the contents page and the chapter on the fly 

agaric, entitled “The Exile of Siberia”. Carroll was particularly interested in Russia: it was the only country he 

ever visited outside Britain. And, as Carmichael puts it, Carroll “would have been immediately attracted to 

Cooke’s Seven Sisters of Sleep for two more obvious reasons: he had seven sisters and he was a lifelong 

insomniac”. 

https://libguides.asu.edu/c.php?g=406957&p=2771156
https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn7
https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn8
https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn9
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Gnomes transporting a fly agaric mushroom, from a German New Year's card, ca. 1900 — Source. 

Cooke’s chapter on fly agaric is, like the rest of his book, a valuable source of the drug lore that was familiar 

to his generation of Victorians. It refers to Everard Brande’s account of the J. S. family and rounds up various 

Siberian descriptions of fly agaric experiences, including details that appear in Alice’s adventures. “Erroneous 

impressions of size and distance are common occurrences”, Cooke records of the fly agaric. “A straw lying in 

the road becomes a formidable object, to overcome which, a leap is taken sufficient to clear a barrel of ale, or 

the prostrate trunk of a British oak.”10 

The hypothesis is suggestive, though at this distance of time, it’s impossible to know for certain whether or 

not Carroll read this Bodleian copy, or indeed any other copy of Cooke’s book. It may be that Carroll 

encountered the Siberian fly agaric reportage elsewhere — we know, for example, that he owned a copy of 

James F. Johnston’s The Chemistry of Common Life (1854) which includes mention of fly agaric and size 

delusions11 — or it may be that he simply drew on the fertile resources of his imagination. But some contact 

with the widely reported Siberian cases does seem much more likely than the idea that Carroll drew on any 

hidden British tradition of magic mushroom use, let alone the author’s own. If so, he was neither a secret drug 

initiate nor a Victorian gentleman entirely innocent of the arcane knowledge of drugs. In this sense, Alice’s 

otherworld experiences seem to hover, like much of Victorian fairy literature and fantasy, in a borderland 

between naïve innocence of such drugs and knowing references to them. We read them today from a very 

different vantage point, one in which magic mushrooms are consumed far more widely than in the Victorian 

https://www.pinterest.co.uk/pin/488148047082026291/
https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn10
https://publicdomainreview.org/essay/fungi-folklore-and-fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily#fn11
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or indeed any previous era. In our thriving psychedelic culture, fly agaric is only to be encountered at the 

distant margins; by contrast, psilocybin mushrooms are a global phenomenon, grown and consumed in 

virtually every country on earth and even making inroads into clinical psychotherapy. Today the liberty cap is 

an emblem of a new political struggle: the right to “cognitive liberty”, the free and legal alteration of one’s 

own consciousness. 
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TEXTS 

 "Cap of Liberty" in Omniana, or Horæ Otiosiores 

Samuel Taylor Coleridge 1812 

o Internet Archive 

TEXTS 

 The Fairy Mythology 

Thomas Keightley1850 

o Project Gutenberg 

TEXTS 

 Review of J. Moreau's “Psychological Studies on Hachisch and on Mental Derangement” 

1847 

o US National Library of Medicine 

TEXTS 

 Alice’s Adventures in Wonderland 

Lewis Carroll1872 

o Internet Archive 

Also Cited in… 

o The Mystery of Lewis Carroll 

TEXTS 

Further Reading 

 Emperors of Dreams: Drugs in the Nineteenth Century 

https://archive.org/details/omnianaorhoraeot01soutrich
https://www.gutenberg.org/files/41006/41006-h/41006-h.htm
https://www.ncbi.nlm.nih.gov/pmc/articles/PMC5646059/
https://archive.org/details/alicesadventures00carruoft
https://publicdomainreview.org/essay/the-mystery-of-lewis-carroll
https://www.amazon.com/dp/1907650180/ref=nosim?tag=thepubdomrev-20
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By Mike Jay 

Exploration of how the age of Empire and Victorian values was awash with legal narcotics, stimulants and 

psychedelics — tracing their progress through the rapidly evolving worlds of science and colonial expansion, 

the demi-mondes of popular subculture and literary bohemia, and the rising tide of temperance and 

prohibition. Revised, updated and with new material added, this is the 2nd edition of Jay's classic. 

More Info and Buy 

 

 Shroom: A Cultural History of the Magic Mushroom 

By Andy Letcher 

Andy Letcher strips away the myths to get at the true story of how hallucinogenic mushrooms, once shunned 

in the West as the most pernicious of poisons, came to be the illicit drug of choice. 

More Info and Buy 

 

Books link through to Amazon who will give us a small percentage of sale price (ca. 4.5%). Discover more 

recommended books in our dedicated PDR Recommends section of the site. 

Mike Jay has written extensively on scientific and medical history. His books on the history of drugs 

include High Society: Mind-Altering Drugs in History and Culture and his most recent Mescaline: a Global 

History of the First Psychedelic. 

https://publicdomainreview.org/essay/fungi-folklore-and-

fairyland?utm_source=JSTORDaily&utm_medium=Email&utm_campaign=JSTORDaily  

https://www.amazon.com/dp/1907650180/ref=nosim?tag=thepubdomrev-20
https://www.amazon.com/dp/0571227716/ref=nosim?tag=thepubdomrev-20
https://www.amazon.com/dp/0571227716/ref=nosim?tag=thepubdomrev-20
https://publicdomainreview.org/shop/pdr-recommends
http://mikejay.net/
http://www.amazon.com/gp/product/0500289107/ref=as_li_ss_tl?ie=UTF8&camp=1789&creative=390957&creativeASIN=0500289107&linkCode=as2&tag=thepubdomrev-20
https://www.amazon.com/Mescaline-Global-History-First-Psychedelic/dp/0300231075/ref=nosim?tag=thepubdomrev-20
https://www.amazon.com/Mescaline-Global-History-First-Psychedelic/dp/0300231075/ref=nosim?tag=thepubdomrev-20
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The Secret Life of Trees: Stunning Sylvan Drawings by Indigenous Artists Based on Indian Mythology 

Reverie and reckoning with our relationship to nature between the branches and the birds. 

BY MARIA POPOVA 

 

Ever since we climbed down from the trees, we have been looking up to them to understand ourselves and our 

place in the universe. “Nothing is holier, nothing is more exemplary than a beautiful, strong tree,” Hermann 

Hesse wrote a century ago in his sublime sylvan love letter, affirming that “when we have learned how to 

listen to trees, then the brevity and the quickness and the childlike hastiness of our thoughts achieve an 

incomparable joy.” 

Centuries, millennia before Hesse — before Wangari Maathai won the Nobel Prize for her courageously 

enacted conviction that “a tree is a little bit of the future,” before scientists uncovered the astonishing 

language of trees, before Western artists saw in tree silhouettes a Rorschach test for what we are — the 

https://www.brainpickings.org/2020/10/27/dylan-thomas-being-but-men/
https://www.brainpickings.org/2020/10/27/dylan-thomas-being-but-men/
https://www.brainpickings.org/2020/05/04/natascha-mcelhone-wander-hesse-kew/
https://www.brainpickings.org/2019/06/04/wangari-maathai-the-woman-who-planted-millions-of-trees
https://www.brainpickings.org/2019/07/10/trees-ted-ed/
https://www.brainpickings.org/2019/07/10/trees-ted-ed/
https://www.brainpickings.org/2019/08/06/trees-at-night-art-young/
https://tarabooks.com/shop/trees-rustle/
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indigenous artists and storytellers of the Gond tribe in central India have been reverencing the secret lives of 

trees as portals into the inner life of nature, into the wildness of our own nature, into a supra-natural universe 

of myth and magic. 

The Tell-Tale Tree 

A decade after the Indian artisan community and independent publisher Tara Books created the astonishing 

handmade masterpiece The Night Life of Trees — intricate portraits of tree-spirits based on ancient Gond 

mythology, painted by three of the most celebrated living Gond artists and silk-screened by hand using 

traditional Indian dyes — these wondrous sylvan visions come ablaze anew in a set of black-and-white prints, 

consummately detailed and alive, silk-screened on handmade paper made of locally sourced cotton waste. 

http://www.tarabooks.com/
https://www.brainpickings.org/2011/09/20/the-night-life-of-trees-tara-books/
https://tarabooks.com/shop/trees-rustle/
https://tarabooks.com/shop/trees-rustle/


Sistema de Infotecas Centrales                                                                                                                Universidad Autónoma de Coahuila              

 

 

 

  

   

Infoteca’s E-Journal                                                                                                                   No. 548 january 2020 

 

106 

The Antler Tree

https://tarabooks.com/shop/trees-rustle/
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The Leaf Tree 

https://tarabooks.com/shop/trees-rustle/
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The prints, like everything Tara Books make, support their community of artists, craftspeople, and 

storytellers, some of whom are illiterate, many self-taught, most women, and all devoted to the preservation 

and celebration of the ancient folk art traditions that have rooted numberless generations into a reverence of 

the natural world and our relationship with it. 

The Allegory Tree 

https://tarabooks.com/shop/trees-rustle/
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The Blackbird Tree 

https://tarabooks.com/shop/trees-rustle/
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Leap across epochs and cultures to complement these visual venerations with Mary Oliver’s prayerful tree 

poem and Pablo Neruda’s prose serenade to the forest, then revisit other treasures from Tara Books: Sun and 

Moon, a collection of Indian celestial myths illustrated by ten of the country’s finest indigenous 

artists; Creation, a visual cosmogony of origin myths by one of the Gond artists behind The Night Life of 

Trees; Waterlife, an exquisite illustrated encyclopedia of marine creatures from Indian folklore; Beasts of 

India, a bestiary of indigenous animals depicted in various tribal traditions; and the boundlessly 

gladsome Hope Is a Girl Selling Fruit. 

 

https://www.brainpickings.org/2020/11/06/trees-rustle-tara-

books/?mc_cid=7f8ef83e78&mc_eid=d1c16ac662  

https://www.brainpickings.org/2019/09/23/amanda-palmer-mary-oliver-when-i-am-among-the-trees/
https://www.brainpickings.org/2019/09/23/amanda-palmer-mary-oliver-when-i-am-among-the-trees/
https://www.brainpickings.org/2020/04/26/leland-melvin-reads-pablo-neruda-chilean-forest/
https://www.brainpickings.org/2017/08/15/sun-and-moon-tara-books/
https://www.brainpickings.org/2017/08/15/sun-and-moon-tara-books/
https://www.brainpickings.org/2015/04/15/creation-bhajju-shyam-gita-wolf-tara-books/
https://www.brainpickings.org/2012/04/06/waterlife-tara-books/
https://www.brainpickings.org/2018/09/20/beasts-of-india/
https://www.brainpickings.org/2018/09/20/beasts-of-india/
https://www.brainpickings.org/2014/04/18/hope-is-a-girl-selling-fruit/
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The Orkney Finnmen LegendsFrom Early Modern Science to Modern Myth 

By Jonathan Westaway 

At the end of the 17th century there appeared the first noting of a mysterious kayak-paddling “Finnman” seen 

in Orkney waters. Jonathan Westaway explores the subsequent explanations and how early modern science's 

fascination with unfamiliar objects, and the “out-of-place” in general, helped conjure the idea of an Inuit 

presence in the region and, in turn, a new chapter of Scottish folklore. 

PUBLISHED 

November 11, 2020 

 

Map of Orkney featured in Description of the Islands of Orkney and Zetland ( 1711) published by Sir Robert 

Sibbald — Source. 

Published in Edinburgh in 1693, A Description of the Isles of Orkney by the Rev. James Wallace of Kirkwall, 

Orkney, contains the first known mention in print of the term “Finnmen”, although what the text meant by the 

term Finnmen was unclear. Enigmatic and compelling, the text of the Description seems to imply a 

connection between these Finnmen sightings and the idea of Inuit peoples being present in Orkney waters, 

https://publicdomainreview.org/contributors#jonathan-westaway
https://publicdomainreview.org/essay/the-orkney-finnmen-legends
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hinting at an unheimlich form of reverse colonization, a preternatural encounter with Arctic cultures and 

peoples. It is an account that appears to reverse the flow of empire’s relentless western expansion, a piece of 

historical antimatter that has led to endless speculation by antiquarians, folklorists, and historians in later 

centuries. Various theories were proposed to explain how the Inuit could have possibly got to Orkney: some 

suggested that they might have travelled autonomously, island-hopping across the North Atlantic. Others 

drew attention to the well documented widespread practice of abducting Inuit for commercial and scientific 

purposes in the sixteenth and seventeenth centuries. Some were not convinced of such far-flung origins, and 

argued that “Finnmen” referred to “Finns” from Finland or Finnmark in Norway, others that it signified a lost 

autochthonous race. Whatever the explanation, the Finnmen legend has long since embedded itself into the 

folkways of the Northern Isles, underpinning regional identity and a sense of exceptionalism in Orkney. 

 

A kayaker encountered in the Davis Strait, as pictured in Charles de Rochefort's Histoire naturelle et morale 

des iles Antilles de l'Amerique (1658) — Source. 

 

The Description reports that “Sometime about this Country are seen these men which are called Finnmen”. 

The text mentions an eyewitness seeing one sailing and rowing a little boat at the south end of the island of 

Eday who fled when the inhabitants chased him in boats. Soon afterwards, another was seen from the island 

of Westray and “for a while after they got few or no fishes”. The Description then speculates that “these 

Finnmen seem to be some of these people that dwell about the Fratum Davis”,1 a reference to the Davis Strait 

that lies between Greenland and Baffin Island, Arctic islands populated by Inuit peoples. 

The Description cites a textual authority, Charles de Rochefort’s 1658 Histoire naturelle et morale des îles 

Antilles de l'Amerique, a book with a complex and obscure publishing history with very little to say about the 

https://archive.org/details/histoirenaturell00roch_0/page/192/mode/2up
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn1
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Inuit.2 The author of the Description concludes his observations on the Finnmen by saying: “One of their 

boats sent from Orkney to Edinburgh is to be seen in the Physistians hall with the Oar and the Dart he makes 

use of for killing Fish.”3 

In 1700, the Rev. James Wallace’s son, Dr James Wallace F.R.S., published An Account of the Islands of 

Orkney, an extensive reworking of his father’s published text that further embedded the notion that Finnmen 

could be equated with the Inuit. Dr Wallace speculated that “they must probably be driven by Storms from 

home” but was not explicit about where that home was. He then described an Inuit kayak, noting “their Boat 

being made of Fish Skins, are so contrived that he can never sink, but is like a Sea-gull swimming on the top 

of the Water. His shirt he has is so fastned to the Boat, that no Water can come into his Boat to do him 

damage.” He concludes by noting that a full account of the Finnmen can be found in Rochefort’s “L'histoire 

naturelle & moralle des Antilles Chap.18.” He further expanded on the account contained in 

the Description by concluding that “One of their Boats which was catched in Orkney, was sent from thence to 

Edinburgh, and is to be seen in the Physicians Hall, with the Oar and Dart he makes use of for killing 

Fish”,4 subtly altering the words of the Description, seemingly implying the boat was “caught” in Orkney 

waters in pursuit of the Finnmen. 

And thirdly, in 1701 the Rev. John Brand of Bo’ness published A Brief Description of Orkney, Zetland, 

Pightland-Firth & Caithness, the work deriving from a visitation to Orkney and Shetland he undertook on 

behalf of the Church of Scotland. Replicating some of the chorographic and antiquarian interests seen in both 

Rev. Wallace’s Description and Dr Wallace’s Account, Brand’s focus was on the incompleteness of the 

Reformation in the Northern Isles and the survival of “Popery” and superstition. Brand’s Brief 

Description contains an account of the Finnmen story that is largely a reformulation of Dr Wallace’s 

narrative, reproducing information about Inuit skin-on-frame kayaks and a description of the kayak roll. 

Adding to the speculation about their origins, Brand commented on how strange it was that the Finnmen 

could travel from Finland, “sitting in his little Boat”. He describes them as “Finland-men” as well as 

“Finmen”,5 encouraging subsequent commentators to speculate that Finnmen could be linked via the Norse 

diaspora with the Finns/Lapps (Saami) of northern Norway and Finland. 

By 1701 these three books had firmly established the idea that Inuit and perhaps other Arctic indigenous 

peoples had been encountered in Orkney waters. These three source texts form the sole basis for the Finnmen 

legends, contributing to a distinctive mythos in the Northern Isles that survives to the present day, with 

explanations of “who” or “what” Finnmen were hovering between the mystical and the mundane. Across the 

Northern and Western Isles today you can find local history books that generously mix fact and folklore, 

claiming, for instance, that the Norse Lords of the Isles resettled Inuit on remote islands in the Hebrides or 

that the Finnmen were a lost band of Inuit blown south by storms who settled on the remote islet of 

Suleskerry. Driven by the Norse and Celtic revivals in the nineteenth century, folklorists in Orkney and 

Shetland incorporated the Finnmen legends into a programme of cultural self-assertion and regional 

distinctiveness that still animates an Orcadian sense of identity today. Adam Grydehøj has demonstrated the 

ways in which these early modern accounts of Finnmen were used by folklorists to construct new supernatural 

mythologies for Orkney and Shetland. Grydehøj suggest that by 1881, the German-born anthropologist and 

linguist Karl Blind had conflated early modern accounts of mer-folk, seal people, sea trows, and Finns to 

create a very modern mythology, one in which “Finns are swift rowers who chase after other boats; they are 

‘deeply versed in magic spells’; and their ability to manoeuvre at sea is granted by a certain ‘wrappage’ that 

they can take on and off.”6 Karl Blind also extended the range of these highly modern “magical” Finnmen 

from Orkney to include Shetland. 

https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn2
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn3
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn4
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn5
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn6
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Illustration by John Duncan of "seal-folk", as pictured in Wonder Tales from Scottish Myth and Legend by 

Donald A. Mackenzie — Source. 

Writing on the Celtic Revival in Scotland in the late nineteenth century, Mark Williams has noted how 

folklorists developed new genres that generously mixed fact and fiction with a “fondness for the dim, the 

shadowy, and the evanescent”, a literature that “preferred to stitch eclectic scraps together, hinting at 

connections and allowing allusions to hover.”7 The Scottish folklorist David MacRitchie was perhaps the 

greatest exponent of this art of allusion, incorporating the Finnmen legends into a unified theory of Scottish 

prehistory that linked folklore with the archaeology of the Northern Isles. Influenced by the speculations of 

Karl Blind a decade before him, MacRitchie developed what became known as Ethnological or Pygmy 

Theory, subsequently known as Fairy Euhemerism. As Williams explains, Fairy Euhemerism was a “then-

prevalent anthropological theory that belief in fairies arose from memories of a dark, diminutive Bronze Age 

people – ‘pygmies’ – who had been displaced by Iron Age invaders.”8 The Finnmen accounts were part of the 

evidence that MacRitchie marshalled for the existence of a dwarf-like autochthonous race in northern Britain. 

MacRitchie's key works disseminating these theories were The Testimony of Tradition (1890) and Fians, 

Fairies and Picts (1893). The first chapter of The Testimony of Tradition deals with the Wallace and Brand 

accounts of the Finnmen and a large part of the book is devoted to establishing that these accounts referred to 

https://publicdomainreview.org/essay/the-orkney-finnmen-legends
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn7
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn8
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encounters (and memories of encounters) with autochthonous “Finns” coming from the coast of Norway 

around Bergen. Much of this argument relied on attempting to establish the evidence for skin-boat technology 

in Northern Europe, arguments MacRitchie pursued in two journal articles, the first in 1890 in 

the Proceedings of the Society of Antiquaries of Scotland and subsequently in the Journal of the Royal 

Anthropological Institute of Great Britain and Ireland in 1912. 

In The Testimony of Tradition, MacRitchie suggests that the Finnmen of legend “were somewhat connected 

to the Lapps or Eskimos, but were a distinct race because of their very long beards”,9 concluding that they 

were even more like the Ainu of Hokkaido. In MacRitchie's view the indigenous population of Britain were a 

quasi-Inuit Ainu-like race responsible for much of the Neolithic and Iron Age archaeology of Britain and 

Ireland. A double-page illustration from the Illustrated London News for 1922 demonstrates the pervasiveness 

of MacRitchie’s theories. It shows a conclave of hairy “brownies” (a Scots term for fairies) labouring by 

moonlight to erect an Iron-Age broch, citing as its authority that “most interesting book, ‘The Testimony of 

Tradition’, by David MacRitchie” that “gives an exhaustive account of the Finns, Feine, Picts, brownies and 

fairies – all the same people, whose strange doings are the basis of folklore in Northern Britain”.10 

 

https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn9
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn10
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Illustration by Amédée Forestier depicting “The Original Brownies”, published in the Illustrated London 

News, December 30th 1922 — Source. 

MacRitchie’s attempts to historicize folklore both ignored the stratigraphic techniques in archaeology being 

pioneered at the time by W. M. Flinders Petrie and General A. H. L. F. Pitt Rivers which enabled the 

establishment of accurate chronologies in prehistory, and preceded V. Gordon Child’s work at Skara Brae in 

Orkney in 1928 and 1930 which used artefact dating methods to distinguish cultural horizons. For 

MacRitchie, so fond of the “dim, the shadowy, and the evanescent”, all time was mythic time; the Neolithic 

and the Iron Age were not discrete and distant periods but were a continuum with the present. MacRitchie 

also never questioned the veracity of the Wallaces’ and Brand’s accounts or sought to apply modern 

philological techniques to the texts. MacRitchie’s speculations attempted to explain the presences of Inuit or 

“Inuit-like” people in Orkney, an idea he absorbed unquestioningly from the 1693 Description. Ironically, for 

folklorists like MacRitchie, the testimony of tradition and the oral culture he prized so much ultimately rested 

on the veracity of texts, texts that were the highly unreliable product of early modern scientific textual 

practices. Nineteenth-century antiquarians and folklorists reliant on these texts failed to understand the extent 

to which contemporary scientific notions of objectivity were not necessarily the epistemic virtues practiced by 

early modern science. As we shall see, early modern science was not free from the temptation to argue from 

authority. Above all it was the misuse of textual authority, perpetuating narrative errors, that has shaped the 

Finnmen mythos to the present day. 

Nineteenth century antiquarians and folklorists were largely unaware of the context surrounding the 

publication of A Description of the Isles of Orkney in 1693. It formed part of a proposed Scottish national 

geography, undertaken by the dedicatee of the Description, Sir Robert Sibbald F.R.S., a founder member and 

subsequent president of the Royal College of Physicians of Edinburgh. Sibbald, along with his cousin Sir 

Andrew Balfour, had founded the Edinburgh botanical garden in 1667 and both men conformed to the pattern 

of natural historians and scientific virtuosi. Both had collected large cabinets of natural history specimens, 

with Balfour’s collection sold upon his death in 1694 to the Town Council of Edinburgh. The catalogue of the 

Museum Balfoureanum, written by Sibbald, contains the entry “A Fin-Man’s Boat from Orkney. Vid. Nat.et. 

Mor. Hist:des Antilles.”11 Sibbald’s cabinet of natural history specimens was sold in the same way in 1697 as 

the Museum Sibbaldiano. 

In 1682, the same year he was made physician-in-ordinary to King Charles II, Sibbald was appointed 

Geographer Royal for Scotland and immediately began requesting geographical information for a proposed 

two volume geography of Scotland, sending out questionnaires to a vast network of correspondents, one of 

whom was Rev. James Wallace of Kirkwall. 

We know that Wallace’s manuscript of the Description was extant in 1684 (almost a decade before its 

publication), and it was almost certainly commissioned by Sibbald as part of his nation-building geographical 

survey. Upon Wallace’s death in 1688 the manuscript was edited and subsequently published by Sibbald. The 

1693 version of the text reflected Sibbald’s interests as a polymath and collector, subtly amending what 

Wallace had written through the addition of scholarly commentary and glosses. Wallace’s original manuscript 

account of the Finnmen sightings states simply: 

Sometyme about this Countrey are seen these men which they call Finmen. Tuo years agoe one wes seen 

sometym sailing sometym rowing up & dooun in his litle Boat, att the south end of the Ile of Eda. Most of the 

https://commons.wikimedia.org/wiki/File:The_Original_Brownies.jpg
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn11
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people of the Ile flocked to see him, & when they adventured to putt out a Boat with men to see iff they could 

apprehend him, he presentlie fled away most swiftlie. This same year another wes seen from westra, since 

which tyme they have gott few or no fishes: for they have this Remarque heer that these finnmen drive away 

the fishes from the place to which they come.12 

 

Title page, complete with pipe-smoking initial, for Rev. Wallace's original 1684 manuscript — Source. 

https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn12
https://www.scan.org.uk/researchrtools/orkney_ms.htm
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There is no mention in Wallace’s manuscript of “the people that dwell about the Fratum Davis”,13 the 

Physicians’ Hall kayak or Rochefort’s Histoire naturelle et morale: these were added to the text in the 

published 1693 Description, then repeated and embellished by subsequent authors. What purpose was served 

by the editor of the 1693 version in making these additions? Why did he posit Orkney’s connections to the 

wider Arctic, lean on the authority of Rochefort’s text, and introduce the Physicians’ Hall kayak into the text? 

One answer has to do with authority. Stephen Shapin has identified the “role of trust in building and 

maintaining cognitive order”14 in early modern science. He argues that trust was derived from gentlemanly 

codes of conduct that ensured scientific credibility in day-to-day scientific practice, a credibility founded on 

identifiable witness testimony. Wallace’s original manuscript lacks this, naming none of the purported 

witnesses on Eday or Westray. By 1693, Sibbald lacked any further eyewitness testimony. His account was at 

a further step removed from Wallace’s, from a second-hand account to a third-hand retelling. This presented 

both a problem and an opportunity, which Sibbald met by introducing the authority of other bodies of 

knowledge – both Rochefort’s text and tangible objects from the Arctic. 

The Physicians’ Hall kayak, and Sibbald’s treatment of it, provide a useful vessel for examining the role of 

the artefact in early modern thought and the habit of “thinking with things” in early modern science. Lorraine 

Daston has noted that such artetacts “helpfully epitomize and concentrate complex relationships that cohere 

without being logical in the strict sense.”15 Daniel Carey has used the term “cargo-driven curiosity” to 

describe the way in which artefacts drove scientific enquiry and speculation, concluding that often “it was not 

the Royal Society that directed travel, but rather travel directed the Royal Society”, the course of knowledge 

being “radically open to suggestion”.16 

Inuit artefacts were probably not uncommon in seventeenth-century Orkney, as its two main settlements 

Kirkwall and Stromness acted as the first European entrepôts for returning Dutch and Danish-Norwegian 

whalers. As such Orkney was well situated to access material objects from the Arctic, becoming a potent site 

of contact with polar artefacts, the source of a cargo-driven curiosity amongst natural philosophers whose 

ways of doing science involved thinking with objects. All mythologies have their totem objects and for the 

scientific virtuosi of Europe, the Inuit kayak, like the Narwhal tusk before it, offered sensuous contact with 

the Polar sublime. The kayak had the additional quality of being more than just a stand-alone object; to the 

astounded sixteenth-century Europeans who first encountered the craft being paddled by the Inuit in the 

Arctic, it seemed to be a theriomorph: half-man, half-fish, a blurring of human/animal boundaries, a 

preternatural object. The Inuit kayak was thus a powerful object to slip in alongside Wallace’s account, a 

physical “fact” that seems to cement the Inuit presence in the text. While Sibbald doesn’t go as far to say that 

the kayak in Edinburgh’s “Physistians hall” is directly related to Wallace’s Finnman sightings (he only states 

that it came from Orkney, not from Inuit encountered in Orkney, nor yet from Wallace’s particular Finnmen), 

the subsequent versions of the Finnmen account by Dr James Wallace and Rev. James Brand soon elaborated 

on Sibbald’s hint and assumed the Inuit presence as a given. 

https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn13
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn14
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn15
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn16
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Images from David MacRitchie's 1912 article “Kayaks of the North Sea” of the so-called “Aberdeen Kayak”. 

It was supposedly captured off the east Scottish coast “with an Indian man in it” at the beginning of the 18th 

century, however, actual evidence of the event and the kayak's origins is scant to say the least — Source. 

We must also bear in mind the vastly different epistemological framework that operated in early modern 

science. The Baconian injunction to study the irregular, the heteroclite and the monstrous, had seen the 

creation across Europe of cabinets of curiosities like those owned by Sibbald and Balfour in Edinburgh. 

Francis Bacon had called for such collections “as a corrective to the ingrained tendency of scholastic natural 

philosophers to generalize rashly from a handful of commonplace examples.”17 This emphasis on oddities 

tended to subvert empiricism and led to anomalies, singularities, and monstrosities becoming more central 

than might be warranted. According to Lorraine Daston and Peter Galison, “By the early eighteenth century . . 

. leading naturalists had begun to worry that the search for natural regularities was being overwhelmed by 

excessive scientific attention to nature’s excesses.”18 These excesses tended to “cluster at the margins rather 

than at the centre of the known world, and they constituted a distinct ontological category, the 

preternatural.”19 Preternatural objects were thus the stock-in-trade of scientific correspondence, although in 

the period in question, their utility was increasingly questioned. 

The way that oddities and “out-of-place” things informed scientific speculation can be demonstrated by a 

paper authored by Sir Hans Sloane in the Philosophical Transactions of the Royal Society, published on 

January 1, 1695. Entitled “An Account of Four Sorts of Strange Beans, Frequently Cast on Shoar on the 

Orkney Isles, with Some Conjectures about the Way of Their Being Brought Thither from Jamaica”, Sloane’s 

paper references both Wallace’s Description (1693) and Sibbald’s work on natural history. According to 

https://archive.org/details/scottishgeograph28scotuoft/page/126/mode/2up
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn17
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn18
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn19
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James Delbourgo, natural philosophers like Sloane characterized the “Atlantic as a providential medium 

connecting the Old World and the New”,20 its oceanic currents and winds bringing natural items from the 

Caribbean to the furthest shores of the British Isles. Orkney was understood to be the site of trans-oceanic 

convergence and circulation, a place where you could encounter preternatural instances of fauna and flora 

from both the tropics and the Arctic. Sloane’s “Account” of 1695 also describes South American canoes and 

bodies washed up in the Azores, indicating an active interest amongst members of the Royal Society in the 

possibility of trans-oceanic voyages being undertaken by colonized indigenes from the New World – raising 

the tantalizing possibility of autonomous indigenous travel against the dominant Western currents of trade and 

empire. While such voluntary eastward migration in the seventeenth century remains speculation, what is 

certain is that many Inuit were brought to Europe against their will throughout the early modern period. They 

were frequently maltreated and died very quickly of endemic diseases against which they had little or no 

immunity. It is difficult to estimate the total numbers of Inuit abducted but the practice became so rife that the 

Dutch States General had to pass a law against the murder and kidnapping of Inuit in 1720. 

 

https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn20
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Seemingly based off John White's watercolours of Inuit, this is a 1578 depiction of the Inuit abducted by 

Martin Frobisher on his voyage that same year to Baffin Island. All three of the Inuit died soon after their 

arrival in England — Source. 

Sloane’s “Account” in many ways demonstrates a similar conjunction of disparate natural artefacts and 

textual authorities to that in the 1693 Description. Furthermore, there is a clear “resemblance between objects 

of preternatural philosophy and the contents of Wunderkammer” maintained by the likes of Sibbald and 

Sloane, which, according to Daston, are both marked by “the very type of a miscellany, a hodgepodge of 

strange objects still more strangely juxtaposed”.21 

Like the objects of a Wunderkammer, these Orkney texts are also sites of convergence and circulation. In 

Sibbald’s scholarship, we see how a second-hand and rather opaque account of unexplained events tinged 

with local superstitions becomes something more enigmatic. Through a scholarly process of citation and 

inference, Sibbald renders the Inuit presence in Orkney waters a “fact”, or more precisely, an artefact, the 

product of scientific investigative practices. It is these early modern textual practices performed by Sibbald 

which launched a belief in the Inuit presence in Orkney waters in the late seventeenth century, a belief that is 

replicated through subsequent accounts and is now firmly fixed in local legend and place-lore. Remarkably, 

these Finnmen legends remain a potent presence in contemporary culture. In part this is because they are 

symbolic of the very idea of north itself, “an idea about a place that is shifting and recessive. As you advance 

towards it, the true north recedes away northwards.”22 

 

 

 

Public Domain Works 

 A Description of the Isles of Orkney 

Rev. James Wallace1693 

o Internet Archive1883 (reprint of the 1693 original edition) 

o The Scottish Archive NetworkOriginal 1684 manuscript 

TEXTS 

 An account of the Islands of Orkney by James Wallace 

https://www.britishmuseum.org/collection/object/P_1906-0509-1-30
https://commons.wikimedia.org/wiki/File:Zentralbibliothek_Z%C3%BCrich_-_Merckliche_Beschreibung_sampt_eygenlicher_Abbildung_eynes_frembden_unbekanten_Volcks_-_000003625.jpg
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn21
https://publicdomainreview.org/essay/the-orkney-finnmen-legends#fn22
https://archive.org/details/adescriptionisl00wallgoog/page/n9/mode/2up
https://www.scan.org.uk/researchrtools/orkney_ms.htm
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James Wallace1700 

o Early English Books Online 

TEXTS 

 A Brief Description of Orkney, Zetland, Pightland Firth, and Caithness 

John Brand1701 

o Internet Archive1809 reprint 

o Early English Books OnlineTranscript of the 1701 original 

 Histoire naturelle et morale des iles Antilles de l'Amerique 

Charles de Rochefort1658 

o Internet Archive 

TEXTS 

 The Testimony of Tradition 

David MacRitchie1890 

o Internet Archive 

TEXTS 

 “An Account of Four sorts of strange Beans, frequently cast on Shoar of the Orkney Isles” 

Hans Sloane1695 

o The Royal Society 

TEXTS 

 “Orkney Folklore: Sea Myths” 

Rev. A. W. Cornelius Hallen, ed.1892 

https://quod.lib.umich.edu/e/eebo/A67329.0001.001/1:9?rgn=div1;view=toc
https://archive.org/details/briefdescription00branrich/page/730/mode/2up
https://quod.lib.umich.edu/e/ecco/004896239.0001.000?view=toc
https://archive.org/details/histoirenaturell00roch_0
https://archive.org/details/testimonyoftradi00macruoft
https://royalsocietypublishing.org/doi/pdf/10.1098/rstl.1695.0045
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In The Scottish Antiquary, or, Northern Notes & Queries, volume 7 

o Internet Archive 

 “The Finn-men of Britain” 

Davd MacRitchie1889 

In The Archaeological Review, volume 4, number 1, August 1889 

o Internet Archive 

TEXTS 

 “Kayaks of the North Sea” 

David MacRitchie1912 

In The Scottish Geographical Magazine 

o Internet Archive 

TEXTS 

 A general description of the east coast of Scotland, from Edinburgh to Cullen 

Francis Douglas1782 

o HathiTrust 

TEXTS 

 The Orkneys and Shetland; Their Past and Present State 

John R. Tudor1883 

o Internet Archive 

TEXTS 

 Description of the Islands of Orkney and Shetland 

https://archive.org/details/scottishantiquar07unse/page/18/mode/2up?q=finfolk
https://archive.org/details/archaeologicalre04londuoft/page/n7/mode/2up
https://archive.org/details/scottishgeograph28scotuoft/page/126/mode/2up
https://babel.hathitrust.org/cgi/pt?id=chi.31272821
https://archive.org/details/orkneysshetlandt00tudo
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Sir Robert Sibbald 

o Internet Archive 

TEXTS 

 Examples of Printed Folk-lore Concerning the Orkney and Shetland Islands 

G. F. Black1878 

o Internet Archive 

TEXTS 

Further Reading 

 Wonders and the Order of Nature, 1150-1750 

By Lorraine Daston and Katharine Park 

Wonders and the Order of Nature, 1150–1750 is about the ways in which European naturalists from the High 

Middle Ages through the Enlightenment used wonder and wonders, the passion and its objects, to envision 

themselves and the natural world. Monsters, gems that shone in the dark, petrifying springs, celestial 

apparitions―these were the marvels that adorned romances, puzzled philosophers, lured collectors, and 

frightened the devout. 

More Info and Buy 

 

 The Spectral Arctic: A History of Dreams and Ghosts in Polar Exploration 

By Sam McCorristine 

The narratives of Arctic exploration that we are all familiar with today are just the tip of the iceberg, argues 

Shane McCorristine, and there are a great many more mysterious stories beneath the surface. In contrast to 

oft-told tales of heroism and disaster, The Spectral Arctic reveals the hidden stories of dreaming and haunted 

explorers, of frozen mummies, of rescue balloons, visits to Inuit shamans, and of the entranced female 

clairvoyants who traveled to the Arctic in search of John Franklin’s lost expedition. 

More Info and Buy 

https://archive.org/details/b29320975
https://archive.org/details/publicationsoffo49folk/page/n11/mode/thumb?q=finfolk
https://www.amazon.com/dp/0942299914/ref=nosim?tag=thepubdomrev-20
https://www.amazon.com/dp/0942299914/ref=nosim?tag=thepubdomrev-20
https://www.amazon.com/dp/1787352463/ref=nosim?tag=thepubdomrev-20
https://www.amazon.com/dp/1787352463/ref=nosim?tag=thepubdomrev-20
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 A Cold Welcome: The Little Ice Age and Europe's Encounter with North America 

By Sam White 

When Europeans first arrived in North America, they faced a cold new world. The average global temperature 

had dropped to lows unseen in millennia. The effects of this climactic upheaval were stark and unpredictable: 

blizzards and deep freezes, droughts and famines, winters in which everything froze, even the Rio Grande. A 

Cold Welcome tells the story of this crucial period, taking us from Europe’s earliest expeditions in unfamiliar 

landscapes to the perilous first winters in Quebec and Jamestown. As we confront our own uncertain future, it 

offers a powerful reminder of the unexpected risks of an unpredictable climate. 

More Info and Buy 

 

Books link through to Amazon who will give us a small percentage of sale price (ca. 4.5%). Discover more 

recommended books in our dedicated PDR Recommends section of the site. 

This essay is adapted from a longer piece “The Inuit discovery of Europe? The Orkney Finnmen, preternatural 

objects and the re-enchantment of early-modern science”, published in Atlantic Studies, November 2, 

2020, viewable online here. 

Dr. Jonathan Westaway is a Senior Research Fellow in History in the School of Humanities, Languages and 

Global Studies at the University of Central Lancashire, UK and is a fellow of the Royal Geographical 

Society-Institute of British Geographers and the Royal Asiatic Society. His research focuses on imperial 

cultures of exploration in both polar and mountain environments. Current research projects include work on 

indigenous diasporic identities within the circumpolar Arctic, in particular the abduction, forced relocation 

and exile of Inuit individuals, groups and communities from North America and Greenland and its cultural 

impact on the wider Atlantic world. 

 

https://publicdomainreview.org/essay/the-orkney-finnmen-legends 

  

https://www.amazon.com/dp/0674244907/ref=nosim?tag=thepubdomrev-20
https://www.amazon.com/dp/0674244907/ref=nosim?tag=thepubdomrev-20
https://publicdomainreview.org/shop/pdr-recommends
https://www.tandfonline.com/doi/full/10.1080/14788810.2020.1838819
https://publicdomainreview.org/essay/the-orkney-finnmen-legends
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VIA HANOVER SQUARE PRESS 

LA’s Resident Mountain Lion is a Lonely Hunter 

"To be forever alone in your own kingdom seems a unique kind of heartbreak." 

By Simon Stephenson 

 

November 3, 2020 

Here in Los Angeles, the true stars have single name recognition and are skilled at evading the limelight. 

Fitting then, that the biggest star in town should be known merely by a designation and be so reclusive that 

few civilians will ever manage to catch a glimpse of him. Yet P22 is not an actor, a director, or a triple-threat 

multi-hyphenate. That “P” stands for “puma”; P22 is a mountain lion. 

Still, a mountain lion is not what many of us immigrants to California first assume. The term is not merely 

American hyperbole for a bobcat, for in fact the mountain lion—aka the cougar, the red tiger, the puma 

conclor—is the fourth-largest big cat in the world. Adult mountain lions weigh over 200 pounds, sprint at 40 

miles an hour, ambush their prey at twilight and then devour its heart first. Mountain lions, then, are nothing if 

not real lions. 

https://www.harlequintradepublishing.com/shop/books/9781335551207_set-my-heart-to-five.html
https://lithub.com/author/simonstephenson/
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But if a mountain lion is a real lion, P22’s chosen home of Griffith Park is not a real park. It is far more than 

that: an eight square-mile urban wilderness of hills and canyons that also encompasses an observatory and a 

zoo. It is not a park but a kingdom, and P22 holds dominion over every inch of it. 

At Cahuenga Peak, Griffith Park’s highest point, he can look down over the Hollywood sign to the lights of 

Los Angeles and out to the pacific ocean; turn to the east and there is Burbank and the Disney campus, 

birthplace of that other young lion who came to rule a kingdom. 

VIDEO FROM LIT HUB: 

Arundhati Roy: "We Need a Reckoning" 

 

Arundhati Roy: "We Need a Reckoning" 

00:00 

/ 

05:40 

Loading Ad  

Next Video 

Black Stories Matter: Terrion Williamson on Narrative During the Goerge Floyd Protests 

https://lithub.com/watch-a-call-for-action-from-arundhati-roy-we-need-a-reckoning/
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Black Stories Matter: Terrion Williamson on Narrative During the Goerge Floyd Protests 

Cancel 

Autoplay is paused 

Yet for all its vistas, P22’s own kingdom is an island nation, hemmed in on three sides by freeways and on the 

fourth by the city itself. P22’s parents roamed the rural Santa Monica Mountains above Malibu to the far 

west, and to reach Griffith Park our princeling must have somehow crossed both the Hollywood and San 

Diego Freeways. Understandably, he seems unwilling to risk ever doing so again. 

To begin with, P22’s journey was indisputably worth it. Mountain lions are fiercely territorial and with its 

shade, water and all-you-can-eat mule deer buffet, Griffith Park was the perfect place for a young male to 

grow without challenge. Unlike in the Pride Lands or the rural Santa Monica mountains, here there were no 

nepoticidal uncles; here the worst it seemed could happen was for P22 to be tranquilized and radio-collared by 

the park rangers. 

To be forever alone in your own kingdom seems a unique kind of heartbreak, and I wish P22 knew how 

beloved he is. 

Once we knew he was up there, his new neighbors quickly fell in love with P22. The LA Times obtained the 

data from his radio collar and ran a feature entitled “A week in the life of P22.” Our lion king began his week 

on the park’s northern edge at Forest Lawn, the classier of Hollywood’s two celebrity cemeteries. But P22 

had not gone there to pay his respects to Carrie Fisher or Bette Davis: the mule deer visit the cemetery to eat 

the flowers left by grieving fans, and P22 goes to eat the mule deer. 

Over the next seven days, the LA Times reported, P22 prowled the entirety of Griffith Park, up to Cahuenga 

Peak and the Hollywood sign, before descending at dawn to drink from the cool waters of the Lake 

Hollywood reservoir. Just as they do with a Brad or a Leo, the newspaper respectfully kept back any 

information that might lead over-enthusiastic fans to P22’s resting places or secret haunts.  Here in Los 

Angeles, everybody understands that even the biggest celebrities need their privacy. 

* 

P22’s arrival coincided with my own first years in Los Angeles. I lived a few blocks from Griffith Park, and 

my then-girlfriend and I hiked its trails several evenings a week.  Every Angeleno runs an eternal half an hour 

late, and even as newcomers to the city we quickly caught this habit and frequently found ourselves 

descending in darkness. 
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Mountain lions are peaceable creatures—they are known to have killed only five humans this century—but 

that proved little comfort to my partner, for whom every rustle in the undergrowth signified the imminent 

consumption of our very hearts. My attempts to reassure her that we would not encounter P22 always failed, 

perhaps because they were so unenthusiastic. I desperately wanted to meet him. 

P22 yearned to meet somebody too, but that person was not me. Night after night, the rangers report, he still 

diligently marks out his territory and declares his presence with deep paw scrapes, piles of leaves covered 

with his scent, and the occasional vocalization in the still of the night. But no female mountain lion ever 

replies, and none ever will, because there are all those freeways in the way. 

To be forever alone in your own kingdom seems a unique kind of heartbreak, and I wish P22 knew how 

beloved he is. Local stores sell P22 athleisure wear, Angelenos have made Twitter accounts and even Tinder 

profiles for him, and many of us believe he can do no wrong. When the zookeepers at the LA Zoo arrived at 

work to find Killarney the Koala missing, we scolded them for then rushing to accuse P22 without any 

evidence. 

When they subsequently produced CCTV showing P22 wandering through the zoo and perusing the animals 

in their enclosures like meats at a deli counter, we told them this was all entirely circumstantial.  When they 

announced they had found DNA that placed P22 at the scene of the crime, we told them that if they did not 

want their koala eaten, they should have taken better care of it. 

A few months later, a maintenance worker encountered P22 sheltering under the deck of a family home in the 

streets below Griffith Park. The media descended in their satellite trucks, but the cops simply closed the 

streets until P22 decided it was time to end his state visit and return home to the park.  Just as the media here 

know how to keep a secret, the LAPD know well enough how to handle a visiting dignitary. 

Why do we love our P22 so?  For some of us newer Angelenos, I suspect he reminds us of ourselves. He is a 

lonely hunter that came here from somewhere else in hope of a better life.  He yearns for connection and yet 

has chosen to seek it in an impossible place.  He is hemmed in by the freeways and set free by the canyons. 

He knows in his heart Los Angeles is no place to grow old in, and yet he cannot bring himself to ever 

leave.  He is an animal lover—he especially adores mule deer—who does not generally believe in zoos, but 

nonetheless can see they have their advantages in certain circumstances. 

Whatever the reason we love him, three years after Koala-gate, P22 is more popular than ever.  Griffith Park 

now even hosts an annual P22 Day: rangers give talks, kids get their faces painted to look like our hero, and 

there is live music.  His party attracts tens of thousands of people, but like some kind of leonine Gatsby, few 

of them will ever see their reclusive host. 

* 

As far as I know, I have only once come close to seeing P22. In those early years I had read online about a 

legendary secret hike in Griffith Park with spectacular views. The directions I’d found said the trail began at a 

firebreak, but when we reached what should have been the spot, there was no firebreak and only the narrowest 

of trails.  I nonetheless reassured my long-suffering then-girlfriend this was undoubtedly the right place. 
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We followed the trail through the trees in to ever deeper undergrowth. The path was frequently blocked by tall 

boulders that were a challenge even to scramble over, and we complained to each other about the kind of fool 

that had made this trail: just how long were their legs, and why hadn’t they had the sense to simply circle the 

trail around these boulders? 

P22 can run twice as fast as I can cycle, but he has not once knocked me from my bike and devoured my 

heart. 

We were still having this conversation 20 minutes later when the trail abruptly terminated at a bush the size of 

a family car.  The idiot who had made this trail had played a trick on us, with a path that went nowhere. We 

were the idiots. 

And that was when we heard it: a noise so low and primal my first thought was that it was an earthquake. But 

I had already lived in Southern California long enough to know that earthquakes do not growl, they rumble, 

and this was unequivocally a growl. Hearing a frantic rustling in the undergrowth behind me, I closed my 

eyes and waited for the inevitable bite on my carotid artery. 

When it did not come, I turned around and saw the rustling had been made by my then-girlfriend running 

away.  There was a brief silence, and then the growling grew louder again, slowly building towards a roar. I 

understood then that the noise was coming from inside the bush, and I turned and ran too. 

* 

Like so many of our animal-loving celebrities, P22 has leveraged his fame to help his four-legged friends. 

After many stalled years, work will soon commence on the world’s largest wildlife crossing. It will bridge the 

Hollywood Freeway at Liberty Canyon, some 25 miles west of Griffith Park. 

The bridge will not benefit P-22—it is too far for him, and anyway there would still be the San Diego 

Freeway for him to overcome—but it would not be happening at all without his star power. 

As for me, I still hold out hope I might one day see him, and I now cycle in the evenings in Griffith Park. I 

still set out too late, and frequently find myself descending in the dark. P22 must have seen me many times 

now, my red rear light flashing in the night like the neon sign on a late night pizza place. P22 can run twice as 

fast as I can cycle, but he has not once knocked me from my bike and devoured my heart, and I have no fear 

that he ever will. 

I like to think he knows that I have disclosed to nobody the location where he takes his afternoon naps, but 

our lion king is anyway a benevolent ruler. He belongs to us all and we, the loyal subjects that he generously 

permits to enter his kingdom, belong to him. Long may he reign. 

__________________________________ 
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Simon Stephenson’s novel Set My Heart to Five is available now. 

Hanover Square PressLos Angelesmountain lionP22Set My Heart to FiveSimon Stephensonwildlife 

 

 

 

 

Simon Stephenson 

Simon Stephenson is a former Pixar screenwriter and an author based in Los Angeles. 

 

https://lithub.com/las-resident-mountain-lion-is-a-lonely-hunter/ 

https://bookshop.org/a/132/9781335551207
https://lithub.com/tag/hanover-square-press/
https://lithub.com/tag/los-angeles/
https://lithub.com/tag/mountain-lion/
https://lithub.com/tag/p22/
https://lithub.com/tag/set-my-heart-to-five/
https://lithub.com/tag/simon-stephenson/
https://lithub.com/tag/wildlife/
https://lithub.com/author/simonstephenson/
https://lithub.com/author/simonstephenson/
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Beyond Good and Evil: Nietzsche on Love, Perseverance, and the True Mark of Greatness 

“A man of genius is unbearable, unless he possess at least two things besides: gratitude and purity.” 

BY MARIA POPOVA 

 

“All the goodness and the heroisms will rise up again, then be cut down again and rise up,” John 

Steinbeck wrote to his best friend on New Year’s Day 1941, as the world was coming undone by its deadliest 

war. “It isn’t that the evil thing wins — it never will — but that it doesn’t die.” 

https://www.brainpickings.org/2016/12/30/john-steinbeck-new-year/
http://www.amazon.com/exec/obidos/ASIN/1797691422/braipick-20
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It is a sentiment both lucid and noble, springing from one of humanity’s most humanistic minds. It is also an 

incomplete sentiment, for the dichotomy is not between good and evil but within the totality of being — 

something James Baldwin captured two decades and myriad miniature wars later in his staggering observation 

that “it has always been much easier (because it has always seemed much safer) to give a name to the evil 

without than to locate the terror within.” 

A century before Baldwin, Friedrich Nietzsche (October 15, 1844–August 25, 1900) explored the 

complexity and nuance of this disquieting fundament of human nature in his 1886 book Beyond Good and 

Evil (free ebook | public library). 

Friedrich Nietzsche 

Composed of 296 numbered arguments, organized into nine thematic parts, and concluding with an epode, or 

aftersong, titled “From High Mountains,” this unyawning awakening of a book builds on the ideas Nietzsche 

had explored three years earlier from a more poetic angle in Thus Spoke Zarathustra, now examined with a 

pointed critical sensibility. It is at bottom a gauntlet to dogma, challenging the epochs-old notion of morality 

as the mere opposition of good and evil. The good person, Nietzsche argues as he hurls classical philosophy 

https://www.brainpickings.org/2017/08/14/james-baldwin-nothing-personal-evil/
https://www.brainpickings.org/2017/08/14/james-baldwin-nothing-personal-evil/
http://www.amazon.com/exec/obidos/ASIN/1797691422/braipick-20
http://www.amazon.com/exec/obidos/ASIN/1797691422/braipick-20
https://archive.org/details/beyondgoodandevi00nietuoft
https://www.worldcat.org/title/beyond-good-and-evil-on-the-genealogy-of-morality/oclc/843858352&referer=brief_results
http://www.amazon.com/exec/obidos/ASIN/1797691422/braipick-20
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into discomposure and lays the groundwork for contemporary moral philosophy, behavioral economics, and 

social psychology, is not the opposite of the evil person; good and evil, rather, are different expressions of the 

same nature, which bubble to the surface by complex and nuanced currents of potentiality and choice. 

 

Art by Harry Clarke for a rare 1919 edition of Edgar Allan Poe’s Tales of Mystery and Imagination. 

(Available as a print.) 

https://www.brainpickings.org/2019/10/13/harry-clarke-edgar-allan-poe-tales-of-mystery-and-imagination/
https://society6.com/product/art-by-arthur-rackham-for-a-1933-edition-of-edgar-allan-poes-tales-of-mystery-and-imagination2361213_print?sku=s6-11742979p4a1v46?curator=brainpicker
https://society6.com/product/art-by-arthur-rackham-for-a-1933-edition-of-edgar-allan-poes-tales-of-mystery-and-imagination2361213_print?sku=s6-11742979p4a1v46?curator=brainpicker
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In the seventy-second argument, Nietzsche — translated here by Helen Zimmern in the early twentieth 

century when his works were first published in English, and writing in an era when every woman was 

“man,” — extols the power of perseverance over the power of vehemence: 

It is not the strength, but the duration of great sentiments that makes great men. 

Two sentiments later, he supplements this with another necessity of greatness: 

A man of genius is unbearable, unless he possess at least two things besides: gratitude and purity. 

While Nietzsche places the active opposition to evil at the heart of the good, he admonishes that the 

preservation of this crucial purity, this hallmark of greatness, is an immense and delicate responsibility 

requiring constant vigilance over one’s own heart: 

He who fights with monsters should be careful lest he thereby become a monster. And if thou gaze long into 

an abyss, the abyss will also gaze into thee. 

In the one sentence that best distills the essence of his entire book, his entire moral cosmogony, Nietzsche 

offers the ultimate — the only — charm against the transfiguration of heroism into monstrosity, the one elixir 

of moral might that at once fuels the fight of good against evil and subsumes it: 

What is done out of love always takes place beyond good and evil. 

In the same era, animated by the same conviction as he was revolutionizing art, Vincent van Gogh was 

exclaiming in a letter to his brother that “whosoever loves much performs much, and can accomplish much, 

and what is done in love is well done!” 

Complement this fragment of Nietzsche’s abidingly insightful and, in particular times such as ours, 

increasingly relevant Beyond Good and Evil with Hannah Arendt’s classic inquiry into the only effective 

antidote to evil and Susan Sontag on what it means to be a good human being, then revisit Nietzsche on the 

journey of becoming who you are, why a fulfilling life requires embracing rather than running from 

difficulty, the true value of education, depression and the rehabilitation of hope, the power of music, the 

power of language, and his brilliant thought experiment about the key to existential contentment. 

 

https://www.brainpickings.org/2020/11/04/beyond-good-and-evil-

nietzsche/?mc_cid=7f8ef83e78&mc_eid=d1c16ac662  

https://www.brainpickings.org/2014/10/17/ursula-k-le-guin-gender/
https://www.brainpickings.org/2014/10/17/ursula-k-le-guin-gender/
https://www.brainpickings.org/2014/05/07/vincent-van-gogh-art-love-letters/
https://www.brainpickings.org/2014/05/07/vincent-van-gogh-art-love-letters/
http://www.amazon.com/exec/obidos/ASIN/1797691422/braipick-20
https://www.brainpickings.org/2017/02/07/hannah-arendt-the-banality-of-evil/
https://www.brainpickings.org/2017/02/07/hannah-arendt-the-banality-of-evil/
https://www.brainpickings.org/2015/03/30/susan-sontag-writing-storytelling-at-the-same-time/
https://www.brainpickings.org/2015/10/15/nietzsche-free-spirits/
https://www.brainpickings.org/2015/10/15/nietzsche-free-spirits/
https://www.brainpickings.org/2014/10/15/nietzsche-on-difficulty/
https://www.brainpickings.org/2014/10/15/nietzsche-on-difficulty/
https://www.brainpickings.org/2015/09/30/nietzsche-find-yourself-schopenhauer-as-educator/
https://www.brainpickings.org/2018/02/12/nietzsche-hope/
https://www.brainpickings.org/2015/09/18/nietzsche-on-music/
https://www.brainpickings.org/2018/03/26/nietzsche-on-truth-and-lies-in-a-nonmoral-sense/
https://www.brainpickings.org/2018/03/26/nietzsche-on-truth-and-lies-in-a-nonmoral-sense/
https://www.brainpickings.org/2018/12/19/hiking-with-nietzsche-john-kaag-eternal-return/
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How Scientists Became Advocates for Birth Control 

The fight to gain scientists’ support for the birth control movement proved a turning point in contraceptive 

science—and led to a research revolution. 

 

  

via Wikimedia Commons 

By: Jess Romeo  

  

November 12, 2020 

  

 3 minutes 

https://commons.wikimedia.org/wiki/File:%C3%9Cll%C5%91i_%C3%BAt_78-a,_SOTE_(ma_Semmelweis_Egyetem)_II._sz._Sz%C3%BCl%C3%A9szeti_%C3%A9s_N%C5%91gy%C3%B3gy%C3%A1szati_Klinika._Fortepan_87721.jpg
https://daily.jstor.org/daily-author/jess-romeo/
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 Share Tweet Email Print 

The confirmation of Supreme Court Justice Amy Coney Barrett has left a lot of American citizens worrying 

about the long-term security of their reproductive rights—including future access to birth control. 

This fight is not new. The crusade to make birth control safe, effective, and widely available has been raging 

for more than a century. In the early 1900s, contraception was taboo (as were all discussions of reproduction 

and sexuality). The few birth control methods that existed on the market were sold as “feminine hygiene 

products,” and no one had ever tested them to see if they were effective or safe. 

By the 1920s, a birth control movement had emerged on the fringes, led by several dedicated social activists. 

One was Margaret Sanger, future founder of Planned Parenthood. Sanger knew that in order to legitimize her 

cause, she needed support from scientists. 

Biologists were tempted by the promise of using contraception as a means to control human evolution. 

Indeed, according to science historian Merrily Borell, it was biologists who played a key role in giving 

legitimacy to the the birth control movement. Unfortunately, in the 1920s, the best way to spark a scientist’s 

interest was with the language of eugenics (which was, at the time, more mainstream than the study of 

reproductive health). Sanger argued that “birth control was […] needed to limit the birth rate of the ‘unfit,'” 

writes Borell. As horrifying as it sounds today, Sanger’s eugenics-centric argument worked—biologists were 

tempted by the promise of using contraception as a means to control human evolution. 

Once Sanger and other activists proved that birth control could be “socially relevant” (as a form of population 

control), they were able to employ scientific expertise to push for greater funding and to initiate serious 

research. Early research focused mainly on spermicides (meant to “effectively immunize women against 

sperm”), before bridging into more complex chemical contraceptive methods. 

By the early 1930s, eugenics had lost some of its shiny appeal (yet another reason to cheer the defeat of the 

Nazis), and “biologists had become uncomfortable with those very arguments which had originally captured 

their interest,” writes Borell. “Biologists further began to recognize, however, that although the hopeful 

genetic solution to human problems was probably an illusion, contraception still remained one tangible means 

to alleviate human misery.” With that, “for a few brief years, social needs and scientific goals were mutually 

supportive and closely intertwined.” 

You may unsubscribe at any time by clicking on the provided link on any marketing message. 

Gradually, scientific interests shifted. Eventually, writes Borell, “the scientific issues surrounding fertility and 

reproduction […] surpassed that of the reforming value of birth control.” Scientists became so intrigued by 

the study of reproductive health that they ended up eclipsing the advocates’ original goal (which was the 

“production of a simple, safe, effective, and cheap vaginal contraceptive”). The revolution summarized by 

geneticist Francis Crew in 1934: “Sex and reproduction [were] no longer hedged around by myth and taboo; 

they [were] no longer accepted as mysteries that defy understanding.” 

https://www.facebook.com/dialog/share?app_id=419334385204394&display=popup&href=https%3A%2F%2Fdaily.jstor.org%2Fhow-scientists-became-advocates-for-birth-control%2F&redirect_uri=https%3A%2F%2Fdaily.jstor.org%2Fhow-scientists-became-advocates-for-birth-control%2F
http://twitter.com/intent/tweet?url=https%3A%2F%2Fdaily.jstor.org%2Fhow-scientists-became-advocates-for-birth-control%2F&text=How+Scientists+Became+Advocates+for+Birth+Control&via=JSTOR_Daily
mailto:?subject=How%20Scientists%20Became%20Advocates%20for%20Birth%20Control&body=The%20fight%20to%20gain%20scientists%27%20support%20for%20the%20birth%20control%20movement%20proved%20a%20turning%20point%20in%20contraceptive%20science%E2%80%94and%20led%20to%20a%20research%20revolution.%0D%0A%0D%0A%20Read%20More:%20https%3A%2F%2Fdaily.jstor.org%2Fhow-scientists-became-advocates-for-birth-control%2F
javascript:window.print()
https://www.npr.org/sections/health-shots/2020/11/03/930533103/how-an-abortion-fight-in-supreme-court-could-threaten-birth-control-too
https://daily.jstor.org/how-scientists-became-advocates-for-birth-control/?utm_term=How%20Scientists%20Became%20Advocates%20for%20Birth%20Control&utm_campaign=jstordaily_11122020&utm_content=email&utm_source=Act-On+Software&utm_medium=email
https://www.jstor.org/stable/4331000?mag=how-scientists-became-advocates-for-birth-control
https://www.jstor.org/stable/4331000?mag=how-scientists-became-advocates-for-birth-control
https://daily.jstor.org/margaret-sangers-eugenics-defense/
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By 1940, scientists had invented the first birth control pill, a sophisticated oral contraceptive that the public 

widely accepted. Thanks to scientific support, within two decades, birth control advocacy had 

transformed from a radical cause to a mainstream movement. Let’s hope it stays that way. 

Support JSTOR Daily! Join our new membership program on Patreon today. 

 Share Tweet Email Print 

Have a correction or comment about this article? 

Please contact us. 

women's healthwomen's historyJournal of the History of Biology 

 

Resources 

JSTOR is a digital library for scholars, researchers, and students. JSTOR Daily readers can access the original 

research behind our articles for free on JSTOR. 

Biologists and the Promotion of Birth Control Research, 1918-1938 

By: Merriley Borell 

Journal of the History of Biology, Vol. 20, No. 1 (Spring, 1987), pp. 51-87 

Springer 

 

https://daily.jstor.org/how-scientists-became-advocates-for-birth-

control/?utm_term=How%20Scientists%20Became%20Advocates%20for%20Birth%20Control&utm_campa

ign=jstordaily_11122020&utm_content=email&utm_source=Act-On+Software&utm_medium=email 

  

https://daily.jstor.org/birth-controls-slow-path-mainstream/
https://bit.ly/30jM88p
https://www.facebook.com/dialog/share?app_id=419334385204394&display=popup&href=https%3A%2F%2Fdaily.jstor.org%2Fhow-scientists-became-advocates-for-birth-control%2F&redirect_uri=https%3A%2F%2Fdaily.jstor.org%2Fhow-scientists-became-advocates-for-birth-control%2F
http://twitter.com/intent/tweet?url=https%3A%2F%2Fdaily.jstor.org%2Fhow-scientists-became-advocates-for-birth-control%2F&text=How+Scientists+Became+Advocates+for+Birth+Control&via=JSTOR_Daily
mailto:?subject=How%20Scientists%20Became%20Advocates%20for%20Birth%20Control&body=The%20fight%20to%20gain%20scientists%27%20support%20for%20the%20birth%20control%20movement%20proved%20a%20turning%20point%20in%20contraceptive%20science%E2%80%94and%20led%20to%20a%20research%20revolution.%0D%0A%0D%0A%20Read%20More:%20https%3A%2F%2Fdaily.jstor.org%2Fhow-scientists-became-advocates-for-birth-control%2F
javascript:window.print()
https://daily.jstor.org/contact-us?from_url=/how-scientists-became-advocates-for-birth-control/
https://daily.jstor.org/tag/womens-health/
https://daily.jstor.org/tag/womens-history/
https://daily.jstor.org/pub_tag/journal-of-the-history-of-biology/
https://www.jstor.org/stable/4331000?mag=how-scientists-became-advocates-for-birth-control
https://daily.jstor.org/how-scientists-became-advocates-for-birth-control/?utm_term=How%20Scientists%20Became%20Advocates%20for%20Birth%20Control&utm_campaign=jstordaily_11122020&utm_content=email&utm_source=Act-On+Software&utm_medium=email
https://daily.jstor.org/how-scientists-became-advocates-for-birth-control/?utm_term=How%20Scientists%20Became%20Advocates%20for%20Birth%20Control&utm_campaign=jstordaily_11122020&utm_content=email&utm_source=Act-On+Software&utm_medium=email
https://daily.jstor.org/how-scientists-became-advocates-for-birth-control/?utm_term=How%20Scientists%20Became%20Advocates%20for%20Birth%20Control&utm_campaign=jstordaily_11122020&utm_content=email&utm_source=Act-On+Software&utm_medium=email
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How can we improve the communication between mathematics and life sciences? 

BIOLOGY • MATHEMATICS • SCIENCE • SOCIOLOGY 

ByPablo Rodríguez Sánchez  

In the period 2015-2019, I was hired as a mathematician by a biology department in order to perform a 

research that eventually would become my doctoral thesis. This text is adapted from the last chapter of that 

thesis, “Cycles and interactions: A mathematician among biologists”(full text available here). 

The symbiosis between mathematics and biology, although may seem improbable at first sight, is actually 

backed by a centuries old tradition of collaboration. It started with mathematicians that were inspired by 

biology such as Leonardo Pisano, alias Fibonacci. His famous sequence (namely: 1, 1, 2, 3, 5, 8, 13, …), a 

landmark in number theory very popular among amateur mathematicians, was first described in the context of 

a practical problem on rabbit breeding in such an early date as year 1202 . 

Mathematical knowledge has improved greatly since the 13th century. The foundations of the tools used by 

modern mathematical biologists, namely, calculus and differential equations, were laid in the late 17th century 

by Isaac Newton and Gottfried Leibniz motivated by mechanical problems . The great mathematician 

Leonhard Euler and the economist and demographer Thomas R. Malthus, two of the pioneers of using 

differential equations to address biological problems, had both printed their seminal works in population 

dynamics before the fall of year 1800 . 

This interdisciplinary collaboration between mathematics and biology is nowadays alive and in good shape. 

Some of the most influential names in ecology in the 20th and 21st century have, indeed, a background in 

mathematics (such as Robert MacArthur, Simon Levin or Alan Hastings) or in physics (such as Robert May). 

The opportunity offered by cheap access to computing power, together with the unavoidable increase of 

required technical skills such as programming, data analysis and advanced statistical methods, points to a 

future were the technical profiles expected from a research team in biology will not be so different to those of 

a team of physicists or applied mathematicians. It is reasonable to expect that this symbiosis between 

mathematicians and biologists will remain strong, and even get stronger, in the near future. 

I hereby offer some advice for both biologists and mathematicians (understood here as mathematically 

oriented professionals, including physicists and engineers) interested in exploring “the other side”. It contains 

the kind of advice I would have liked to have had in 2015, when I approached, naively as only a physicist can 

do, the world of biology. 

Mathematics is often perceived as a harsh subject both by scientific and non-scientific professionals. On the 

other hand, regardless of our personal preferences, mathematics are used in almost every field of knowledge 

and are must-have in any multidisciplinary project. 

https://mappingignorance.org/category/science/biology/
https://mappingignorance.org/category/science/mathematics/
https://mappingignorance.org/category/science/
https://mappingignorance.org/category/humanities-social-sciences/sociology/
https://mappingignorance.org/2020/11/09/how-can-we-improve-the-communication-between-mathematics-and-life-sciences/#author
https://doi.org/10.18174/520571
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Different disciplines have associated not only a set of background knowledge and methods, but a whole 

academic culture. When crossing the borders between disciplines, facts and methods can be learned, but 

accepting and adapting to another culture is much harder. 

As with any other culture, mathematicians and biologists differ slightly in language, values, norms and 

interests. As usually happens in intercultural communication, there is plenty of opportunity for 

misunderstandings, and each subgroup cultivates myths and misconceptions about the other. 

 

Advice for biologists working with mathematicians 

Invest in applied mathematics 

Applied mathematics doesn’t mean easy mathematics. The adjective “applied” or “pure”, accompanying the 

word “mathematics”, tells us something about the object under study, but nothing about its difficulty. Indeed, 

the mathematical tool will be as complex as the object under study is. 

It may be frustrating to learn that, for instance, it is required to get familiar with second order tensors (a 

particularly hard tool rooted in differential geometry) in order to understand fluid dynamics. Mathematicians 

don’t introduce this tool to torture the newcomers, but because tensors are the easiest available tool to study a 

complex phenomenon that cannot be avoided in the study of fluids: deformation. 
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The difficulty is provided by the problem under study, not by the tool used to solve it. 

Equations and rigor are not torture instruments 

It is known that the mere sight of an equation can create anxiety. Even the physicist Stephen Hawking, in the 

preface of his best seller “A brief history of time”, claims that each printed equation divides the potential 

audience by two. 

Whether we like them or not, equations are often the best way to share complex information in a compact and 

practical manner. Invest time in learning how to read them. Rigorous and detailed analyses are often required, 

as some details can escape intuition. 

Be also aware that the same equation can be written in different ways. Even if different ways of writing the 

same equation are correct, some of them can be clearer than others. A consistent use of upper and lower case 

(for instance, upper for states, lower for parameters), superscript and subscript, smart use of auxiliary 

definitions, proper alignment of related equations and other simple rules can significantly increase the 

readability of your scientific output. 

Modelling is all about simplifying 

Be prepared that the main task of modelling is simplifying. This is the main challenge as here both knowledge 

of the system and of modelling is needed. In the design phase of a model lots of exchange are needed between 

the biologists and the mathematicians. This may come as a surprise, but most mathematicians feel 

overwhelmed by biologists’ talk. Biologists tend to provide too much information for them. 

When communicating to mathematicians, focus more on the ideas than on the details you would provide for 

your peers. You can easily underestimate how difficult your own field is for outsiders. For instance, the 

experimental methods can be left out, as mathematicians will just assume that the data has been properly 

collected. 

Try also to think in terms of inputs, processes and outputs. This exercise of thinking in terms of inputs, 

processes and outputs is not only good for interdisciplinary communication, but also for experimental design 

and even for structuring a report. 
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Advice for mathematicians working with biologists 

Make peace with uncertainty 

Due to the complexity of the subject of study, it is unrealistic to expect the same precision from biological 

models than from physical ones. Forget all you learned in math/physics/engineering school about discarding 

any result with an r2 below 0.99. You are working with biological and, thus, complex systems now. Models 

just do as good as possible. Additionally, you’ll have to embrace the fact that most of these models rarely 

allow an elegant, analytical approach, and numerical methods will be required most of the time. 

Explain why you do what you do 

When explaining a mathematical method, instead of starting with generic propositions and formal proofs, 

always explain why it is useful using simple examples. Biologists may quickly lose motivation if they are not 

convinced that the used mathematics are somehow useful. 

A particularly illuminating experience happened to me while teaching matrix multiplication to a group of 

biology students. The topic is particularly boring, and most often is just presented as a rule. In this case, I 

proceeded differently: I first let the students experience the need of a compact notation (by making them write 

https://en.wikipedia.org/wiki/Matrix_multiplication
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down line by line increasingly larger competition models), and later I explained why the rule of matrix 

notation is what it is and how it solves their need for a compact notation. 

Presented this way, the students notice that the mathematical tool is solving a problem they already have, 

instead of feeling that it creates a new one (that of having to learn how to use a new tool). Additionally, the 

explanations about why the rule is how it is helps them learn and remember it. 

Proofs are scary 

Maybe you think mathematical proofs shouldn’t be scary, but the fact is that for most biologists they are. A 

proof is somehow a journey, a journey from a set of assumptions to a conclusion, and your collaborators 

should enjoy the ride too. 

Often, proofs can be substituted by a graphical or an intuitive approach. This substitution may come with 

some simplification when affordable, but often can be done without loss. Euclid’s “Elements”, probably the 

most influential mathematical book ever written, contains mostly visual proofs. More modern examples can 

be found in the collection “Proofs without words”. 

If a proof is really needed, make an effort in explaining the notation and all the steps. The quickest way of 

creating frustration in your audience is by using the word trivial, so avoid it always. When writing 

publications in non-mathematical journals, it is usually a good idea to write the proofs in an appendix and just 

state the results as a fact in the main body. Just like mathematicians feel they cannot judge experimental 

methods, most biologists will assume proofs are correct. 

Use visualization as much as possible 

Take advantage of humans’ most advanced information acquisition system: vision. Illustrate your ideas with 

graphs and figures, or even movies and animations when applicable. If they are good, they can even replace 

an equation. 
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Advice for both 

Get involved in science communication 

If you think interdisciplinary communication is hard, just try to communicate science to a general public. Not 

only will you notice that science communication is even harder, but also you will learn a lot about how to 

improve your overall communication skills. 

Nowadays there are lots of ways of getting involved with this activity (from writing a blog to giving a talk at 

an event). The practice of science communication forces a deep understanding of the topic being 

communicated. It requires to remove the unnecessary, to identify what is hard and why and to advance the 

audience questions and doubts. It requires, in one word, understanding. 

written by 

Pablo Rodríguez Sánchez 

 

Pablo Rodríguez-Sánchez holds an MSc in physics (Universidad Complutense de Madrid, 2012) and a PhD in 

applied mathematics (Wageningen University, 2020). Currently, he works as a Research Software Engineer at 

the Netherlands eScience Center. 

 Website 

 @DonMostrenco 

latest articles 

https://mappingignorance.org/2020/11/09/how-can-we-improve-the-communication-between-mathematics-

and-life-

sciences/?utm_source=feedburner&utm_medium=email&utm_campaign=Feed%3A+MappingIgnorance+%2

8Mapping+Ignorance%29 

  

https://mappingignorance.org/author/pablorguez/
https://pabrod.github.io/
https://twitter.com/DonMostrenco
https://mappingignorance.org/2020/11/09/how-can-we-improve-the-communication-between-mathematics-and-life-sciences/?utm_source=feedburner&utm_medium=email&utm_campaign=Feed%3A+MappingIgnorance+%28Mapping+Ignorance%29
https://mappingignorance.org/2020/11/09/how-can-we-improve-the-communication-between-mathematics-and-life-sciences/?utm_source=feedburner&utm_medium=email&utm_campaign=Feed%3A+MappingIgnorance+%28Mapping+Ignorance%29
https://mappingignorance.org/2020/11/09/how-can-we-improve-the-communication-between-mathematics-and-life-sciences/?utm_source=feedburner&utm_medium=email&utm_campaign=Feed%3A+MappingIgnorance+%28Mapping+Ignorance%29
https://mappingignorance.org/2020/11/09/how-can-we-improve-the-communication-between-mathematics-and-life-sciences/?utm_source=feedburner&utm_medium=email&utm_campaign=Feed%3A+MappingIgnorance+%28Mapping+Ignorance%29
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The Love of Truth and the Truth of Love: Bertrand Russell on the Two Pillars of Human Flourishing 

“Love is wise, hatred is foolish.” 

BY MARIA POPOVA 

 

In the mid-1950s, as the icy terror of the Cold War was cloaking the embering rubble of two World Wars, the 

BBC producer and cartoonist Hugh Burnett envisioned an unexampled program to serve both as a cross-

cultural bridge and a mirror beaming back to a dimmed and discomposed humanity the noblest and most 

beautiful ideas of its noblest and most beautiful minds. Face to Face — a series of intimate conversations 

with people of genius, influence, and exceptional largeness of spirit, interviewed by the British broadcaster 

and politician John Freeman — began as short-wave radio broadcasts to listeners in the Far East and soon 

became a BBC television program. Television was then a young medium, aglow as any young medium with 

the promise of its potential and blind to its peril — something reflected with chilling clarity in Burnett’s own 

idealistic vision for it, so starkly contrasted by the echo chamber and manipulation laboratory television has 

become in the half-century since: 

One of the most important functions of television is the honest display of human beings to one another. When 

this happens, it becomes possible to judge whether the standards and beliefs being held up for approval are 

really as valid and generally supported as we are led to believe. Social progress is slowed by isolation, and 

one of the great advantages of good television is that people are exposed to wide varieties of views and 

attitudes quite different form their own. 

https://www.brainpickings.org/2016/12/20/hannah-arendt-origins-of-totalitarianism-loneliness-isolation/
http://www.amazon.com/exec/obidos/ASIN/B0036NTAYK/braipick-20
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This is the vision that shaped Face to Face, which set the template for what became, half a century later, the 

most popular manifestation of a new medium: the podcast. The best of these BBC conversations, 

accompanied by the great Polish expressionist painter Feliks Topolski’s live portraits of each subject, were 

later condensed and edited into what might best be described as first-person narratives fusing autobiography 

and existential reflection, and published as the out-of-print 1964 treasure Face to Face (public library). 

Bertrand Russell by Feliks Topolski from Face to Face, 1964. 

Among the thirty-five subjects included in the book, alongside Martin Luther King, Edith Sitwell, and Carl 

Jung, was the Nobel-winning English mathematician, logician, philosopher, and sanity steward Bertrand 

Russell (May 18, 1872–February 2, 1970), whom I continue to consider one of the most lucid and luminous 

minds our civilization has produced, and by far the philosopher whose ideas — ideas at the rare and necessary 

nexus of science and humanitarianism — I most admire in totality. 

http://www.amazon.com/exec/obidos/ASIN/B0036NTAYK/braipick-20
https://www.worldcat.org/title/face-to-face-portraits-by-feliks-topolski/oclc/487717366&referer=brief_results
https://www.brainpickings.org/tag/bertrand-russell/
http://www.amazon.com/exec/obidos/ASIN/B0036NTAYK/braipick-20
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Having lost his mother when he was two and his father when he was three, Russell fell in love 

with Euclid amid the loneliness of his childhood. In the loveliness of mathematics and logic, he discovered an 

instrument of thought that could have, were it more widely adopted, prevented the inhumanity of the world 

wars. Shortly before his remarkable response to a fascist’s provocation, he reflects on the greatest peril of and 

to our humanity: 

Fanaticism is the danger of the world. It always has been and has done untold harm. I think fanaticism is the 

greatest danger there is. I might almost say that I was fanatical against fanaticism. 

Bertrand Russell by Feliks Topolski from Face to Face, 1964. 

https://www.brainpickings.org/tag/euclid/
https://www.brainpickings.org/2016/10/06/bertrand-russell-oswald-mosley/
http://www.amazon.com/exec/obidos/ASIN/B0036NTAYK/braipick-20
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When asked what, in nearly ninety years of living, he has learned about life that he considers most important 

to pass on to posterity, Russell offers two things — “one intellectual and one moral.” The first is a sentiment 

evocative of Carl Sagan’s “Baloney Detection Kit” for critical thinking: 

When you are studying any matter or considering any philosophy ask yourself only what are the facts and 

what is the truth that the facts bear out. Never let yourself be diverted either by what you wish to believe or by 

what you think would have beneficent social effects if it were believed, but look only and surely at what are 

the facts. That is the intellectual thing that I should wish to say. 

Two world wars after Tolstoy asserted in his little-known correspondence with Gandhi that “love is the only 

way to rescue humanity from all ills” and a decade after W.H. Auden made what remains the single most 

poignant one-word revision in the history of the English language — the idealistic “we must love one another 

or die” before the Second World War to the disillusioned “we must love one another and die” after it — 

Russell adds his second vital learning: 

The moral thing I should wish to say… is very simple. I should say: love is wise, hatred is foolish. In this 

world, which is getting more and more closely interconnected, we have to learn to tolerate each other. We 

have to learn to put up with the fact that some people say things that we don’t like. We can only live together 

in that way and if we are to live together and not die together, we must learn the kind of charity and the kind 

of tolerance which is absolutely vital to the continuation of human life on this planet. 

Complement with Russell’s kindred-spirited contemporary Albert Camus on the three antidotes to the 

absurdity of life — the third of which is an exquisite affirmation of Russell’s moral bequeathal — and a 

poetic counterpart in Maya Angelou’s “A Brave and Startling Truth,” and then revisit Russell on how to heal 

an ailing and divided world, our mightiest defense against political manipulation, what makes a fulfilling life, 

and his immensely insightful Nobel Prize acceptance speech about the four desires driving all human 

behavior. 

 

https://www.brainpickings.org/2020/09/27/bertrand-russell-bbc-face-to-

face/?mc_cid=138b900bbd&mc_eid=d1c16ac662 

  

https://www.brainpickings.org/2014/01/03/baloney-detection-kit-carl-sagan/
https://www.brainpickings.org/2014/08/21/leo-tolstoy-gandhi-letter-to-a-hindu/
https://www.brainpickings.org/2017/07/24/albert-camus-interview-absurd/
https://www.brainpickings.org/2017/07/24/albert-camus-interview-absurd/
https://www.brainpickings.org/2018/05/09/a-brave-and-startling-truth-maya-angelou/
https://www.brainpickings.org/2019/11/13/einstein-russell-manifesto/
https://www.brainpickings.org/2019/11/13/einstein-russell-manifesto/
https://www.brainpickings.org/2016/05/18/bertrand-russell-free-thought-propaganda-doubt/
https://www.brainpickings.org/2018/07/03/how-to-grow-old-bertrand-russell/
https://www.brainpickings.org/2015/09/21/bertrand-russell-nobel-prize-acceptance-speech/
https://www.brainpickings.org/2015/09/21/bertrand-russell-nobel-prize-acceptance-speech/
https://www.brainpickings.org/2020/09/27/bertrand-russell-bbc-face-to-face/?mc_cid=138b900bbd&mc_eid=d1c16ac662
https://www.brainpickings.org/2020/09/27/bertrand-russell-bbc-face-to-face/?mc_cid=138b900bbd&mc_eid=d1c16ac662
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On Being Coy 
by Kimiko Hahn 

Issue no. 186 (Fall 2008) 

Many fish in those murky ocean caves 

of Mexico, Brazil, Croatia, Oman 

have no eyes. 

Though in the streams outside— 

clear as a frat bar in ’75— 

other males zip around and nip the females 

to test chemical signals 

and harass 

with so much sex 

that the females often cease to exist. 

Better off 

with a slower, blind suitor 

I say—then think of Marvell’s “rough strife”— 

which I adore. 

See—a little coyness can work 

to cloud the current. 

Those black lizard boots instead of mules— 

that Manhattan tourist spot. 

https://theparisreview.us17.list-manage.com/track/click?u=b6c161007733f0d4c084f3fde&id=175e2592bd&e=d538c8f2e0
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He’s twenty-five. I’m forty.   

He demands one thing—well, two: my feet. 

See what I mean? 

Little has changed in the carpe diem— 

or the simmering transparent stream. 

If you enjoyed this poem, why not … 

 explore more from The Paris Review’s sixty-seven-year archive? 

 

https://theparisreview.us17.list-

manage.com/track/click?u=b6c161007733f0d4c084f3fde&id=175e2592bd&e=d538c8f2e0 

https://theparisreview.us17.list-manage.com/track/click?u=b6c161007733f0d4c084f3fde&id=77635183e6&e=d538c8f2e0

